


FOREWORD 

Th i s  i s s u e  of  t h e  Qua r t e r l y  beg ins  w i th  a  
sermon by t h e  Reverend George Orvick,  p r e s i d e n t  
of  t h e  Evange l ica l  Lutheran Synod, d e l i v e r e d  on 
t h e  occas ion  o f  t h e  d e d i c a t i o n  of t h e  S .  C.  
Ylv i saker  F ine  A r t s  Center  on September 16, 1900. 
D r .  Ylv i saker  was p r e s i d e n t  of  Bethany Lutheran 
Col lege from 1930-1950. H e  a l s o  se rved  a s  t h e  
f i r s t  p r e s i d e n t  of Bethany Lutheran Theolog ica l  
Seminary. The new f i n e  a r t s  c e n t e r  was named 
i n  h i s  memory. 

W e  a r e  a l s o  p leased  t o  s h a r e  w i th  our  r e a d e r s  
t h e  twenty- third  annua l  Reformation Lec tu re s  which 
w e r e  d e l i v e r e d  i n  t h e  t h e a t e r  of t h e  f i n e  a r t s  
c e n t e r  on October 24-25, 1990. The l e c t u r e s  
cen t e r ed  around t h e  i n t e l l e c t u a l  l i f e  of Luther .  
The f i r s t  l e c t u r e  i s  e n t i t l e d  Luther  t h e  U n i v e r s i t y  
Man; t h e  second, Luther  t he  Humanist; and t h e  t h i r d ,  
Luther  and Learning.  

The l e c t u r e r  was D r .  James K i t t e l s o n ,  p r o f e s s o r  
of  h i s t o r y  a t  The Ohio S t a t e  Un ive r s i t y .  
D r .  K i t t e l s o n  h a s  done i n t e n s i v e  Luther  r e s e a r c h  
and has  w r i t t e n  e x t e n s i v e l v  on t h e  Reformer. H i s  
l a t e s t  book i s  e n t i t l e d  Luther  t h e  Reformer, 
cons idered  t o  be  " the  b e s t  complete biography of 
Luther  f o r  ou r  t i m e s "  and " thoroughly up t o  d a t e .  " 

The r e a c t o r s  were P ro fe s so r  Edward F r e d r i c h ,  
p r o f e s s o r  of Church H i s to ry  a t  Wisconsin Lutheran 
Seminary, Mequon, Wisconsin,  and P a s t o r  Mark B a r t e l s ,  
a s s o c i a t e  p a s t o r  of King of Grace Lutheran Church, 
Golden Va l l ey ,  Minnesota. The i r  r e a c t i o n s  a r e  
inc luded  i n  t h i s  i s s u e .  

W e  a l s o  t a k e  t h i s  oppo r tun i t y  t o  wish our  
r e a d e r s  a  b l e s sed  Epiphany and a t r u l y  happy and 
h e a l t h y  New Year i n  t h e  p r ec ious  Name of t h e  
Chris t -Chi ld  i n  Whom a lone  we have l a s t i n g  peace 
and joy. 
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SERMON FOR DEDICATION 
OF THE 

S. C .  YLVISAKER FINE ARTS CENTER 

P r e s i d e n t  George M. Orvick 

September 16, 1990 

Text:  "F ina l ly  b r e t h r e n ,  whatsoever t h ings  a r e  
t r u e ,  whatsoever t h i n g s  a r e  hones t ,  whatsoever 
t h i n g s  a r e  j u s t ,  whatsoever t h i n g s  a r e  pure,  what- 
soever  t h i n g s  a r e  l o v e l y ,  whatsoever t h i n g s  a r e  of 
good r e p o r t ,  i f  t h e r e  be any v i r t u e ,  and i f  t h e r e  
be any p r a i s e ,  t h i n k  on t h e s e  t h ings . "  

( P h i l i p p i a n s  4 , 8 )  

Fellow Redeemed, Grace be un to  you and peace 
from God our  Fa the r  and from t h e  Lord and Saviour  
J e s u s  C h r i s t .  Amen. 

A dream h a s  come t r u e !  A p rayer  has  been 
answered! A f e r v e n t  hope h a s  been f u l f i l l e d !  
Bethany h a s  a t  l a s t  a  new c e n t e r  f o r  t h e  f i n e  a r t s .  
A bu i ld ing  t h a t  is e n t i r e l y  i n  keeping with t h e  
b a s i c  philosophy of t h e  school .  A f a c i l i t y  t h a t  
w i l l  be a  b l e s s i n g  t o  s t u d e n t s  and f a c u l t y  and many 
o t h e r s  f o r  y e a r s  t o  come. 

How d i d  i t  come about  t h a t  such an a d d i t i o n  t o  
our  campus could be  b u i l t ?  How d id  i t  happen t h a t  
t h i s  school ,  which was taken  over  wi th  such trem- 
b l i n g  hands by a  l i t t l e  synod i n  1927, could make 
such progress?  We s h a l l  l e t  someone e l s e  answer t h e  
ques t i on ,  namely t h e  one f o r  whom t h i s  a r t  c e n t e r  i s  
named. He w r i t e s ,  "What succes s  may be recorded 
dur ing  t h e s e  y e a r s  is due s o l e l y  and a lone  t o  t h e  
gu id ing  hand and t h e  l ov ing  grace  of H i m  Who ho lds  
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p o i n t  t o  f e v e r i s h  a c t i v i t y ,  l o y a l  devot ion ,  f a i t h -  
f u l  s e r v i c e  on t h e  p a r t  of i n d i v i d u a l s  o r  t h e  
gene ra l  membership of our  synod, t o  s p e c i a l  f r i e n d s  
w i t h i n  and without  our  synod, t o  f a i t h f u l  t e a c h e r s  
and l o y a l  s tudents - -ne i ther  t h e s e  nor  what they  
have done would have been t h e r e  bu t  f o r  t h e  b l e s s i n g  
of t h e  Lord of t h e  church ... Today we g l a d l y  extend 
t h e  hand t o  thank a l l  t h e s e  f o r  t h e i r  encouragement. 
But we s h a l l  no t  f o r g e t  t h a t  t h e s e  were a l l  a  p a r t  
of t h a t  b l e s s i n g  t h a t  God s e n t  from On High and an  
answer t o  t h e  prayer  of f a i t h  o f f e r e d  by many a 
f r i e n d  of our  school." 

I n  those  b e a u t i f u l  words D r .  Y lv i sake r ,  w r i t i n g  
on t h e  occasion of t h e  20th ann ive r sa ry  of ou r  
school ,  p o i n t s  u s  i n  t h e  r i g h t  d i r e c t i o n .  It is t o  
our  g rac ious  God t h a t  we l i f t  up ou r  h e a r t s  and 
v o i c e s  i n  songs of p r a i s e  and thanksgiv ing  on t h i s  
tremendous day. 

A s  we now proceed t o  d e d i c a t e  t h i s  b u i l d i n g  t o  
t h e  g lo ry  of t h e  Tr iune  God, Fa the r ,  Son and Holy 
Ghost, our  h e a r t s  and minds a r e  f looded wi th  thoughts  
and emotions. We cannot h e l p  b u t  t h i n k  of t h e  
l a b o r e r s  of our  f o r e f a t h e r s  a s  they s t rugg led  t o  
keep Bethany going. We remember i n  p a r t i c u l a r  
D r .  S. C .  Ylv isaker  and h i s  t o t a l  devot ion  t o  t h i s  
school .  W e  t h i n k  of t h e  h igh  and l o f t y  g o a l s  t h a t  
he had f o r  t h e  i n s t i t u t i o n .  W e  r e c a l l  our  own 
s tuden t  days and t h e  impression Bethany made upon 
our  l i v e s  and va lues .  Oh, ye s ,  I am c e r t a i n  t h a t  
such a  day a s  t h i s  t h r i l l s  t h e  h e a r t s  of a l l  who 
love  Bethany. 

But whi le  we o f f e r  up p r a i s e  and thanks t o  God 
f o r  t h e  b l e s s i n g s  of t h e  y e a r s  p a s t ,  l e t  u s  t u r n  
our  thoughts  t o  t h e  p r e s e n t  and t h e  f u t u r e .  Why do 
we have a  f i n e  a r t s  c e n t e r  on ou r  campus? What is  
t h e  philosophy behind i t ?  How s h a l l  we use  i t ?  
What e f f e c t  w i l l  i t  have upon t h e  s t u d e n t s ?  Le t  u s  

bear  a l l  of t h e s e  t h i n g s  i n  mind and on t h e  b a s i s  
of our  t e x t  cons ide r  a s  ou r  theme: 

WHAT I S  AT THE CENTER OF OUR FINE ARTS CENTER? 

The words of our  t e x t  a r e  very  f i t t i n g  f o r  t h i s  
occasion.  The Apost le  Pau l  i s  g iv ing  d i r e c t i o n s  
t o  h i s  beloved P h i l i p p i a n s  a s  t o  t h e i r  l i f e  of 
s a n c t i f i c a t i o n .  It i s  i n t e r e s t i n g  t o  no t e  t h a t  t h e  
Apos t le  wrote t h i s  l e t t e r  whi le  he was i n  a  Roman 
p r i s o n .  He could have been chained t o  a  Roman 
guard and poss ib ly  even s t and ing  i n  water .  And y e t  
i t  is t h e  most joyous e p i s t l e  t h a t  he  wrote,  men- 
t i o n i n g  t h e  word joy o r  r e j o i c e  some seventeen 
t imes.  He was undoubtedly surrounded by those  
t h i n g s  which a r e  base ,  f i l t h y ,  obscene, i r r e v e r e n t ,  
and, blasphemous. How amazing then ,  t h a t  i n  such 
confinement h e  would be t h ink ing  about  t he se  t h i n g s  
which a r e  t r u e ,  hones t ,  j u s t ,  pure ,  and love ly .  He 
encourages t h e  P h i l i p p i a n s  t o  concen t r a t e  t h e i r  
h e a r t s  and minds on t h e s e  t h ings .  

And is  t h i s  no t  what Bethany seeks  t o  accomplish? 
Yes, i t  was D r .  Ylv isaker  who wrote  way back i n  
1933, "Bethany seeks  t o  p repa re  t h e  s tuden t  a t  l e a s t  
t o  a p p r e c i a t e  and l o v e  t h e  b e a u t i f u l  and t h a t  which 
e d i f i e s  and e n r i c h e s  l i f e . "  Again i n  1941 he 
d e s c r i b e s  Bethany a s  a  school  "where our  young men 
and women a r e  encouraged t o  s tudy  and a p p r e c i a t e  
what is noble  and pure  and b e a u t i f u l ,  where they 
a r e  exe rc i s ed  i n  h a b i t s  of C h r i s t i a n  c u l t u r e ,  where 
they l e a r n  t o  exp re s s  through t h e  medium of song o r  
o t h e r  forms of a r t  t h a t  which i s  b e a u t i f u l  and 
noble ,  and i n  gene ra l  develop t h a t  s ense  of r e f i n e -  
ment which e n r i c h e s  our  whole l i f e . "  (BLC B u l l e t i n ,  
A p r i l  1941) I t  is almost a s  i f  he  chose t h i s  t e x t  
f o r  us .  

I n  accordance wi th  our  theme, then ,  what s h a l l  w e  
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f o r  us .  

I n  accordance wi th  our  theme, then ,  what s h a l l  w e  



l i s t  a s  number one of what is  a t  t h e  c e n t e r  of our  
F ine  A r t s  Center?  

We can do noth ing  e l s e  bu t  p l a c e  a s  number one 
t h a t  which i s  t h e  most b e a u t i f u l ,  t h e  most l o v e l y ,  
t h e  most pure;  namely, t h e  b l e s sed  Gospel of our  
Lord J e s u s  C h r i s t .  Is t h e r e  anyth ing  more beau t i -  
f u l  than  t h a t  message t h a t  came i n t o  t h i s  s i n - f i l l e d  
world than  t h e  g l ad  t i d i n g s  of g r e a t  joy  t h a t  God 
i n  H i s  mercy s e n t  H i s  Son t o  be our  Saviour? Th i s  
i s  a t  t h e  c e n t e r  of ~ e t h a n y ' s  whole e x i s t e n c e  w i th  
i ts  motto,  "ONE THING I S  NEEDFUL." Can w e  b u i l d  
and ded ica t e  a  f i n e  a r t s  c e n t e r  which does no t  a l s o  
have t h i s  a s  i t s  purpose, aim and goa l ,  namely t o  
e x a l t  t h e  name of our  dea r  Saviour? What i s  more 
noble ,  j u s t  and pure than  t h e  message t h a t  we a r e  
s o  loved by God t h a t  he  gave H i s  b e s t  and d e a r e s t  
t o  rescue  u s  from e t e r n a l  dea th  and d e s t r u c t i o n ?  

O r  is  t h e r e  something i n  t h e  h e a r t  of man t h a t  
i s  by n a t u r e  good and noble  and love ly?  Not a s  God 
s e e s  i t .  C h r i s t  d e s c r i b e s  t h e  n a t u r a l  human h e a r t  
a s  being f i l l e d  wi th  s i n  and e v i l  l u s t s .  Re doesn ' t  
t a l k  about how good and noble  i t  is  by n a t u r e .  No, 
he  says ,  "Out of t h e  h e a r t  proceed e v i l  thoughts ,  
murders, a d u l t e r i e s ,  t h e f t s ,  and blasphemies." 
(Mark 7,21) 

It  i s  C h r i s t  t h a t  i s  pu re  and l o v e l y ,  H e  took 
our  p l ace ,  assumed our  wretchedness ,  and went t o  
t h e  c r o s s  t o  pay f o r  ou r  s i n s .  I n  doing t h i s  he  
has  made u s  a l s o  b e a u t i f u l  and love ly .  Now h i s  
beauty covers  our  u g l i n e s s .  H i s  p u r i t y  h i d e s  ou r  
impuri ty .  I s n ' t  t h a t  what t h e  B ib l e  s ays?  
"Though your s i n s  be a s  s c a r l e t  they s h a l l  be a s  
whi te  a s  snow? Though they  be red  l i k e  crimson 
they  s h a l l  be a s  wool?" ( I s a i a h  1,18) Do we no t  
s i n g  "Jesus Thy blood and r i gh t eousnes s ,  My beauty 
a r e ,  my g l o r i o u s  d re s s?"  Our Saviour  i n v i t e s  u s  t o  

b e l i e v e  t h i s  b l e s sed  Gospel and t o  f i n d  i n  H i m  
e t e r n a l  s a l v a t i o n .  

Yes, He I S  AT THE CENTER OF OUR FINE ARTS 
CENTER! He i s  "Fa i r e r  than  t h e  Chi ldren  of Men!" 
H e  is t h e  "Rose of Sharon!" He is t h e  " ~ o v e l i e s t  
Flower on J e s s e ' s  stem!" He is  t h e  one of Whom 
t h e  d i s c i p l e s  s a i d ,  " W e  beheld H i s  g l o r y ,  t h e  g l o r y  
a s  of t h e  on ly  begot ten  of t h e  Father ."  (John 1,14) 

A s  we d e d i c a t e  t h i s  l o v e l y  bu i ld ing ,  we a r e  
reminded t h a t  t h e r e  i s  an i n d i s s o l u b l e  r e l a t i o n s h i p  
t h a t  e x i s t s  between r e l i g i o n  and c u l t u r e .  One 
au tho r  r e f e r r i n g  t o  t h e  founding f a t h e r s  of ou r  
country,  s t a t e s  t h a t ,  "They understood t h a t  wi thout  
r e l i g i o n ,  democracy l o s t  i t s  moral underpinnings,  
and c u l t u r e  devolved i n t o  l i c ense . "  And aga in  he 
w r i t e s ,  " P o l i t i c s  i s  i n  t h e  l a r g e s t  p a r t  an expres- 
s i o n  of c u l t u r e  and t h a t  a t  t h e  h e a r t  of c u l t u r e  
l i e  b e l i e f s  and p r a c t i c e s  t h a t  a r e  r e l i g i o u s  i n  
na ture . "  YES, WITHOUT RELIGION CULTURE TURNS INTO 
LICENSE. RELIGION I S  AT THE HEART AND CENTER OF 
CULTURE. And a t  Bethany, C h r i s t  is a t  t h e  h e a r t  
and c e n t e r  of  ou r  school  and our  f i n e  a r t s  bu i ld ing !  

Some y e a r s  ago a  p r o f e s s o r  a t  Yale Un ive r s i t y  
c a r r i e d  o u t  an i n t e r e s t i n g  s tudy ,  A minute a n a l y s i s  
of 300 prominent men who were born a f t e r  1450 was 
conducted, A l l  p o s s i b l e  in format ion  concerning 
t h e s e  men was assembled and s c r u t i n i z e d .  The pur- 
pose was t o  f i n d  ou t  which of t h e s e  men was t h e  
most h igh ly  c u l t u r e d ,  which had t h e  h i g h e s t  i n t e l -  
l i g e n c e  l e v e l .  When a l l  t h e  r e sea rch  had been 
completed i t  was d i scovered  t h a t  t h e  German drama- 
t ist  and poe t ,  Wolfgang von Goethe, had rece ived  
t h e  h i g h e s t  pos s ib ly  r a t i n g .  What a  remarkable man 
he was--in l i t e r a t u r e ,  a r t s ,  s c i ence ,  and law. H i s  
achievements were t h e  most n o t a b l e  of h i s  age.  I n  
i n t e l l e c t u a l  s t a t u r e  he topped a l l  of h i s  f e l l o w s .  
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I f  you v i s i t  t h e  Goethe museum i n  Weimar, you can 
g e t  a glimpse of h i s  many t a l e n t s .  

And y e t ,  by h i s  own admission, he  was a  very  
unhappy man. Why? Because w i th  a l l  of h i s  c u l t u r e  
he lacked  f a i t h  i n  God. On a  h i l l  o u t s i d e  of Weimer 
a  very  impressive monoli th  h a s  been e r e c t e d  on t h e  
spo t  where Goethe and h i s  f e l l ow  phi losophers  used 
t o  meet f o r  t h e i r  d i s c u s s i o n s  It is q u i t e  i n s p i r -  
i ng  u n t i l  one r e a l i z e s  t h a t  one is s t and ing  i n  t h e  
middle of Buchenwald. 

Goethe wrote  h i s  l a s t  l e t t e r  on March 17, 1832, 
Here he  s t a t e s  t h e  hope l e s s  phi losophy,   h he world 
is ru l ed  by bewildered t h e o r i e s  of bewi lder ing  
opera t ions ."  There is  a p a i n t i n g  of t h e  c l o s i n g  
moments of h i s  l i f e .  It shows t h e  dying poe t  h a l f  
r e c l i n i n g  i n  an o ld  arm c h a i r .  H i s  wi fe  knee l s  
sobbing a t  h i s  s i d e ,  bu t  h e  doesn ' t  s e e  h e r .  H i s  
eyes  s t a r e  i n t o  space.  Uncer ta in ty  and f e a r  a r e  
on a l l  h i s  f e a t u r e s .  H i s  hand is r a i s e d  as i f  t o  
ward o f f  an i n v i s i b l e  enemy and h i s  l i p s  are open 
t o  v o i c e  h i s  l a s t  words, "Mehr L ich t , "  "more l i g h t . "  

Cu l tu re  is  n o t  enough! WITHOUT HIM WHO I S  THE 
LIGHT OF THE WORLD THE MOST CULTURED WALK I N  DARK- 
NESS. CHRIST I S  AT THE CENTER OF OUR FINE ARTS 
CENTER ! 

What i s  a t  t h e  c e n t e r  of ou r  F ine  A r t s  Center?  

I n  t h e  second p l a c e  we would p o i n t  t o  a  s t r o n g  
d e s i r e  on t h e  p a r t  of our  f a c u l t y  and adminis t ra -  
t i o n  t o  do what our  t e x t  t e l l s  us ;  namely, t o  
d i r e c t  young minds t o  focus  on what i s  t r u e ,  hones t ,  
j u s t ,  pure  and love ly .  

Permit me t o  quote  aga in  our  s a i n t e d  f o r e f a t h e r  
whose name g races  t h i s  bu i ld ing .  "Side by s i d e  

w i th  t h e  gene ra l ,  t h e  s p e c i f i c ,  and t h e  C h r i s t i a n  
t r a i n i n g  goes t h e  c u l t u r a l ,  t h e  i n d e f i n a b l e  some- 
t h i n g  which adds r i c h n e s s ,  beauty,  mellowness, and 
ref inement .  The source  and we l l sp r ing  of a l l  t r u e  
ref inement  is  C h r i s t i a n  f a i t h ,  and no one is t r u l y  
r e f i n e d  who does n o t  own t h i s  f a i t h .  C h r i s t i a n  
educa t ion  is t h e r e f o r e  no t  t r u e  t o  i t s e l f  i f  i t  
does no t  i nc lude  i n  i t s  t r a i n i n g  some way t o  pro- 
v i d e  a mode of express ion  f o r  t h i s  c u l t u r e  and 
a p p r e c i a t i o n  of i t  i n  o the r s . "  

There i s  s o  much i n  t h i s  world which is  c a l l e d  
by t h e  name of a r t ,  which i s  n o t  a r t  a t  a l l ,  bu t  
obsceni ty .  The works of Andres Serrano and Robert  
Mapplethorpe w i l l  n o t  be  d i sp l ayed  i n  our  a r t s  
c e n t e r .  Even though i n  some p l a c e s  they a r e  funded 
by t h e  Nat iona l  Endowment f o r  t h e  A r t s  wi th  tax-  
paye r s '  money, they  a r e  s o  obscene t h a t  we b lush  
t o  mention them. Likewise,  t h e  music of 2 L ive  Crew 
w i l l  no t  be f e a t u r e d  i n  music a p p r e c i a t i o n  c l a s s .  

I n  t h e  midst  of such obscen i ty  and f i l t h  which 
washes l i k e  a t i d a l  wave a c r o s s  our  l and ,  how 
e s s e n t i a l  i t  i s  t h a t  Bethany focus  on what is  
t r u e ,  hones t ,  j u s t ,  pure  and l o v e l y .  

There a r e  t h r e e  a r e a s  where we s h a l l  endeavor 
t o  d i r e c t  young minds, as D r .  Ylv isaker  put  i t ,  
" to  t h a t  i n d e f i n a b l e  something which adds r i c h n e s s ,  
beauty,  mellowness and ref inement ."  And our  new 
f i n e  arts c e n t e r  w i l l  g r e a t l y  enhance our  a b i l i t y  
t o  do t h i s .  

The one a r e a  is t h a t  of a r t .  What a b e a u t i f u l  
world we l i v e  in !  Consider t h e  a r t i s t i c  beauty of 
all c r e a t i o n .  Who can p a i n t  l i k e  our  heavenly 
Fa the r?  Behold t h e  c o l o r s  of t h e  glowing sunse t ,  
t h e  b lue  sky, t h e  s t a r s  i n  t h e  heaven, t h e  snow- 
capped peaks,  t h e  c a t t l e  upon a  thousand h i l l s .  
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Now t h i s  g r ac ious  God has  a l s o  given wonderful 
g i f t s  t o  many men and women throughout t h e  ages  
t o  produce s p e c t a c u l a r  works of a r t .  How en r i ch ing  
i t  is  t o  s tudy  those  works! And t o  g i v e  our  
s t u d e n t s  t h e  oppor tun i ty  t o  t r y  t h e i r  own hand 
a t  c r e a t i n g  what is  pure and love ly .  

Another a r e a  is  t h a t  of v e r b a l  communication-- 
speech and drama. What important  works have been 
produced t h a t  s e t  f o r t h  t h e  meaning of l i f e ,  t h e  
joys  and sorrows of l i f e ,  t h e  humor t h a t  amuses u s ,  
t h e  depth and f e e l i n g s  of t h e  human soul !  The 
Apos t le  Paul  says ,  "Think on t h e s e  th ings ."  Think 
upon t h e  words of t h e  Master  Communicator. Think 
of H i m  of Whom they  s a i d ,  "No man spake l i k e  t h i s  
man." (John 7,46)  Consider t h e  sermon on t h e  
mount, t h e  p rod iga l  son, t h e  good samar i tan ,  t h e  
l o s t  sheep, and t h e  house b u i l t  on t h e  rock.  That 
is communication! S tuden t s  a t  our  Bethany w i l l  
now have a b e t t e r  oppor tun i ty  t o  l e a r n  t o  appre- 
c i a t e  t h i s  a r e a  of c u l t u r e .  

The t h i r d  a r e a  i s  t h a t  of music. It c e r t a i n l y  
wouldn't be a Bethany F ine  A r t s  Center  without  t h e  
s tudy  and performance of music! I n  f a c t ,  we a r e  
t o l d  t h a t  D r .  Ylv isaker  a t  one t ime thought of 
g iv ing  up t h e  s tudy  of theology f o r  t h a t  of music. 
H e  must have agreed wi th  Luther  t h a t  nex t  t o  
theology h e  considered music t h e  h i g h e s t  g i f t .  
Now t h e r e  is  music t h a t  e n t e r t a i n s  and l i g h t e n s  t h e  
burden of l i f e  and t h u s  d r i v e s  away a gloomy s p i r i t .  
But what kind of music t a k e s  f i r s t  p l ace?  Why, 
t h a t  music t h a t  i s  i n s p i r e d  by H i m  of Whom t h e  
ange l s  sang and who s i n g  around H i s  th rone  i n  heaven. 
The g r e a t e s t  works t h a t  have endured through t h e  
c e n t u r i e s  came from those  who wanted t o  p r a i s e  and 
g l o r i f y  God. And so  we want our  young people  t o  
l e a r n  t o  a p p r e c i a t e  and t a k e  p a r t  i n  t h e  f i e l d  of 
music, t o  enjoy God's g i f t s  i n  t h i s  regard .  

And s o  what do we d e s i r e  t o  do  w i t h  o u r  new 
f i n e  a r t s  c e n t e r ?  To do a s  t h e  Apos t l e  s a i d ,  " t o  
t h i n k  on t h e s e  t h i n g s . "  And t o  do a s  Dr. Ylvisakt.1- 
s a i d ,  " t o  i n c l u d e  i n  t h e  t r a i n i n g  01 young p e o p l e  
some way t o  p r o v i d e  a mode of e x p r e s s i o n  f o r  t h i s  
c u l t u r e  and a p p r e c i a t i o n  of i t  i n  o t l ~ e r s  . I 1  TIiUS 
WE DEDICATE THIS FINE ARTS CENTER TO THE GLORY OF 
THE TRIUNE GOD. C h r i s t  i s  a t  t h e  cen te r  accompa- 
n i e d  by o u r  s t r o n g  d e s i r e  t o  s e t  b e f o r e  our  s t u d e n t s  
t h a t  which is  t r u e ,  h o n e s t ,  j u s t ,  p u r e  and  l o v e l y .  

A m e r ~ .  
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The seminary is  p l e a s e d  t o  b r i n g  t h i s  g r e e t i n g  
on t h i s  h i s t o r i c  day s i n c e  D r .  S igurd  Y l v i s a k e r  
p layed  an impor tan t  r o l e  i n  t h e  e s t a b l i s h m e n t  and 
development of t h e  seminary.  He s e r v e d  a s  i t s  
f i r s t  p r e s i d e n t  and t a u g h t  f o r  a  number of y e a r s  
u n t i l  h i s  r e t i r e m e n t .  Those of u s  who were p r i v i -  
leged t o  s i t  a t  h i s  f e e t  w i l l  l o n g  remember t h e  
q u a l i t y  of i n s t r u c t i o n  which we r e c e i v e d  from him. 

I t  is indeed f i t t i n g  t h a t  t h i s  b e a u t i f u l  and 
s p a c i o u s  f i n e  a r t s  c e n t e r  i s  named i n  h i s  memory. 
The Lord used D r .  Y l v i s a k e r  t o  p r o v i d e  t h e  n e c e s s a r y  
l e a d e r s h i p  d u r i n g  some t r y i n g  y e a r s ,  t h e  d e p r e s s i o n  
y e a r s  of t h e  1930s and t h e  war y e a r s  of t h e  1940s,  
n o t  e x a c t l y  i d e a l  t imes  t o  l e a d  a  s m a l l ,  f l e d g l i n g  
c o l l e g e .  But d e s p i t e  d i f f i c u l t i e s  and o b s t a c l e s  he  
d a r e d  t o  dream about  a f i n e  a r t s  c e n t e r  and today ,  
by t h e  g r a c e  of God, t h a t  dream i s  a  r e a l i t y  and I 
b e l i e v e  i t  is f a i r  t o  s a y  t h a t  t h i s  b u i l d i n g  would 
have exceeded h i s  f o n d e s t  e x p e c t a t i o n s .  But t h a t ' s  
t h e  k ind  of God we have,  One who "is a b l e  t o  do 
e x c e e d i n g l y  abundan t ly  above a l l  t h a t  we a s k  o r  
t h i n k .  " (Eph. 3 : 20)  

D r .  Y l v i s a k e r  had a  deep a p p r e c i a t i o n  of t h e  
f i n e  a r t s .  He regarded  t h e  f i n e  a r t s  a s  s p e c i a l  
b l e s s i n g s  of God which add a  p l e a s a n t  d imension t o  
t h e  q u a l i t y  of l i f e .  He would a g r e e  w i t h  Lu ther  
who s a i d ,  " ~ e x t  t o  theo logy  I g i v e  t o  music t h e  
h i g h e s t  p l a c e  and honor" and t h a t  music " s o o t h e s ,  
q u i c k e n s ,  and r e f r e s h e s  t h e  h e a r t . "  

Our p r a y e r  w i t h  you i s  t h a t  t h e  Lord w i l l  b l e s s  
t h i s  f i n e  a r t s  c e n t e r  s o  t h a t  i t  w i l l  be  a  p l a c e  
where t a l e n t s  a r e  developed t o  t h e  g l o r y  of God and 
t o  t h e  enjoyment of H i s  p e o p l e ,  and t o  t h a t  end may 
we c o n t i n u e  t o  pray a s  we do i n  t h e  Genera l  P rayer  
t h a t  God would "cause a l l  u s e f u l  a r t s  t o  f l o u r i s h  
among u s  ." 

TO GOD ALONE THE GLORY 
Wilhelm W .  P e t e r s e n ,  

P r e s i d e n t  
- 10 - 

REFORMATION LECTURE I 

LUTHER THE UNIVERSITY MAN 

The v e r y  b e s t  luncheon a d d r e s s  I have e v e r  h e a r d  
came from my former  c o l l e a g u e  a t  t h e  U n i v e r s i t y  o f  
Iowa, George F o r e l l .  On t h e  o c c a s i o n  of t h e  16th-  
Century S t u d i e s  Confe rence ' s  one and on ly  mee t ing  
i n  T e r r e  Haute ,  I n d i a n a ,  h e  t o l d  t h e  assembled 
p r o f e s s o r s  and scholars--most of  whom were a b o u t  
my a g e  a t  t h e  t ime ,  t h a t  is, j u s t  over  30--that  
L u t h e r  became t h e  h i s t o r i c a l  g i a n t  we a l l  know f o r  
t h e  v e r y  s imple  r e a s o n  t h a t  h e  d i d  h i s  work a s  a 
p r o f e s s o r .  I n s o f a r  a s  my memory over  15-odd y e a r s  
i s  c o r r e c t ,  George was t e l l i n g  u s  t h a t  Lu ther  n o t  
o n l y  agreed  ( a l b e i t  under  d u r e s s )  t o  become a  pro- 
fessor--and t h e r e f o r e  a  u n i v e r s i t y  man--but a l s o  
made a  j o b  o u t  of i t .  I thought  t h e n  t h a t  P r o f e s s o r  
F o r e l l  was c o r r e c t  and I t h i n k  s o  t o  t h i s  day.  

On t h e  o t h e r  hand, I am more t h a n  w i l l i n g  t o  
g r a n t  t h a t  o u r  s p e a k e r  was n o t  t e l l i n g  t h e  whole 
s t o r y ,  n o r ,  I t h i n k ,  d i d  h e  i n t e n d  t o  do s o .  - 

I n s t e a d ,  h e  was l o o k i n g  a t  o v e r  100 p r o f e s s o r s  
of  Reformat ion h i s t o r y  who were n e a r  L u t h e r ' s  a g e  
when h e  became a  p r o f e s s o r ,  and h e  was u r g i n g  u s  
t o  do o u r  j o b s .  H e  by no means sugges ted  t h a t  i n  
do ing  s o  we would come t o  a n y t h i n g  l i k e  t h e  in -  
s i g h t s  t h a t  D r .  M a r t i n  L u t h e r  r e c e i v e d .  R a t h e r ,  
h e  s t r o n g l y  impl ied  t h a t  i f  we d i d  o u r  work we 
would come t o  unders tand  t h a t  L u t h e r  was c o r r e c t ,  
and t h a t  we might p l a y  a r o l e  i n  h e l p i n g  o t h e r s  
t o  a t t a i n  t o  t h i s  t r u t h .  

There  a r e  o t h e r  ways i n  which George was n o t  
t e l l i n g  t h e  whole s t o r y  on t h a t  October  day n e a r l y  
20 y e a r s  ago,  nor  d i d  he--or I--have t h e  t ime t o  
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D r .  Y l v i s a k e r  had a  deep a p p r e c i a t i o n  of t h e  
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Our p r a y e r  w i t h  you i s  t h a t  t h e  Lord w i l l  b l e s s  
t h i s  f i n e  a r t s  c e n t e r  s o  t h a t  i t  w i l l  be  a  p l a c e  
where t a l e n t s  a r e  developed t o  t h e  g l o r y  of God and 
t o  t h e  enjoyment of H i s  p e o p l e ,  and t o  t h a t  end may 
we c o n t i n u e  t o  pray a s  we do i n  t h e  Genera l  P rayer  
t h a t  God would "cause a l l  u s e f u l  a r t s  t o  f l o u r i s h  
among u s  ." 

TO GOD ALONE THE GLORY 
Wilhelm W .  P e t e r s e n ,  

P r e s i d e n t  
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REFORMATION LECTURE I 

LUTHER THE UNIVERSITY MAN 

The v e r y  b e s t  luncheon a d d r e s s  I have e v e r  h e a r d  
came from my former  c o l l e a g u e  a t  t h e  U n i v e r s i t y  o f  
Iowa, George F o r e l l .  On t h e  o c c a s i o n  of t h e  16th-  
Century S t u d i e s  Confe rence ' s  one and on ly  mee t ing  
i n  T e r r e  Haute ,  I n d i a n a ,  h e  t o l d  t h e  assembled 
p r o f e s s o r s  and scholars--most of  whom were a b o u t  
my a g e  a t  t h e  t ime ,  t h a t  is, j u s t  over  30--that  
L u t h e r  became t h e  h i s t o r i c a l  g i a n t  we a l l  know f o r  
t h e  v e r y  s imple  r e a s o n  t h a t  h e  d i d  h i s  work a s  a 
p r o f e s s o r .  I n s o f a r  a s  my memory over  15-odd y e a r s  
i s  c o r r e c t ,  George was t e l l i n g  u s  t h a t  Lu ther  n o t  
o n l y  agreed  ( a l b e i t  under  d u r e s s )  t o  become a  pro- 
fessor--and t h e r e f o r e  a  u n i v e r s i t y  man--but a l s o  
made a  j o b  o u t  of i t .  I thought  t h e n  t h a t  P r o f e s s o r  
F o r e l l  was c o r r e c t  and I t h i n k  s o  t o  t h i s  day.  

On t h e  o t h e r  hand, I am more t h a n  w i l l i n g  t o  
g r a n t  t h a t  o u r  s p e a k e r  was n o t  t e l l i n g  t h e  whole 
s t o r y ,  n o r ,  I t h i n k ,  d i d  h e  i n t e n d  t o  do s o .  - 

I n s t e a d ,  h e  was l o o k i n g  a t  o v e r  100 p r o f e s s o r s  
of  Reformat ion h i s t o r y  who were n e a r  L u t h e r ' s  a g e  
when h e  became a  p r o f e s s o r ,  and h e  was u r g i n g  u s  
t o  do o u r  j o b s .  H e  by no means sugges ted  t h a t  i n  
do ing  s o  we would come t o  a n y t h i n g  l i k e  t h e  in -  
s i g h t s  t h a t  D r .  M a r t i n  L u t h e r  r e c e i v e d .  R a t h e r ,  
h e  s t r o n g l y  impl ied  t h a t  i f  we d i d  o u r  work we 
would come t o  unders tand  t h a t  L u t h e r  was c o r r e c t ,  
and t h a t  we might p l a y  a r o l e  i n  h e l p i n g  o t h e r s  
t o  a t t a i n  t o  t h i s  t r u t h .  

There  a r e  o t h e r  ways i n  which George was n o t  
t e l l i n g  t h e  whole s t o r y  on t h a t  October  day n e a r l y  
20 y e a r s  ago,  nor  d i d  he--or I--have t h e  t ime t o  



do so .  He d id  n o t  t e l l  how f u r i o u s l y  Luther  re -  
s i s t e d  t h e  i dea  t h a t  he should become a  p ro fe s so r .  
"But i t  w i l l  be t h e  dea th  of me," was t h e  r e fo rmer ' s  
i n i t i a l  r ep ly  t o  t h e  sugges t ion  of S t a u p i t z  t h a t  h e  
do so .  Luther  was r i g h t .  It was t h e  dea th  of him, 
a t  l e a s t  i n  t h e  sense  t h a t  he  remained a  p r o f e s s o r  
t o  t h e  end of h i s  l i f e .  Moreover, t o  say t h a t  
Luther  was a  u n i v e r s i t y  man i s  by no means t o  say 
t h a t  he was a  " teacher"  o r ,  what is  worse, a  mere 
" i n t e l l e c t u a l . "  One can of course  be t h e  one with- 
ou t  being t h e  o t h e r .  But Luther  f i l l e d  h i s  t each ing  
and h i s  i n t e l l e c t  w i th  f a r  more than  mere du ty  o r  
knowledge. Toward t h e  end of h i s  l i f e  h e  himself  
remarked t h a t  he  became a  theologian-- that  i s ,  a 
p ro fe s so r  of theology--not j u s t  by read ing  and 
th ink ing  but  by fo l lowing  "where my tempta t ions  
l e d  me." To pu t  i t  d i f f e r e n t l y ,  Luther  was engaged, 
h e a r t  and sou l ,  i n  what h e  soon termed h i s  " ca l l i ng . "  
He was no t  j u s t  a  u n i v e r s i t y  man; he  was a  man i n  a 
u n i v e r s i t y .  

There is  s t i l l  more t o  t h e  s t o r y ,  a t  l e a s t  i f  
we w i l l  be t r u e  t o  t h e  r e a l  Luther .  He a l s o  s a i d  
of himself--and t h i s  ve ry  s e l f - consc ious ly  i n  
words t h a t  a r e  p a r t  of t h e  p a r t i a l  autobiography 
he  wrote  f o r  t h e  p r e f a c e  t o  h i s  L a t i n  works of 1545 
-- that  "I d i d  no t  l e a r n  my theology a l l  a t  once bu t  
.... l i k e  S t .  Augustine through much teaching  and 
wr i t i ng . "  Here, a t  l a s t ,  is  what I in t end  wi th  t h e  
t i t l e  t o  t h i s  essay,  t h a t  is,  "Luther t h e  Un ive r s i t y  
Man." To pu t  t h e  ma t t e r  simply, any e f f o r t  t o  t a k e  
Luther  ou t  of t h e  u n i v e r s i t y  o r  t o  ignore  t h a t  he  w a s  
i n  i t  amounts t o  f a l s i f y i n g  h i s  l i f e .  The tendency 
t o  r e f e r  t o  him a s  a  r e l i g i o u s  genius  o r  t o  exp la in  
h i s  c a r e e r  by say ing  t h a t  he  was d r i v e n  by apoca- 
l y p t i c  premonit ions amounts t o  romantic  nonsense and 
d i r e c t l y  c o n t r a d i c t s  what Luther  s a i d  of h imse l f .  
To be su re ,  Luther  was convinced t h a t  h e  had been 
l e d  "as  i f  wi th  b l i n d e r s  on, a b l e  t o  s e e  n e i t h e r  t o  

t h e  r i g h t  nor  t o  t h e  l e f t , "  bu t  he  was l e d  through 
h i s  t eaching  and w r i t i n g .  Th i s  is  t o  say he was l e d  
through h i s  c a l l i n g  a s  a  p ro fe s so r  o r  u n i v e r s i t y  man. 
"I d i d  no t  seek  t h i s  o f f i c e  on my own," he once 
remarked, "but  was compelled t o  i t  a g a i n s t  my w i l l . "  
Having once submit ted,  he  was then l o y a l  t o  h i s  c a l l -  
i n g  t o  t h e  p o i n t  of almost always s ign ing  h i s  l e t t e r s ,  
I'D Mart inus Lutherus ,"  o r  "Doctor Martin Luther ."  

Teaching and w r i t i n g  c o n s t i t u t e  t he  l i f e  of t h e  
u n i v e r s i t y  man o r  woman, and wi thout  t he se  two 
a c t i v i t i e s  we remain t e a c h e r s  o r  w r i t e r s  but  n o t  
u n i v e r s i t y  people .  P l e a s e  no te :  being e i t h e r  a  
t e ache r  o r  a  w r i t e r  i s  a p e r f e c t l y  honorable  and 
Godly c a l l i n g .  But i t  i s  not  t h e  same th ing  a s  
be ing  a  p r o f e s s o r .  The c e n t r a l  i s s u e  i s  i n  f a c t  
ve ry  c l o s e  t o  t h e  o a t h  t h a t  Luther  took when he 
became a  p ro fe s so r .  He swore t o  teach  the  t r u t h  
and t o  a t t a c k  fa l sehood.  Th i s  oa th  assumed a s  a  
ma t t e r  of course  t h a t  he  was capable  of d i s t i n g u i s h -  
i ng  between t h e  two. I n  sum, he  was no t  simply t o  
r e p o r t  t h e  t r u t h  a s  he  was taught  i t ,  which is  t h e  
c a l l i n g  of a  t e ache r ,  o r  t o  imagine i t ,  which is 
t h e  work of a  w r i t e r .  He was t o  l e a r n  i t  o r  t o  
d i s cove r  i t  and then  t o  teach  i t  both i n  t h e  c l a s s -  
room and i n  p r i n t .  A s  he  himself  s a i d ,  a l l  t h e s e  
a c t i v i t i e s  occurred a t  once. Nor d id  he ever  come 
t o  t h e  end of teaching  and w r i t i n g .  Shor t l y  be fo re  
h i s  dea th ,  h e  s c r i b b l e d  himself a  n o t e  t h a t  s a i d ,  
"We a r e  a l l  beggars .  Th i s  i s  t rue . "  He was r e f e r -  
r i n g  t h e r e  t o  t h e  process  of l e a r n i n g  t h a t  i s  
necessary  i n  a l l  walks of l i f e  but  e s p e c i a l l y  i n  
t h a t  of a  p ro fe s so r .  How deeply Luther  took h i s  
p e c u l i a r  r e s p o n s i b i l i t i e s  is  we l l  expressed i n  h i s  
commonly repea ted  bu t  no t  we l l  understood remark, 
"One must no t  on ly  teach  bu t  a l s o  defend--Man musz 
n i c h t  nur l e h r e n  sondern auch wehren." For t h e  
many who know German, i t  i s  perhaps worth po in t ing  
ou t  t h a t  t h e  word wehren means more than "defend" 
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i n  t h e  pas s ive  sense .  I t  can a l s o  mean "a t tack ."  
I n  a d d i t i o n ,  i t  was p a r t  of t h e  o a t h  t h a t  Luther  
took when he became a p r o f e s s o r .  

A s  we a l l  know, Luther  a t t acked  too ,  But, 
t hank fu l ly ,  h i s  work a s  defender  of t h e  f a i t h  is 
not  a t  i s s u e  he re .  I n s t e a d  we a r e  t a l k i n g  about 
Luther  t h e  u n i v e r s i t y  man, t h e  p ro fe s so r ,  t h e  
s cho la r .  The c e n t r a l  q u e s t i o n  be fo re  u s  i s  whether 
we a r e  t o  t a k e  Luther  s e r i o u s l y  when he s a i d  t h a t  
he l ea rned  h i s  theology by teaching  and w r i t i n g .  
O r  a r e  we t o  c l i n g  t o  t h e  a t t r a c t i v e ,  romantic  
no t ion  t h a t  h e  had a sudden "evange l i ca l  break- 
through," t h e  exac t  d a t e  of which i t  is ve ry  
important--for reasons  I d o n ' t  understand--to 
e s t a b l i s h ?  

The evidence is simply overwhelming. Luther  
was t e l l i n g  t h e  t r u t h  about  himself  when he  s a i d  
t h a t  he l ea rned  h i s  theology through w r i t i n g  and 
teaching;  t h a t  is, i n  t h e  l i f e  and c a l l i n g  of a  
p ro fe s so r .  Anyone who h a s  followed Luther  through 
h i s  e a r l y  l e c t u r e s  up t o  t h e  famous s e r i e s  on Romans 
and beyond knows t h a t  Luther  began h i s  c a r e e r  as a  
p ro fe s so r  teaching  t h e  theology t h a t  h e  was t augh t  
and then t o r t u r o u s l y  uncovered a  completely d i f f e r -  
e n t  understanding of how God d e a l s  wi th  h i s  people .  
I t  d i d  no t  come i n  a f l a s h  of i n s i g h t  o r  t h e  much 
vaunted "moment" of i n s p i r a t  ion .  I t  came through 
hard work, through,  as George F o r e l l  pu t  i t ,  doing 
h i s  job ,  

To make the  ma t t e r  p e r f e c t l y  compelling r e q u i r e s  
t ak ing  t h r e e  s t e p s ,  W e  must f i r s t  understand what 
Luther  was t augh t ;  w e  must then  compare i t  wi th  what 
he came t o  teach;  f i n a l l y ,  we must t r a c e  h i s  s t e p s  
from t h e  one t o  t h e  o t h e r .  I n  t h e  process  i t  w i l l  
become very  c l e a r  j u s t  how deeply Luther ,  t h a t  is, 
t h e  Luther  who remains h i s t o r i c a l l y  important ,  was 
a u n i v e r s i t y  man. 

We begin,  then ,  wi th  Luther  t h e  s tuden t .  Save 
f o r  a  bow toward them a t  t h i s  very moment, I w i l l  
say no th ing  about  t h e  thunderstorm, t h e  vow t o  
become a monk, ~ u t h e r ' s  s p i r i t u a l  s t r u g g l e s ,  o r  
any of t h e  t h i n g s  t h a t  make f o r  g r e a t  drama. I t  
is  n o t  t h a t  t h e s e  t h i n g s  a r e  un t rue .  I n s o f a r  a s  
w e  can know, they  a l l  happened, and t h e r e  can be 
no ques t i on  t h a t  Luther  himself  could be and was 
e loquent  about them. H i s  s t r u g g l e s  t o  ob t a in  some 
s o r t  of pe r sona l  assurance--and he never a t t a i n e d  
i t  fully--should s t and  a s  a l e s s o n  t o  a l l  of u s  
who t h i n k  t h a t  we a r e  f u l l y  aware of God's g r a c i o u s  
w i l l  f o r  u s  and t h a t  we can happ i ly  l ead  our  l i v e s  
i n  t h e  de lus ion  t h a t  we w i l l  be fo reve r  a f t e r  f r e e  
of g u i l t  and doubt .  Luther  was no t  and, t o  t h e  
e x t e n t  t h a t  we a r e  hones t  w i th  ou r se lves ,  n e i t h e r  
a r e  we. I n  f a c t ,  we a r e  taught  daily--and some- 
t imes  by t h e  church--precisely t h e  view of God t h a t  
l e d  Luther ,  and w i l l  s u r e l y  l e a d  us ,  n e a r l y  t o  t h e  
p o i n t  of d e s p a i r .  

Before plunging i n t o  t h e  understanding of t h e s e  
m a t t e r s  t h a t  have become so  ev iden t  during t h e  l a s t  
gene ra t i on  of s cho la r sh ip ,  two obse rva t ions  a r e  i n  
o r d e r .  F i r s t ,  t h e  theology t h a t  Luther  was taught  
is  n o t  u n b i b l i c a l  i n  t h e  s ense  t h a t  i t  pa id  no a t t e n -  
t i o n  t o  t h e  appa ren t ly  s t r a i g h t f o r w a r d  message of 
t h e  Bib le .  Frequent ly  enough w e  Lutherans happ i ly  
d i smi s s  t h e  theology of t h e  l a t e  Middle Ages a s  mere 
"works r igh teousness"  and a r e  then  done with i t .  
We throw a p i e c e  of Romans 1:17 a t  our  Roman C a t h o l i c  
ne ighbors  and assume t h a t  t h e  i s s u e  is  s e t t l e d .  But 
w e  need t o  understand f i r s t  t h a t  t h e  s tudy of t h e  
B ib l e  was t h e  h e a r t  and c o r e  of t h e  medievel theo- 
l o g i c a l  curr iculum, and t h a t  i t  was i n  j u s t  ttiis 
s tudy  t h a t  Luther  began. I n  t h i s  regard  t he  f a c t  
t h a t  t h e  Bib le  was commonly chained t o  a l e c t e r n  
i s  no t  evidence t h a t  people  were discouraged from 
reading  i t  but  q u i t e  t h e  con t r a ry .  Af t e r  a l l ,  i n  
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those  days B ib l e s  were very  expensive--as w e r e  most 
books--and they had a  h a b i t  of growing l e g s  and 
f e e t  and t ak ing  a  walk i f  they  were no t  chained 
down. For s t u d e n t s  t o  read  one r equ i r ed  making 
c e r t a i n  i t  was a v a i l a b l e ,  above a l l .  Hence, t h e  
i s s u e  is  not  whether someone--say, Luther  t h e  
student--read t h e  B ib l e  b u t ,  i n s t e a d ,  how h e  read 
i t .  I t a k e  Romans 1:17, t h e  g r e a t  Reformation 
passage,  a s  an example: "The r i g h t e o u s  s h a l l  l i v e  
by f a i t h . "  But what does t h i s  passage mean? Le t  
u s  pu t  it t h i s  way: Who s h a l l  l i v e  by f a i t h ?  The 
answer should be obvious.  It is " the  righteous." 
Simple common sense  d i c t a t e s  t h a t  t h e  converse is 
a l s o  t r u e .  I f  one i s  n o t  r i g h t e o u s ,  t hen  one can- 
no t  l i v e  by f a i t h .  

Certainly--and h e r e  I am merely r e f e r r i n g  t o  
~ u t h e r ' s  t each ing  and t o  t h e  e a r l y  Luther  himself-- 
one can have p a r t i a l  f a i t h .  Given a  l i t t l e  hard  
reasoning  of t h e  kind t h a t  went on l a t e  a t  n i g h t  
a t  l e a s t  when I was an undergraduate ,  most anyone 
can be  compelled t o  t h e  conc lus ion  t h a t  t h e r e  i s  a  
God who c r e a t e d  every th ing  and who r e t a i n s  t h e  
r i g h t  t o  judge human behavior .  We've a l l  been 
reminded o f t e n  enough t o  be a "good boy" o r  a  "good 
g i r l "  t o  acknowledge t h a t  some s o r t  of judgment is  
coming even though deep down i n s i d e  w e  r e a l l y  enjoy 
being a t  l e a s t  a  l i t t l e  naughty. I n  sum, w e  know 
t h a t  w e  a r e  no t  " r igh teous ,"  save  perhaps now and 
then,  and t h e  conc lus ion  is obvious.  We t h e r e f o r e  
cannot l i v e  by t h e  s o r t  of sav ing  f a i t h  t h a t  l e d  
Abraham t o  be w i l l i n g  t o  s a c r i f i c e  I s a a c ,  t h e  one 
who l i t e r a l l y  embodied God's promise t o  him. A f t e r  
a l l ,  is no t  Abraham's r i gh t eousnes s  ev iden t  i n  t h e  
f a c t  t h a t  he  was prepared t o  do God's apparen t  bid-  
d ing ,  t h a t  he t r u s t e d  God, and t h a t  God t h e r e f o r e  
acknowledged Abraham a s  t r u l y  r i g h t e o u s ?  

Le t  m e  be c l e a r  t h a t  I no more regard  t h i s  

a s  t h e  proper  read ing  of t h e  t e x t  be fo re  us  than  
t h e  mature Luther  d i d .  I none the l e s s  submit t o  
you t h a t  i t  i s  no t  an obvious ly  f a l s e  o r  wrong- 
headed read ing  of t h e  t e x t .  L u t h e r ' s  t e ache r s ,  
and Luther  himself  a t  l e a s t  i n i t i a l l y ,  read i t  i n  
j u s t  t h i s  way, and they went on t o  n o t e  t h e  p a r t  
of t h e  t e x t  t h a t  r e f e r s  t o  proceeding "from f a i t h  
t o  f a i t h "  a s  evidence t h a t  one was ob l iged  t o  
"grow i n  f a i t h , "  t o  use  some more b i b l i c a l  language 
t h a t  ha s  been turned  i n t o  contemporary C h r i s t i a n  
ja rgon  i n  some c i r c l e s .  

I n  any event  i t  should be c l e a r  t h a t  even t h e  
c o r e  t e x t  can be read  i n  a  way t o  r e q u i r e  works i n  
o r d e r  t o  ach ieve  s a l v a t i o n .  I n  t h i s  ca se  t h e  "work" 
envis ioned is a work of f a i t h ;  t h a t  is, being f a i t h -  
f u l  no ma t t e r  what t h e  circumstances.  I n  t h i s  
regard  L u t h e r ' s  t e a c h e r s  and Luther  himself d i s t i n -  
guished between " p a r t i a l "  f a i t h  and f a i t h  "pe r f ec t ed  
i n  Chr i s t . "  P a r t i a l  f a i t h  was t h e  f a i t h  t h a t  humans 
could summon up when a l l  e l s e  had f a i l e d .  What t h i s  
means is  t h a t  t h i s  f a i t h  was t h e i r  own possess ion ,  
something they had, and something they could show 
t o  God a s  evidence of t h e i r  own p a r t i a l  r igh teous-  
nes s .  Then God would g i v e  them something more. 
Here was what i t  meant t o  go "from f a i t h  t o  f a i t h . "  
It was p r e t t y  poverty s t r i c k e n ,  but  i t  was a t  l e a s t  
something. One need only  imagine what could be done 
i n  t h i s  way wi th  t h e  s t o r y  of t h e  "widow's mite" 
without  a t  t h e  same time doing obvious v io l ence  t o  
t h a t  t e x t .  

Th i s  was t h e  u n i v e r s i t y  theology t h a t  Luther  
was taught  and t h a t  Luther  himself t augh t ,  a t  l e a s t  
i n i t i a l l y .  'Les t  t h e  p o i n t  be l o s t ,  i t  should be 
c l e a r  t h a t  t h e  same way of understanding t h e  t e x t  
could and was i n  ope ra t i on  wi th  r e s p e c t  t o  most i f  
no t  a l l  of t h e  common t e x t s  of t h e  New Testament. 
Perhaps t h e  most obvious of them a r e  t h e  passages 
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t h a t  have t o  do wi th  love .  I n  t h i s  regard  I am 
p e r f e c t l y  aware t h a t  I Cor. 13 is commonly used 
f o r  weddings. Having been marr ied t o  t h e  same 
woman f o r  almost 30 y e a r s ,  I am a l s o  p e r f e c t l y  
aware t h a t  I do n o t  measure up t o  i t .  But I p o i n t  
i n s t e a d  t o  t h e  way i n  which t h e  Bea t i t udes  can be 
and a r e  commonly understood.  Le t  u s  t r y  " ~ l e s s e d  
a r e  t h e  meek, f o r  they  s h a l l  i n h e r i t  t h e  ea r th . "  
So, what is necessary  i n  o r d e r  t o  i n h e r i t  t h e  
e a r t h ?  It i s  necessary  t o  be "meek," t h a t  i s  
humble. Being humble i s  a  v i r t u e  and t h e r e f o r e  
something f o r  which we should s t r i v e .  When we a r e  
s u f f i c i e n t l y  humble w e  can c l a im  our  i n h e r i t a n c e ,  
and w e  can do so  by r i g h t .  But then  t h e r e ' s  t h a t  
g r e a t  l i n e  i n  t h e  musical  "Camelot," according t o  
which "i t 's  no t  t h e  e a r t h  t h e  meek i n h e r i t ;  i t ' s  
t h e  d i r t . "  I sugges t  t h a t  no amount of s p i r i t u a l -  
i z i n g  t h i s  t e x t  w i l l  make t h i s  f a c t  go away. It 
i s  no t  easy t o  be proud of being humble. 

Here was Lu the r ' s  problem, and t h i s  was t h e  con- 
t r a d i c t i o n  t h a t  he  saw. I t  was f a r  more than  a  
l o g i c a l  c o n t r a d i c t i o n ,  bu t  i t  was t h a t  too .  It 
was a  c o n t r a d i c t i o n  t h a t  h e  saw i n  h i s  own l i f e .  
The more he t r i e d  t o  be humble and t h e  c l o s e r  he  
came t o  t h i s  goa l ,  t h e  more he  e x a l t e d  h imse l f .  
Here i s  what he intended when he s a i d ,  " I f  anyone 
could have achieved heaven by t h e  work of a  monk, 
i t  was I." The c l a s s i c  example of t h i s  l i f e -  
r e l a t e d  c o n t r a d i c t i o n  t h a t  a l s o  ho lds  t h e o l o g i c a l  
c o n t r a d i c t i o n s  is t h e  problem of confess ion .  
Luther  was famous o r  (wi th  h i s  confessors )  infamous 
f o r  t h e  z e a l  wi th  which he  confessed h i s  s i n s .  He 
himself  once remarked t h a t  i f  you would con fe s s  a l l  
your s i n s  i n  a  t imely  manner, you would have t o  
"car ry  a  confessor  around i n  your pocket." 
S t a u p i t z  i n  f a c t  once t o l d  him t o  go ou t  and commit 
a  r e a l  s i n  and then  come con fe s s  i t ,  bu t  above a l l  
t o  s t o p  bother ing  him wi th  "pe t ty ,  a r t i f i c i a l "  s i n s .  

A s  an example of a  r e a l  s i n ,  S t a u p i t z  had i n  mind 
something r a t h e r  l i k e  r a p e  o r  murdering one ' s  
p a r e n t s .  I n  t h i s  regard  i t  should be noted t h a t  
Luther  cont inued f o r  t h e  remainder of h i s  l i f e  t o  
con fe s s  h i s  s i n s  d a i l y ,  and t h a t  they never became 
"real ' '  s i n s  i n  t h e  s ense  t h a t  S t a u p i t z  in tended .  

There is  a  t h e o l o g i c a l  problem he re ,  t oo ,  and 
once aga in  i t  i s  n o t  a  m a t t e r  of whether one r e a d s  
t h e  Bib le ,  but how one r e a d s  i t .  The theme of 
repentance  is common i n  t h e  S c r i p t u r e s ,  but  what 
does i t  mean? Luther  was t augh t  (and, I t h i n k ,  
c o r r e c t l y )  t h a t  what God demands i s  f u l l  c o n t r i t i o n ;  
t h a t  is, a  complete r e g r e t  f o r  our  s i n s  and one t h a t  
is r e g r e t  f o r  t h e  harm w e  have done t h e  person 
a g a i n s t  whom we have s inned .  But t h e  only t h ing  of 
which we a r e  normally capable  (and one h e a r s  i t  from 
t h e  t e l e v i s i o n  and r a d i o  e v a n g e l i s t s  d a i l y )  i s  f e a r  
f o r  saving our  own necks from a  r i gh t eous  God who 
w i l l  no t  ab ide  our  behavior .  Confession t h u s  be- 
comes t h e  u l t i m a t e  s e l f i s h  a c t  and t h e  u l t i m a t e  s i n .  
Can t h e r e  be any wonder t h a t  t h e  mature Luther  
could remark, " ~ v e n  when we a r e  a t  our  most s p i r i -  
t u a l ,  we t u r n  God Himself i n t o  an ido l"?  That is, 
God becomes t h e  cosmic be l lhop  whose s o l e  f u n c t i o n  
is  t o  meet my needs on more o r  l e s s  my terms. 

Perhaps t oo  much space h a s  been expended on 
Luther  t h e  s t u d e n t .  There a r e  none the less  many 
people  today (and I am one of them) who a r e  r a t h e r  
l i k e  him i n  t h e  sense  t h a t  they  have never s topped 
going t o  school .  W e  a l l  (and Luther  was no excep- 
t i o n )  spend our  e n t i r e  l i v e s  working from what we 
were taught  a s  s t u d e n t s .  What he d id  a s  a  p r o f e s s o r  
cannot t h e r e f o r e  be understood without  a  thorough 
comprehension of what he  was taught .  L u t h e r ' s  
s p e c i a l  g i f t  was t h a t  i n  h i s  c a l l i n g  a s  a  p ro fe s so r  
he  w a s  a b l e  t o  un learn  p r a c t i c a l l y  every th ing  he 
was taught ;  t h a t  is,  t o  pu t  i t  on i t s  head, and t o  



t h a t  have t o  do wi th  love .  I n  t h i s  regard  I am 
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t each  something ve ry  d i f f e r e n t .  That something 
is  of course  t h e  unmerited and wholly s u f f i c i e n t  
g r ace  of God i n  C h r i s t .  

I n  h i s  e a r l y  work as a  p ro fe s so r  and i n  p a r t i c -  
u l a r  i n  h i s  e a r l y  l e c t u r e s ,  we f i n d  him slowly,  
slowly--just  a s  he himself  said--working a  theo- 
l o g i c a l  and u l t i m a t e l y  a  r e l i g i o u s  r evo lu t ion .  It 
can be no s u r p r i s e  t h a t  i n  h i s  f i r s t  e x t a n t  l e c -  
tures-- those of 1513-1515 on t h e  Psalms--he began 
by r e p e a t i n g  t h e  t h i n g s  t h a t  he was taught .  He 
even once s a i d ,  "When I became a  Doctor ( t h a t  is, 
p r o f e s s o r ) ,  I d i d  no t  know t h a t  we cannot make pro- 
p i t i a t i o n  f o r  our  s i n s ; "  o r ,  t o  pu t  i t  d i f f e r e n t l y ,  
t h a t  we cannot i n  any way e a r n  s a l v a t i o n  o r  con t r ib -  
u t e  anyth ing  t o  i t .  But t h i s  was t h e  l a t e  Luther .  
How d i d  he  g e t  t h e r e ?  A s  noted e a r l i e r ,  he  go t  
t h e r e  by teaching  and w r i t i n g .  

The most s t r i k i n g  example of t h i s  p roces s  comes, 
t o  my mind, from h i s  l e c t u r e s  t o  h i s  s t u d e n t s  on 
Psalm 71 wi th  i t s  repea ted  r e f r a i n ,  " In  thy  r i g h t -  
eousness  d e l i v e r  me and r e scue  m e ;  I n c l i n e  t h i n e  e a r  
t o  me, and save me. Be Thou t o  me a  rock of habi-  
t a t i o n ,  t o  which I may c o n t i n u a l l y  come; Thou h a s t  
g iven  commandment t o  save  m e ,  For Thou a r t  my rock 
and my f o r t r e s s . "  

Luther  himself  dec l a r ed  ve ry  nea r  t h e  end of h i s  
l i f e  t h a t  "I ha t ed  t h a t  word, ' t h e  r i gh t eousnes s  of 
~ o d , " '  and f o r  reasons  we have a l r e a d y  seen .  And 
h e r e  i t  was, w i th  Luther  f a c i n g  t h e  one problem 
t h a t  most p r o f e s s o r s  f a c e  a t  some p o i n t  i n  most 
cou r se s  they teach:  they  have g o t  t o  g ive  t h e i r  
s t u d e n t s  a coherent  l e c t u r e  on a  s u b j e c t  they  h a t e .  
For me a s  an h i s t o r i a n ,  t h a t  s u b j e c t  i s  t h e  indus- 
t r i a l  r evo lu t ion ;  f o r  Luther  i t  was t h e  r igh teous-  
nes s  of God. He found i t  a b s o l u t e l y  t e r r i f y i n g ,  
because he knew t h a t  i f  God judged him accord ing  t o  

H i s  r i gh t eousnes s ,  he--Martin Luther--was f i n i s h e d .  

But t h e  p sa lmi s t  was say ing  something d i f f e r e n t .  
He s a i d ,  and he s a i d  i t  r epea t ed ly ,  "In thy r i g h t -  
eousness  d e l i v e r  me and r e scue  me," whi le  say ing  
noth ing  about h i s  own r igh t eousnes s .  He made no 
c la ims  on God and indeed l a t e r  c a l l e d  himself a  
f e e b l e ,  gray-haired o ld  man wi th  no th ing  t o  o f f e r .  
So, what d i d  Luther  t e l l  h i s  s t u d e n t s  about t h i s  
Psalm? 

One can only  imagine t h e s e  t h ings ,  but i t  would 
seem t h a t  Luther  was s e i z e d  by t h i s  t e x t ,  because 
h e r e  is where t h e  r e v o l u t i o n  began. Here t h e  har -  
r i e d  p ro fe s so r  t o l d  h i s  s t u d e n t s ,  "This is  t h e  
r i gh t eousnes s  of God, t h a t  by which he  makes u s  
r i gh t eous ,  wise,  and s t rong ,  o r  t h a t  by which he 
judges us." H i s  b e s t  s t u d e n t s  must have been 
astounded a t  what they  heard ,  and one may only 
guess  what h i s  poorer  s t u d e n t s  thought .  I f  they 
were anything l i k e  many of mine, they  were j u s t  
p l a i n  annoyed. Here t h e  course  was going along 
j u s t  f i n e  and every th ing  was i n  n e a t  o rde r .  Now 
t h e  worst  of a l l  p o s s i b l e  t h i n g s  had happened: 
t h e  p ro fe s so r  had in t roduced  an element of ambi- 
g u i t y  i n t o  t h ings .  What, a f t e r  a l l ,  i s  an ass idu-  
ous note- taker  t o  do wi th  t h i s  awful word, "or"? 
A s  I commonly sugges t  t o  my s t u d e n t s ,  now is  t h e  
t ime t o  pay a t t e n t i o n .  And I t e l l  my gradua te  
s t u d e n t s  t h a t  when they  encounter  something i n  t h e  
sources  t h a t  is odd, out-of-place,  o r  appa ren t ly  
c razy ,  t h i s  i s  j u s t  t h e  t h i n g  t o  i n v e s t i g a t e  more 
c l o s e l y .  So, too ,  i t  is wi th  Luther .  

I n  t h e  f i r s t  p l ace ,  what he was saying was odd - 
f o r  t h e  t imes.  He had been taught  and he had been 
teaching  t h a t  t h e  r i gh t eousnes s  of God was one of 
~ o d ' s  q u a l i t i e s .  It  was n o t ,  a s  t h e  o ld  g e n e r i c  
p r o t e s t a n t  hymn has  i t ,  t h a t  "God i s  good and 
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noth ing  about h i s  own r igh t eousnes s .  He made no 
c la ims  on God and indeed l a t e r  c a l l e d  himself a  
f e e b l e ,  gray-haired o ld  man wi th  no th ing  t o  o f f e r .  
So, what d i d  Luther  t e l l  h i s  s t u d e n t s  about t h i s  
Psalm? 

One can only  imagine t h e s e  t h ings ,  but i t  would 
seem t h a t  Luther  was s e i z e d  by t h i s  t e x t ,  because 
h e r e  is where t h e  r e v o l u t i o n  began. Here t h e  har -  
r i e d  p ro fe s so r  t o l d  h i s  s t u d e n t s ,  "This is  t h e  
r i gh t eousnes s  of God, t h a t  by which he  makes u s  
r i gh t eous ,  wise,  and s t rong ,  o r  t h a t  by which he 
judges us." H i s  b e s t  s t u d e n t s  must have been 
astounded a t  what they  heard ,  and one may only 
guess  what h i s  poorer  s t u d e n t s  thought .  I f  they 
were anything l i k e  many of mine, they  were j u s t  
p l a i n  annoyed. Here t h e  course  was going along 
j u s t  f i n e  and every th ing  was i n  n e a t  o rde r .  Now 
t h e  worst  of a l l  p o s s i b l e  t h i n g s  had happened: 
t h e  p ro fe s so r  had in t roduced  an element of ambi- 
g u i t y  i n t o  t h ings .  What, a f t e r  a l l ,  i s  an ass idu-  
ous note- taker  t o  do wi th  t h i s  awful word, "or"? 
A s  I commonly sugges t  t o  my s t u d e n t s ,  now is  t h e  
t ime t o  pay a t t e n t i o n .  And I t e l l  my gradua te  
s t u d e n t s  t h a t  when they  encounter  something i n  t h e  
sources  t h a t  is odd, out-of-place,  o r  appa ren t ly  
c razy ,  t h i s  i s  j u s t  t h e  t h i n g  t o  i n v e s t i g a t e  more 
c l o s e l y .  So, too ,  i t  is wi th  Luther .  

I n  t h e  f i r s t  p l ace ,  what he was saying was odd - 
f o r  t h e  t imes.  He had been taught  and he had been 
teaching  t h a t  t h e  r i gh t eousnes s  of God was one of 
~ o d ' s  q u a l i t i e s .  It  was n o t ,  a s  t h e  o ld  g e n e r i c  
p r o t e s t a n t  hymn has  i t ,  t h a t  "God i s  good and 



t h e r e f o r e  King," bu t  q u i t e  t h e  con t r a ry .  God i s  
king and t h e r e f o r e  whatever God i s  is  good. 
According t o  t h i s  view, God's r i gh t eousnes s  was a  
s tandard  t h a t  everyone must meet, and--as S t .  Paul  
ha s  i t - - " a l l  have f a l l e n  s h o r t  of t h e  g l o r y  of God." 
Therefore  God i n  h i s  r i gh t eousnes s  r i g h t l y  judged 
a l l  f a l l e n  c r e a t u r e s ,  Whatever e l s e  one might say 
of him (and Thomas Aquinas and o t h e r s  s a i d  a  good 
d e a l ) ,  God was r i g h t  and t h e r e  was simply no sense  
i n  d i s cus s ing  t h e  ma t t e r .  God was a l s o  merc i fu l ,  
bu t  t h a t  was another  matter and one t o  be worked 
ou t  i n  t h i s  world so  t h a t  God would be  merc i fu l  
t o  me. 

I n  t h e  second p l ace ,  what Luther  was say ing  was 
confusing.  P l e a s e  n o t e  t h a t  i n  our  c i t a t i o n  Luther  
d i d  no t  even use  t h e  words "mercy" o r  "merciful ,"  
and n e i t h e r  does Psalm 71. I n s t e a d  Luther  seemed 
t o  be say ing  t h a t  God's r i gh t eousnes s  saved and 
condemned a t  t h e  same t i m e .  Here a l i t t l e  h i s t o r -  
i c a l  imaginat ion is necessary ,  I f  some Lutherans,  
who have presumably been t augh t  t h i s  theology s i n c e  
they  were ch i ld ren ,  can f i n d  t h i s  connect ion a 
l i t t l e  confusing,  we must cons ider  t h e  r e a c t i o n s  
of s t u d e n t s  who were t augh t  i n  t h e  t r a d i t i o n a l  way 
i n  L u t h e r ' s  t i m e .  The keenes t  and most advanced 
among them must have walked o u t  of c l a s s  mu t t e r ing  
t o  themselves,  "What on e a r t h  is P ro fe s so r  Luther  
up t o  now?" 

One must admit t h a t  a l l  of t h e  preceding c o n t a i n s  
some specu la t i on ,  perhaps even a  b i t  of fancy, bu t  
t h e r e  is  good evidence t o  suppor t  t h e  i d e a  t h a t  
t h i s  t each ing  was i nnova t ive  i n  Wi t tenberg ' s  theo- 
l o g i c a l  f a c u l t y ,  I n  t h e  f i r s t  p l a c e  i t  w a s  innova- 
t i v e  f o r  Luther ,  s o  i nnova t ive  t h a t  he d i d  n o t  even 
r e a l i z e  what he had done u n t i l  l a t e r  i n  l i f e .  But 
i t  made s o  much sense  t o  him t h a t  i n  a l a t e r  l e c t u r e ,  
a l s o  on Psalms, he simply d i s ca rded  t h e  l a t e  medieval 

understanding of t h e  r i gh t eousnes s  of God and sub- 
s t i t u t e d  f o r  i t  what he came t o  c a l l  "pass ive  
r ighteousness . ' '  I n  t h i s  i n s t a n c e  he concluded t h e  
g l o s s  on t h e  t e x t  and presumably h i s  l e c t u r e  by 
say ing ,   herefo fore, whoever wants t o  understand 
t h e  S c r i p t u r e s  w i se ly  needs t o  understand a l l  t h e s e  
t h i n g s  a s  they p e r t a i n  t o  l i f e - - t r u t h ,  wisdom, s a l -  
v a t i o n ,  j u s t i c e ,  namely w i th  which He makes u s  
s t rong ,  saved, j u s t ,  and wise.  So a l s o  t h e  works 
of God and t h e  way of God, a l l  of which t h i n g s  
C h r i s t  i s  i n  t h e  l i t e r a l  s ense ,  while  moral ly  a l l  
t h e s e  t h i n g s  a r e  f a i t h  i n  him." The p r o f e s s o r  a t  
work, and under t h e  p r e s s u r e s  of t eaching  h i s  
s t u d e n t s ,  had u n d e r g o n e a r e v o l u t i o n  i n  h i s  under- 
s t and ing  of t h e  S c r i p t u r e s .  

A s  noted e a r l i e r ,  a l l  t e a c h e r s  spend t h e i r  e n t i r e  
l i v e s  working from what they were taught .  Most 
never  l e a v e  i t  behind them. To be  su re ,  they e lab-  
o r a t e  on i t  and r e f i n e  i t  i n  t h e  l i g h t  of new in-  
formation,  bu t  they don ' t  change i t s  b a s i c  s t r u c t u r e  
and con ten t ,  Luther  d i d ,  bu t  it took him time and 
more work. The famous l e c t u r e s  on Romans followed 
those  on Psalms and cont inued from 1515 t o  1517. 
These show t h a t  now Luther  was working from what 
he himself had l ea rned  i n  h i s  s t r u g g l e s  t o  under- 
s t and  t h e  S c r i p t u r e s  and t each  them t o  h i s  s t u d e n t s .  

With t he  problem of t h e  r igh teousness  of God 
s e t t l e d  t o  h i s  s a t i s f a c t i o n ,  h e  now moved t o  another  
i s s u e  i n  l a t e  medieval theology: t h e  s y n t e r e s i s  
o r  t h e  spark  of goodness and of t h e  d iv ine  t h a t  
was supposedly l e f t  i n  humankind a f t e r  t h e  f a l l .  
For t h e  s c h o l a s t i c  t heo log ians  t h i s  spark  was a t  
l e a s t  t h e  urge  t o  save o n e ' s  own neck, t h e  i n s t i n c t  
f o r  s e l f - p r e s e r v a t i o n  o r  t h e  a b i l i t y  t o  love  o n e ' s  
s e l f .  For t h e  mys t ics  i t  was a  deep yearning f o r  
t h e  d i v i n e  o r  what we would probably c a l l  t h e  mean- 
i ng  of l i f e  i t s e l f .  Moreover, a l l  agreed t h a t  



t h e r e f o r e  King," bu t  q u i t e  t h e  con t r a ry .  God i s  
king and t h e r e f o r e  whatever God i s  is  good. 
According t o  t h i s  view, God's r i gh t eousnes s  was a  
s tandard  t h a t  everyone must meet, and--as S t .  Paul  
ha s  i t - - " a l l  have f a l l e n  s h o r t  of t h e  g l o r y  of God." 
Therefore  God i n  h i s  r i gh t eousnes s  r i g h t l y  judged 
a l l  f a l l e n  c r e a t u r e s ,  Whatever e l s e  one might say 
of him (and Thomas Aquinas and o t h e r s  s a i d  a  good 
d e a l ) ,  God was r i g h t  and t h e r e  was simply no sense  
i n  d i s cus s ing  t h e  ma t t e r .  God was a l s o  merc i fu l ,  
bu t  t h a t  was another  matter and one t o  be worked 
ou t  i n  t h i s  world so  t h a t  God would be  merc i fu l  
t o  me. 

I n  t h e  second p l ace ,  what Luther  was say ing  was 
confusing.  P l e a s e  n o t e  t h a t  i n  our  c i t a t i o n  Luther  
d i d  no t  even use  t h e  words "mercy" o r  "merciful ,"  
and n e i t h e r  does Psalm 71. I n s t e a d  Luther  seemed 
t o  be say ing  t h a t  God's r i gh t eousnes s  saved and 
condemned a t  t h e  same t i m e .  Here a l i t t l e  h i s t o r -  
i c a l  imaginat ion is necessary ,  I f  some Lutherans,  
who have presumably been t augh t  t h i s  theology s i n c e  
they  were ch i ld ren ,  can f i n d  t h i s  connect ion a 
l i t t l e  confusing,  we must cons ider  t h e  r e a c t i o n s  
of s t u d e n t s  who were t augh t  i n  t h e  t r a d i t i o n a l  way 
i n  L u t h e r ' s  t i m e .  The keenes t  and most advanced 
among them must have walked o u t  of c l a s s  mu t t e r ing  
t o  themselves,  "What on e a r t h  is P ro fe s so r  Luther  
up t o  now?" 

One must admit t h a t  a l l  of t h e  preceding c o n t a i n s  
some specu la t i on ,  perhaps even a  b i t  of fancy, bu t  
t h e r e  is  good evidence t o  suppor t  t h e  i d e a  t h a t  
t h i s  t each ing  was i nnova t ive  i n  Wi t tenberg ' s  theo- 
l o g i c a l  f a c u l t y ,  I n  t h e  f i r s t  p l a c e  i t  w a s  innova- 
t i v e  f o r  Luther ,  s o  i nnova t ive  t h a t  he d i d  n o t  even 
r e a l i z e  what he had done u n t i l  l a t e r  i n  l i f e .  But 
i t  made s o  much sense  t o  him t h a t  i n  a l a t e r  l e c t u r e ,  
a l s o  on Psalms, he simply d i s ca rded  t h e  l a t e  medieval 

understanding of t h e  r i gh t eousnes s  of God and sub- 
s t i t u t e d  f o r  i t  what he came t o  c a l l  "pass ive  
r ighteousness . ' '  I n  t h i s  i n s t a n c e  he concluded t h e  
g l o s s  on t h e  t e x t  and presumably h i s  l e c t u r e  by 
say ing ,   herefo fore, whoever wants t o  understand 
t h e  S c r i p t u r e s  w i se ly  needs t o  understand a l l  t h e s e  
t h i n g s  a s  they p e r t a i n  t o  l i f e - - t r u t h ,  wisdom, s a l -  
v a t i o n ,  j u s t i c e ,  namely w i th  which He makes u s  
s t rong ,  saved, j u s t ,  and wise.  So a l s o  t h e  works 
of God and t h e  way of God, a l l  of which t h i n g s  
C h r i s t  i s  i n  t h e  l i t e r a l  s ense ,  while  moral ly  a l l  
t h e s e  t h i n g s  a r e  f a i t h  i n  him." The p r o f e s s o r  a t  
work, and under t h e  p r e s s u r e s  of t eaching  h i s  
s t u d e n t s ,  had u n d e r g o n e a r e v o l u t i o n  i n  h i s  under- 
s t and ing  of t h e  S c r i p t u r e s .  

A s  noted e a r l i e r ,  a l l  t e a c h e r s  spend t h e i r  e n t i r e  
l i v e s  working from what they were taught .  Most 
never  l e a v e  i t  behind them. To be  su re ,  they e lab-  
o r a t e  on i t  and r e f i n e  i t  i n  t h e  l i g h t  of new in-  
formation,  bu t  they don ' t  change i t s  b a s i c  s t r u c t u r e  
and con ten t ,  Luther  d i d ,  bu t  it took him time and 
more work. The famous l e c t u r e s  on Romans followed 
those  on Psalms and cont inued from 1515 t o  1517. 
These show t h a t  now Luther  was working from what 
he himself had l ea rned  i n  h i s  s t r u g g l e s  t o  under- 
s t and  t h e  S c r i p t u r e s  and t each  them t o  h i s  s t u d e n t s .  

With t he  problem of t h e  r igh teousness  of God 
s e t t l e d  t o  h i s  s a t i s f a c t i o n ,  h e  now moved t o  another  
i s s u e  i n  l a t e  medieval theology: t h e  s y n t e r e s i s  
o r  t h e  spark  of goodness and of t h e  d iv ine  t h a t  
was supposedly l e f t  i n  humankind a f t e r  t h e  f a l l .  
For t h e  s c h o l a s t i c  t heo log ians  t h i s  spark  was a t  
l e a s t  t h e  urge  t o  save o n e ' s  own neck, t h e  i n s t i n c t  
f o r  s e l f - p r e s e r v a t i o n  o r  t h e  a b i l i t y  t o  love  o n e ' s  
s e l f .  For t h e  mys t ics  i t  was a  deep yearning f o r  
t h e  d i v i n e  o r  what we would probably c a l l  t h e  mean- 
i ng  of l i f e  i t s e l f .  Moreover, a l l  agreed t h a t  



i t  was t o  be found i n  human reason o r  t h e  conscience,  
and t h a t  i f  i t  were fanned i t  would become a  flame 
t h a t  would a t  l e a s t  begin t o  consume t h e  e v i l  t h a t  
l a y  i n  human h e a r t s .  The s y n t e r e s i s  was t hus  medi- 
e v i l  foundat ion f o r  t h e  no t ion  of f r e e  w i l l  and t h e  
keystone f o r  a  r e l i g i o n  i n  which works played a 
prominent p a r t .  

There can be no ques t i on  t h a t  Luther  began h i s  
work by agree ing  t h a t  t h e r e  was such a  t h ing  a s  a 
spark  of goodness. I n  t h e  Psalms l e c t u r e s  he de- 
c l a r e d ,  " ~ n d  t h e r e  is  such a n a t u r a l  d e s i r e  i n  
human n a t u r e  indeed, because t h e  s y n t e r e s i s  and 
d e s i r e  of good is  inex t ingu i shab le  i n  man, though 
i t  i s  hindered i n  many." A l i t t l e  later he  t o l d  
h i s  s t u d e n t s ,  "For t h e r e  i s  nobody s o  bad a s  no t  t o  
f e e l  t h e  murmuring of reason  and t h e  syn te r e s i s . "  
I n  summary, he  i n s i s t e d  t h a t  " the  remnant ( t h a t  is, 
reason  and t h e  s y n t e r e s i s )  always c r y  t o  t h e  Lord, 
even i f ,  fo rced  by s i n ,  t h e  w i l l  should s in . "  I n  
t h e  Romans lecture--even a f t e r  pass ing  t h e  famous 
" ~ e f o r m a t i o n  passage," Romans 1:17--he should say ,  
"For we a r e  no t  wholly i n c l i n e d  t o  e v i l ,  s i n c e  a  
p o r t i o n  i s  l e f t  t o  u s ,  which is  a f f e c t e d  toward 
good t h i n g s ,  a s  is  ev iden t  i n  t h e  syn te r e s i s . "  

Once aga in ,  t h i s  was a l l  s tandard  s t u f f ,  bu t  
Luther  soon changed h i s  mind and gave h i s  s t u d e n t s  
one more shock. Commenting on Romans 4 : 7 ,  he  re-  
pea ted  t h e  s tandard  teaching  on t h e  s u b j e c t ,  s topped,  
and shouted ,  "Fools! Pig- theologians!  Th i s  t i n y  
motion towards God which a man can perform by n a t u r e  
they  dream t o  be an a c t  of l ov ing  God above a l l  
t h i n g s .  But behold, t h e  whole man is f i l l e d  wi th  
s i n f u l  d e s i r e s ,  t h i s  t i n y  movement notwithstanding."  
By t h e  t ime he  had worked h i s  way f u r t h e r  through 
Romans, t h e  spark  of goodness had gone t h e  way of 
h i s  t e ache r s7  understanding of t h e  r i gh t eousnes s  
of God. "It is  s a i d  t h a t  human n a t u r e  h a s  a  gene ra l  

no t ion  of knowing and w i l l i n g  good but  t h a t  i t  goes 
wrong i n  p a r t i c u l a r s .  It would be more a c c u r a t e  t o  
say t h a t  i t  knows and w i l l s  t h e  good i n  p a r t i c u l a r  
t h ings ,  bu t  t h a t  i n  gene ra l  i t  n e i t h e r  knows nor 
w i l l s  t h e  good.'' Lu ther  t h e  p ro fe s so r  t o s sed  t h e  
s y n t e r e s i s  on to  t h e  t h e o l o g i c a l  t r a s h  heap -- 
not  even t o  be r ecyc l ed .  

But what about t h e  "evangel ica l  breakthrough" 
o r  t h e  "tower experience" of which so much i s  made 
i n  what can only  be c a l l e d  more romantic t r ea tmen t s  
of L u t h e r ' s  development? There can be no doubt 
t h a t  Luther  himself  wrote  t h a t  t h e r e  was one. He 
descr ibed  a ru sh  of understanding about t h e  r i g h t -  
eousness  of God, which must be dated i n  1519, and 
dec la red ,  "I f e l t  as i f  I had been reborn,  and t h e  
g a t e s  of P a r a d i s e  swung open f o r  me." 

Th i s  is heady s t u f f .  To t h i s  day i t  i s  used i n  
some c i r c l e s  t o  undergr id  no t ions  about sudden 
convers ions ,  One p a r t i c u l a r l y  e n t h u s i a s t i c  Luther  
s c h o l a r  even expla ined  t h e  "tower experience" by 
w r i t i n g  t h a t  "God l a i d  h i s  hand on Mart in  L u t h e r ' s  
head." Others  have t r i e d  t o  exp la in  it away by 
po in t ing  ou t  t h a t  Luther  wrote  t h i s  remark i n  1545, 
long a f t e r  t h e  f a c t ;  perhaps h i s  memory was f a i l i n g  
o r  perhaps,  l i k e  many o l d  men, he  was romant ic iz ing  
h i s  youth. I n  f a c t ,  i t  probably happened. But 
what w a s  i t ?  Taking a l l  t h e  evidence i n t o  account ,  
t h i s  "moment" was t h e  sudden r e a l i z a t i o n  t h a t  he had 
solved t h e  problem. It was a s  i f  he  s a i d ,  "Aha! 
Now I know!" I n  f a c t ,  he  had known f o r  some t ime.  
He j u s t  hadn ' t  known t h a t  he  knew, 

I f  space permi t ted ,  enormous q u a n t i t i e s  of evi- 
dence could be brought f o r t h  i n  suppor t  of t h e  
a s s e r t i o n  t h a t  Luther  was a  u n i v e r s i t y  man a s  we l l  
a s  a  t o r t u r e d  conscience and t h a t  t h e  u n i v e r s i t y  
man i s  of f a r  more h i s t o r i c a l  s i g n i f i c a n c e  t han  



i t  was t o  be found i n  human reason o r  t h e  conscience,  
and t h a t  i f  i t  were fanned i t  would become a  flame 
t h a t  would a t  l e a s t  begin t o  consume t h e  e v i l  t h a t  
l a y  i n  human h e a r t s .  The s y n t e r e s i s  was t hus  medi- 
e v i l  foundat ion f o r  t h e  no t ion  of f r e e  w i l l  and t h e  
keystone f o r  a  r e l i g i o n  i n  which works played a 
prominent p a r t .  

There can be no ques t i on  t h a t  Luther  began h i s  
work by agree ing  t h a t  t h e r e  was such a  t h ing  a s  a 
spark  of goodness. I n  t h e  Psalms l e c t u r e s  he de- 
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no t ion  of knowing and w i l l i n g  good but  t h a t  i t  goes 
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I f  space permi t ted ,  enormous q u a n t i t i e s  of evi- 
dence could be brought f o r t h  i n  suppor t  of t h e  
a s s e r t i o n  t h a t  Luther  was a  u n i v e r s i t y  man a s  we l l  
a s  a  t o r t u r e d  conscience and t h a t  t h e  u n i v e r s i t y  
man i s  of f a r  more h i s t o r i c a l  s i g n i f i c a n c e  t han  



t h e  t o r t u r e d  conscience.  Af t e r  a l l ,  he  was by no 
means t h e  on ly  person i n  t h e  16 th  cen tury  t o  have 
r e a l  doubts  about t h e  e t e r n a l  s t a t u s  of h i s  sou l .  
To put  t h e  ma t t e r  q u i t e  simply, E l e c t o r  F rede r i ck  
t h e  w i s e - - ~ u t h e r ' s  prince--had a  r e l i c  c o l l e c t i o n  
i n  t h e  bu i ld ing  on whose door Luther  posted t h e  
95 Theses from which t h e  f a i t h f u l  could ea rn  w e l l  
over  a  m i l l i o n  yea r s  o f f  t h e i r  t ime i n  purga tory .  
The E l e c t o r  made so  much money from t h e  indulgences 
"sold" t h e r e  t h a t  from it h e  could and d i d  pay f o r  
a l l  t h e  p u b l i c  works construct ion--roads,  f o r t i f i -  
c a t i o n s ,  and t h e  l ike- - in  a l l  of E l e c t o r a l  Saxony. 
The d i c t i m  s t i l l  holds:  "You c a n ' t  se l l  r e f r i g -  
e r a t o r s  t o  Eskimos." The l a i t y  wanted t h e  s p i r -  
i t u a l  b e n e f i t s  t h a t  supposedly came wi th  indul-  
gences,  pi lgr images,  t h e  v e n e r a t i o n  of r e l i c s ,  and 
t h e  l i k e ,  j u s t  a s  today many w i l l  whore a f t e r  t h e  
l i k e s  of Jimmy Bakker o r  a  Swaggert. That world,  
and perhaps ou r s ,  was f i l l e d  wi th  t o r t u r e d  con- 
s c i ences .  Luther  was one of them. But Luther  was 
a l s o  a  p ro fe s so r  and an e x t r a o r d i n a r i l y  g i f t e d  one. 

Above a l l ,  he  was a  u n i v e r s i t y  man i n  an  in ten-  
t i o n a l  way. By t h i s  I mean t h a t  h e  worked w i t h i n  
t h e  u n i v e r s i t y  and thought t h a t  what happened i n  
t h e  u n i v e r s i t y  world was c r u c i a l .  It i s  common 
knowledge t h a t  t h e  95 Theses  were w r i t t e n  i n  L a t i n  
f o r  academic d i s p u t a t i o n .  What is l e s s  w e l l  
acknowledged is  t h a t  t h e  f i r s t  conve r t s  t o  L u t h e r ' s  
s i d e  were h i s  own co l l eagues  i n  w i t t e n b e r g ' s  
f a c u l t y  of theology.  Indeed, t h e  "Reformation" 
was i n i t i a l l y  known a s  " the  Wit tenberg theology," 
t h a t  is, t h e  theology t h a t  was t augh t  a t  Witten- 
berg.  The term "Lutherans" w a s  f i r s t  used t o  
denote  those  t heo log ians  elsewhere who agreed wi th  
Luther ,  much a s  one could be c a l l e d  an August inian,  
Occamist, Thomist, o r  S c o t i s t .  I n  1518 Luther  i n  
f a c t  wrote a  l e t t e r  i n  which he  dec l a r ed ,  "I am 
convinced t h a t  t h e r e  w i l l  be no reform u n l e s s  t h e  

u n i v e r s i t i e s  a r e  reformed f i r s t . "  I n  t h e  Address 
t o  t h e  C h r i s t i a n  N o b i l i t y  i n  1520, he dec l a r ed ,  
11 The u n i v e r s i t i e s  need a thorough re format ion .  

I say t h i s ,  no ma t t e r  whom i t  of fends .  

The p i c t u r e  of Luther  a s  a  u n i v e r s i t y  man a l s o  
h a s  a  touching s i d e  s t o r y  t o  i t .  Af t e r  t h e  Heidel- 
berg D i spu ta t i on  of 1518 he was r i d i n g  home wi th  
one of h i s  former p r o f e s s o r s .  Here i t  i s  important  
t o  understand t h a t  one of t h e  c l o s e s t  r e l a t i o n s h i p s  
any p ro fe s so r  h a s  i s  t o  h i s  o r  he r  own p r o f e s s o r .  
We even c a l l  such people  our  "Doctor Father ;"  i t  
is a s  i f  they have adopted u s .  Spending some t ime 
wi th  t h i s  person i s  always a  s p e c i a l  moment, one 
t h a t  most of u s  use ,  a t  l e a s t  i n  p a r t ,  t o  g e t  
caught up on what we're t h ink ing  now. Luther  d i d  
j u s t  t h i s  on t h a t  long wagon r i d e  home, but  h e  had 
no success .  Of h i s  former p ro fe s so r  he wrote,  
" ~ l l  t h e  o ld  man d id  was t o  become confused, and 
shake h i s  head i n  d i s b e l i e f  ." 

Thus t h e  r e a l  Luther ,  t h e  Luther  of h i s t o r i c a l  
s i g n i f i c a n c e ,  was t h e  u n i v e r s i t y  man f i r s t ,  and 
many o t h e r  t h i n g s  second. But what i s  t h a t  t o  u s?  
W e  have now come f u l l  c i r c l e ,  back t o  George 
F o r e l l ' s  homily i n  h i s  a f t e r -d inne r  t a l k  y e a r s  ago 
t o  a  bunch of young p r o f e s s o r s  and h i s  admonition 
t o  u s  t o  do our  work. Luther  s a i d  much t h e  same. 
A f t e r  recount ing  h i s  s t r u g g l e s  t o  understand t h e  
r i gh t eousnes s  of God, he descr ibed  how the  g r e a t  
moment of r e a l i z a t i o n  came t o  him: " ~ t  l a s t ,  
medi ta t ing  day and n i g h t  and by t h e  mercy of God, 
I gave heed t o  t h e  con tex t  of t h e  words, ' I n  i t  
t h e  r i gh t eousnes s  of God is revea led ,  a s  i t  i s  
w r i t t e n ,  He who through f a i t h  i s  r igh t eous  s h a l l  
l i v e . ' "  One can almost p i c t u r e  t h e  s cho la r  i n  h i s  
s tudy ,  l a b o r i n g  away. F i n a l l y  i t  comes, and t h e  
p ro fe s so r  g i v e s  thanks t o  God. We could a l l  do 
worse, no ma t t e r  our  c a l l i n g .  
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REFORMATION LECTURE I 1  

LUTHER THE HUMANIST 

Mart in  Luther  was of course  by no means a  human- 
is t  i n  t h e  contemporary s ense  of t h e  t e r m .  H e  d i d  
no t  b e l i e v e  t h a t  human be ings  were t h e  measure of 
a l l  t h i n g s ,  nor  d i d  h e  eve r  e n t e r t a i n  t h e  thought  
t h a t  our  reason ,  w i l l ,  o r  i n c l i n a t i o n  t o  t h e  good 
could m e r i t  much i n  t h e  realm of t h e  d i v i n e  bes ides  
e t e r n a l  damnation. H e  was, a f t e r  a l l ,  t h e  man who 
s a i d  t h a t  "Reason i s  t h e   evil's whore" a s  w e l l  a s  
t h e  p r o f e s s o r  who removed A r i s t o t l e  from t h e  cur- 
r iculum of h i s  own u n i v e r s i t y .  H e  is  a l s o  t h e  one 
who accused Erasmus of being no C h r i s t i a n  a t  a l l ,  
because Erasmus had defended t h e  freedom of t h e  
human w i l l  on t h e  grounds t h a t  such mighty ques- 
t i o n s  were f i n a l l y  unanswerable. 

There is,  however, a l s o  some s o l i d  t r u t h  t o  t h e  
t i t l e  I have chosen f o r  t h i s  essay .  To f i n d  i t  
r e q u i r e s  t ak ing  t h r e e  s t e p s :  1) something must be 
s a i d  about  t h e  word "humanism" and what i t  meant 
i n  t h e  e a r l y  16 th  cen tu ry ;  2) we have t o  know what 
Luther  owed t o  t h i s  p a r t i c u l a r  humanism; 3) we have 
t o  know t h e  grounds on which he  broke from it  too .  
Only then  can Luther  have something t o  say  t o  u s  i n  
our  c i rcumstances.  

Everyone knows about  t h e  c o n f l i c t  between Luther  
and Erasmus on t h e  q u e s t i o n  of t h e  freedom of t h e  
human w i l l .  Many have regarded and cont inue  t o  
regard  t h i s  deba t e  a s  t h e  d i v i s i o n  between Renais- 
sance and Reformation and between Humanism and 
Luther .  Here w a s  Erasmus "defending t h e  freedom 
of t h e  w i l l  and h e r e  was Luther  denying i t .  On t h e  
o t h e r  hand, even Erasmus would by no means have 

claimed t o  be o r  even have recognized what we to- 
day c a l l  a  humanist o r  humanism. He had no doubts  
about t h e  a b s o l u t e  n e c e s s i t y  of d i v i n e  g race ,  
In s t ead ,  h i s  query was whether grace  was s u f f i c i e n t  
f o r  s a l v a t i o n .  I n  h i s  l a s t  words he even r e v e r t e d  
from t h e  L a t i n  tongue t o  h i s  maternal  language, 
Dutch, and s a i d ,  "Liebe God" o r  "Love God ." 
Erasmus, t oo ,  was no t  a  20th-century humanist who 
would never  say such a  t h ing .  

J u s t  a s  w i th  l a t e  medieval theology and r e l i g i o n ,  
so  t oo  wi th  r e s p e c t  t o  humanism: we must g e t  i t  
s t r a i g h t  i n  i t s  16th-century contex t  be fo re  w e  can 
understand Luther  a s  a  "humanist." I n  t he  f i r s t  
p l ace ,  t h i s  humanism was by no means a  ph i losophica l  
or t h e o l o g i c a l  s e t  of conv ic t i ons  about  t h e  a b i l i -  
t i e s  of human be ings  over  and a g a i n s t  God. Lorenzo 
Va l l a ,  one of t h e  b e s t  known I t a l i a n  humanists  of 
a  ha l f -cen tury  e a r l i e r ,  wrote  a  d ia logue  amongst a  
C h r i s t i a n ,  a  Muslin,  and a  Jew i n  which t h e  Chris-  
t i a n  dec la red  t h a t  h e  was completely dependent on 
t h e  grace  of God and could accomplish nothing f o r  
h i s  s a l v a t i o n  on h i s  own. He a l s o  composed a  s e t  
of Notes on t h e  New Testament from which Erasmus 
worked i n  composing h i s  own Adnotat ions i n  Novum - 
Testamenturn. Luther  used both and chided Erasmus 
f o r  fo l lowing  Va l l a  i n  a l l  ways except  h i s  views on 
t h e  bondage of t h e  w i l l .  "Humanism" was not--at 
l e a s t  i n  t h e  Renaissance--a s e t  view on t h e  capa- 
b i l i t i e s  of human be ings  i n  t h e  presence  of God. 

What was i t ,  then?  It was an i n s i s t e n c e  t h a t  
t h e  s t u d i a  human i t a t i s  o r  " the  humanit ies ,"  a s  we 
c a l l  them, were f a r  more important  f o r  t he  conduct 
of l i f e  than  what we might c a l l  l o g i c ,  philosophy, 
o r  sy s t ema t i c  theology,  t o  say no th ing  of advanced 
mathematics, t h e  s o c i a l  s c i e n c e s ,  o r  t h e o r e t i c a l  
phys ics .  They might add--to someone who l i v e s  i n  
our  world--that how one a c t u a l l y  conducts  l i f e  is  
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Mart in  Luther  was of course  by no means a  human- 
is t  i n  t h e  contemporary s ense  of t h e  t e r m .  H e  d i d  
no t  b e l i e v e  t h a t  human be ings  were t h e  measure of 
a l l  t h i n g s ,  nor  d i d  h e  eve r  e n t e r t a i n  t h e  thought  
t h a t  our  reason ,  w i l l ,  o r  i n c l i n a t i o n  t o  t h e  good 
could m e r i t  much i n  t h e  realm of t h e  d i v i n e  bes ides  
e t e r n a l  damnation. H e  was, a f t e r  a l l ,  t h e  man who 
s a i d  t h a t  "Reason i s  t h e   evil's whore" a s  w e l l  a s  
t h e  p r o f e s s o r  who removed A r i s t o t l e  from t h e  cur- 
r iculum of h i s  own u n i v e r s i t y .  H e  is  a l s o  t h e  one 
who accused Erasmus of being no C h r i s t i a n  a t  a l l ,  
because Erasmus had defended t h e  freedom of t h e  
human w i l l  on t h e  grounds t h a t  such mighty ques- 
t i o n s  were f i n a l l y  unanswerable. 

There is,  however, a l s o  some s o l i d  t r u t h  t o  t h e  
t i t l e  I have chosen f o r  t h i s  essay .  To f i n d  i t  
r e q u i r e s  t ak ing  t h r e e  s t e p s :  1) something must be 
s a i d  about  t h e  word "humanism" and what i t  meant 
i n  t h e  e a r l y  16 th  cen tu ry ;  2) we have t o  know what 
Luther  owed t o  t h i s  p a r t i c u l a r  humanism; 3) we have 
t o  know t h e  grounds on which he  broke from it  too .  
Only then  can Luther  have something t o  say  t o  u s  i n  
our  c i rcumstances.  

Everyone knows about  t h e  c o n f l i c t  between Luther  
and Erasmus on t h e  q u e s t i o n  of t h e  freedom of t h e  
human w i l l .  Many have regarded and cont inue  t o  
regard  t h i s  deba t e  a s  t h e  d i v i s i o n  between Renais- 
sance and Reformation and between Humanism and 
Luther .  Here w a s  Erasmus "defending t h e  freedom 
of t h e  w i l l  and h e r e  was Luther  denying i t .  On t h e  
o t h e r  hand, even Erasmus would by no means have 

claimed t o  be o r  even have recognized what we to- 
day c a l l  a  humanist o r  humanism. He had no doubts  
about t h e  a b s o l u t e  n e c e s s i t y  of d i v i n e  g race ,  
In s t ead ,  h i s  query was whether grace  was s u f f i c i e n t  
f o r  s a l v a t i o n .  I n  h i s  l a s t  words he even r e v e r t e d  
from t h e  L a t i n  tongue t o  h i s  maternal  language, 
Dutch, and s a i d ,  "Liebe God" o r  "Love God ." 
Erasmus, t oo ,  was no t  a  20th-century humanist who 
would never  say such a  t h ing .  

J u s t  a s  w i th  l a t e  medieval theology and r e l i g i o n ,  
so  t oo  wi th  r e s p e c t  t o  humanism: we must g e t  i t  
s t r a i g h t  i n  i t s  16th-century contex t  be fo re  w e  can 
understand Luther  a s  a  "humanist." I n  t he  f i r s t  
p l ace ,  t h i s  humanism was by no means a  ph i losophica l  
or t h e o l o g i c a l  s e t  of conv ic t i ons  about  t h e  a b i l i -  
t i e s  of human be ings  over  and a g a i n s t  God. Lorenzo 
Va l l a ,  one of t h e  b e s t  known I t a l i a n  humanists  of 
a  ha l f -cen tury  e a r l i e r ,  wrote  a  d ia logue  amongst a  
C h r i s t i a n ,  a  Muslin,  and a  Jew i n  which t h e  Chris-  
t i a n  dec la red  t h a t  h e  was completely dependent on 
t h e  grace  of God and could accomplish nothing f o r  
h i s  s a l v a t i o n  on h i s  own. He a l s o  composed a  s e t  
of Notes on t h e  New Testament from which Erasmus 
worked i n  composing h i s  own Adnotat ions i n  Novum - 
Testamenturn. Luther  used both and chided Erasmus 
f o r  fo l lowing  Va l l a  i n  a l l  ways except  h i s  views on 
t h e  bondage of t h e  w i l l .  "Humanism" was not--at 
l e a s t  i n  t h e  Renaissance--a s e t  view on t h e  capa- 
b i l i t i e s  of human be ings  i n  t h e  presence  of God. 

What was i t ,  then?  It was an i n s i s t e n c e  t h a t  
t h e  s t u d i a  human i t a t i s  o r  " the  humanit ies ,"  a s  we 
c a l l  them, were f a r  more important  f o r  t he  conduct 
of l i f e  than  what we might c a l l  l o g i c ,  philosophy, 
o r  sy s t ema t i c  theology,  t o  say no th ing  of advanced 
mathematics, t h e  s o c i a l  s c i e n c e s ,  o r  t h e o r e t i c a l  
phys ics .  They might add--to someone who l i v e s  i n  
our  world--that how one a c t u a l l y  conducts  l i f e  is  



f a r  more important  than  what one t h i n k s  about l i f e .  
They f i rmly  maintained t h a t  t h e  s t u d i e s  they  recom- 
mended prepared one a c t u a l l y  t o  l i v e  l i f e  i n  a pro- 
d u c t i v e  and even God p l e a s i n g  way. 

It i s  very  easy f o r  u s  t o  t h i n k  of t h i s  ma t t e r  
i n  t h e  s o r t  of f labby  " l i f e  s k i l l s "  manner t h a t  
i s  a l l  t oo  common i n  h igh  schools ,  c o l l e g e s ,  and 
u n i v e r s i t i e s  t h e s e  days.  The humanists  had noth ing  
of t h e  kind i n  mind. To them, t h e  conduct of l i f e  
was no t  t h e  a c q u i s i t i o n  of c e r t a i n  s k i l l s  t h a t  
might a l low one t o  manage one ' s  l i f e  i n  t h e  s ense  
of balancing one ' s  check book, bu t  t h e  g e n t l e  i n t r u -  
s i o n  of t h e  wisdom t h a t  w i l l  never  f a i l .  A f t e r  a l l ,  
knowing how t o  manipulate  my family,  bus ines s ,  and 
p o l i t i c a l  c i rcumstances is one th ing ;  being a b l e  
t o  l i v e  w i t h i n  i t  is y e t  another .  The humanists  
wanted t o  provide--or l e a d  to--the wisdom t h a t  would 
enable  people  t o  l i v e  w i t h i n  t h i s  world and t o  make 
a  c o n t r i b u t i o n  t o  i t .  

How, then,  was one t o  meet t h i s  goa l?  It was n o t  
easy.  Above a l l ,  i t  r equ i r ed  l e a r n i n g  how human 
be ings  had l i v e d  i n  a  b e t t e r  t ime than  t h e  human- 
is ts '  own. To do so  r equ i r ed  sk ipping  over  t h e  
Middle Ages and going back t o  c l a s s i c a l  and Chris-  
t i a n  a n t i q u i t y .  Accomplishing t h i s  f e a t  n a t u r a l l y  
r equ i r ed ,  i n  a d d i t i o n ,  l e a r n i n g  t h e  a n c i e n t  languages 
and l e a r n i n g  them t h e  way t h e  a n c i e n t s  wrote  them. 
I n i t i a l l y ,  someone l i k e  P e t r a r c h  l i m i t e d  t h i s  under- 
t ak ing  t o  c o r r e c t  L a t i n  and even wrote a  long,  
bor ing  e p i c  poem, Af r i ca .  L a t e r ,  Lorenzo Va l l a  
extended t h e  t a s k  t o  Greek, i n  p a r t i c u l a r  wi th  h i s  
Notes on t h e  New Testament,  and f i n a l l y  a  German, 
Reuchlin,  added Hebrew wi th  h i s  s t u d i e s  of t h e  
Cabbalah. P l e a s e  n o t e  t h a t  t h i s  program of s tudy  
con ta in s  no r e a l  concern f o r  C h r i s t i a n  d o c t r i n e  a s  
such any more than i t  does f o r  p o l i t i c a l  theory o r  
philosophy. Thus, Va l l a  could observe t h a t  t h e  

Greek which Jerome rendered a s  "do penance" 
r e a l l y  meant " repent , "  bu t  could draw none of t h e  
t h e o l o g i c a l  imp l i ca t i ons  t h a t  t h i s  emendation sug- 
g e s t s ,  whi le  Erasmus could warn a g a i n s t  becoming 
involved i n  d o c t r i n a l  deba t e s ,  because they would 
draw a t t e n t i o n  away from t h e  necessary reform of 
l i f e  and morals.  One of h i s  fo l l ower s  observed 
i n  an index t o  h i s  e d i t i o n  of Jerome, t h a t  t h e  
index was no t  t o  be used t o  s ea rch  out  Jerome's  
t each ings  on t h i s  o r  t h a t  dogmatic i s s u e  bu t  f o r  
t h e  purpose of " d i s t i n g u i s h i n g  f i n e  phrases ."  
I n  sum, t h e  humanists were i n t e r e s t e d  i n  educa t ion  
f o r  t h e  conduct of l i f e ,  whether i t  be i n  bus ines s ,  
p o l i t i c s ,  o r  t h e  fami ly .  They wished t o  i n c u l c a t e  
en l igh tened  p i e t y  r a t h e r  than  t o  teach  t r u e  doc- 
t r i n e ;  t h a t  is, they  aimed t o  impart t he  wisdom 
t h a t  would guide a  person t o  l i v e  l i f e  wel l  and 
u s e f u l l y .  

There can be no ques t i on  t h a t  Luther  drew upon 
t h i s  t r a d i t i o n  i n  many ways. Our concern h e r e  is  
s p e c i f i c a l l y  wi th  how h e  grew upon i t  f o r  h i s  own 
work a s  a  p ro fe s so r .  When he  succeeded t o  
~ t a u p i t z ' s  p o s i t i o n  a s  P ro fe s so r  of t h e  Bib le  a t  
Wittenberg Un ive r s i t y ,  he  agreed t o  t ake  respons i -  
b i l i t y  f o r  t h e s e  l e c t u r e s  f o r  t h e  r e s t  of h i s  l i f e .  
He d id  so  i n  s p i t e  of t h e  f a c t  t h a t  he never l i k e d  
Wittenberg and even t r i e d  whi le  he was a t  t h e  
Wartburg (1521-1522) t o  a r r ange  a  c a l l  t o  E r f u r t .  
Y e t ,  and a s  noted p rev ious ly ,  he  f u l f i l l e d  h i s  
d u t i e s  f a i t h f u l l y .  

The b e s t  evidence f o r  t h i s  f a c t  comes from two 
l i t t l e  i n c i d e n t s  i n  h i s  l i f e .  The f i r s t  concerns 
a  man named Paul  Lange, who, a l though by no means 
succes s fu l  i n  h i s  own academic c a r e e r ,  neve r the l e s s  
thought he could make something of a  name f o r  him- 
s e l f  by w r i t i n g  a  book about o t h e r  German profes -  
s o r s  who e i t h e r  were a l r e a d y  famous f o r  t h e i r  



f a r  more important  than  what one t h i n k s  about l i f e .  
They f i rmly  maintained t h a t  t h e  s t u d i e s  they  recom- 
mended prepared one a c t u a l l y  t o  l i v e  l i f e  i n  a pro- 
d u c t i v e  and even God p l e a s i n g  way. 

It i s  very  easy f o r  u s  t o  t h i n k  of t h i s  ma t t e r  
i n  t h e  s o r t  of f labby  " l i f e  s k i l l s "  manner t h a t  
i s  a l l  t oo  common i n  h igh  schools ,  c o l l e g e s ,  and 
u n i v e r s i t i e s  t h e s e  days.  The humanists  had noth ing  
of t h e  kind i n  mind. To them, t h e  conduct of l i f e  
was no t  t h e  a c q u i s i t i o n  of c e r t a i n  s k i l l s  t h a t  
might a l low one t o  manage one ' s  l i f e  i n  t h e  s ense  
of balancing one ' s  check book, bu t  t h e  g e n t l e  i n t r u -  
s i o n  of t h e  wisdom t h a t  w i l l  never  f a i l .  A f t e r  a l l ,  
knowing how t o  manipulate  my family,  bus ines s ,  and 
p o l i t i c a l  c i rcumstances is one th ing ;  being a b l e  
t o  l i v e  w i t h i n  i t  is y e t  another .  The humanists  
wanted t o  provide--or l e a d  to--the wisdom t h a t  would 
enable  people  t o  l i v e  w i t h i n  t h i s  world and t o  make 
a  c o n t r i b u t i o n  t o  i t .  

How, then,  was one t o  meet t h i s  goa l?  It was n o t  
easy.  Above a l l ,  i t  r equ i r ed  l e a r n i n g  how human 
be ings  had l i v e d  i n  a  b e t t e r  t ime than  t h e  human- 
is ts '  own. To do so  r equ i r ed  sk ipping  over  t h e  
Middle Ages and going back t o  c l a s s i c a l  and Chris-  
t i a n  a n t i q u i t y .  Accomplishing t h i s  f e a t  n a t u r a l l y  
r equ i r ed ,  i n  a d d i t i o n ,  l e a r n i n g  t h e  a n c i e n t  languages 
and l e a r n i n g  them t h e  way t h e  a n c i e n t s  wrote  them. 
I n i t i a l l y ,  someone l i k e  P e t r a r c h  l i m i t e d  t h i s  under- 
t ak ing  t o  c o r r e c t  L a t i n  and even wrote a  long,  
bor ing  e p i c  poem, Af r i ca .  L a t e r ,  Lorenzo Va l l a  
extended t h e  t a s k  t o  Greek, i n  p a r t i c u l a r  wi th  h i s  
Notes on t h e  New Testament,  and f i n a l l y  a  German, 
Reuchlin,  added Hebrew wi th  h i s  s t u d i e s  of t h e  
Cabbalah. P l e a s e  n o t e  t h a t  t h i s  program of s tudy  
con ta in s  no r e a l  concern f o r  C h r i s t i a n  d o c t r i n e  a s  
such any more than i t  does f o r  p o l i t i c a l  theory o r  
philosophy. Thus, Va l l a  could observe t h a t  t h e  

Greek which Jerome rendered a s  "do penance" 
r e a l l y  meant " repent , "  bu t  could draw none of t h e  
t h e o l o g i c a l  imp l i ca t i ons  t h a t  t h i s  emendation sug- 
g e s t s ,  whi le  Erasmus could warn a g a i n s t  becoming 
involved i n  d o c t r i n a l  deba t e s ,  because they would 
draw a t t e n t i o n  away from t h e  necessary reform of 
l i f e  and morals.  One of h i s  fo l l ower s  observed 
i n  an index t o  h i s  e d i t i o n  of Jerome, t h a t  t h e  
index was no t  t o  be used t o  s ea rch  out  Jerome's  
t each ings  on t h i s  o r  t h a t  dogmatic i s s u e  bu t  f o r  
t h e  purpose of " d i s t i n g u i s h i n g  f i n e  phrases ."  
I n  sum, t h e  humanists were i n t e r e s t e d  i n  educa t ion  
f o r  t h e  conduct of l i f e ,  whether i t  be i n  bus ines s ,  
p o l i t i c s ,  o r  t h e  fami ly .  They wished t o  i n c u l c a t e  
en l igh tened  p i e t y  r a t h e r  than  t o  teach  t r u e  doc- 
t r i n e ;  t h a t  is, they  aimed t o  impart t he  wisdom 
t h a t  would guide a  person t o  l i v e  l i f e  wel l  and 
u s e f u l l y .  

There can be no ques t i on  t h a t  Luther  drew upon 
t h i s  t r a d i t i o n  i n  many ways. Our concern h e r e  is  
s p e c i f i c a l l y  wi th  how h e  grew upon i t  f o r  h i s  own 
work a s  a  p ro fe s so r .  When he  succeeded t o  
~ t a u p i t z ' s  p o s i t i o n  a s  P ro fe s so r  of t h e  Bib le  a t  
Wittenberg Un ive r s i t y ,  he  agreed t o  t ake  respons i -  
b i l i t y  f o r  t h e s e  l e c t u r e s  f o r  t h e  r e s t  of h i s  l i f e .  
He d id  so  i n  s p i t e  of t h e  f a c t  t h a t  he never l i k e d  
Wittenberg and even t r i e d  whi le  he was a t  t h e  
Wartburg (1521-1522) t o  a r r ange  a  c a l l  t o  E r f u r t .  
Y e t ,  and a s  noted p rev ious ly ,  he  f u l f i l l e d  h i s  
d u t i e s  f a i t h f u l l y .  

The b e s t  evidence f o r  t h i s  f a c t  comes from two 
l i t t l e  i n c i d e n t s  i n  h i s  l i f e .  The f i r s t  concerns 
a  man named Paul  Lange, who, a l though by no means 
succes s fu l  i n  h i s  own academic c a r e e r ,  neve r the l e s s  
thought he could make something of a  name f o r  him- 
s e l f  by w r i t i n g  a  book about o t h e r  German profes -  
s o r s  who e i t h e r  were a l r e a d y  famous f o r  t h e i r  



l e a r n i n g  o r  who could be counted upon t o  become 
famous. Inexp l i cab ly  he included " l i t t l e  Witten- 
berg,"  a s  Luther  c a l l e d  it ,  on h i s  l i f e  of p l a c e s  
a t  which t o  hold i n t e rv i ews .  Even more i nexp l i c -  
ab ly ,  h e  d i d  n o t  i nc lude  D r .  Mart in  Luther  among 
t h e  people  he interviewed.  No one knows why h e  d i d  
n o t  i n t e rv i ew  D r .  Lu ther ,  bu t  t h e  yea r  was 1513 and 
I suspec t  t h a t  t h e  reason  is  t h a t  D r .  Luther  was 
simply unava i lab le .  Luther  was no t  on ly  l e c t u r i n g  
on t h e  Psalms t o  h i s  s t u d e n t s ,  a long wi th  h i s  o t h e r  
d u t i e s ,  bu t  a l s o  doing h i s  b e s t  t o  t each  himself  
Hebrew. There is  indeed evidence t h a t  h e  used t h e  
Masore t ic  t e x t s  of t h e  Psalms f o r  t h e s e  l e c t u r e s .  

The second i n c i d e n t  comes from a s i n g l e  l e t te r  
of Lu the r ' s ,  t h i s  t i m e  i n  e a r l y  1518 t o  h i s  f r i e n d  
Johannes Lang. Luther  had appa ren t ly  heard  t h a t  
Lang was going t o  v i s i t  t h e  s p r i n g  F rank fu r t  book 
f a i r ,  and Luther  was up on h i s  b ib l iography  i f  no t  
on h i s  reading.  He asked Lang t o  buy him t h r e e  
books, and promised t h a t  h e  was good f o r  whatever 
Lang would have t o  pay f o r  them. Luther  had heard 
of t h e  p u b l i c a t i o n  of t h e  fol lowing:  More's Utopia ,  
~ r a s m u s ' s  I n  P r a i s e  of Fo l ly ,  and Wolfgang ~ a p i t o ' s  
Hebrew Grammar. He wanted a l l  t h r e e .  I n  and of 
i t s e l f ,  t h i s  r eques t  shows j u s t  how we l l  Luther  w a s  
i n t e g r a t e d  i n t o  t he  w r i t i n g s  and t h e  c i r c l e s  of 
humanist s cho la r sh ip .  I n  sum, he  knew what was 
going on! But t h e  odd f a c t  is t h a t  h e  added t h a t ,  
i f  Lang could no t  a c q u i r e  a l l  t h r e e  f o r  him, h e  
must g e t  t h e  Hebrew grammar above a l l .  Th i s  book 

I Luther  needed f o r  h i s  work a s  a  p ro fe s so r .  There 
1 were a  few o t h e r  people  i n  Europe who were equa l ly  

keen on l e a r n i n g  both Greek and Hebrew, bu t  n o t  
many who were p r o f e s s o r s  of theology.  I n  sum, 
Luther  was tak ing  every th ing  he  could from any 

l a c e  and anyone. 

One person i n  p a r t i c u l a r  was important  f o r  
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Luthe r ' s  e a r l y  development. He was t h e  French 
humanist, Jacques Lefevre  d f ~ t a p l e s .  It i s  appar- 
e n t  t h a t  Luther  adopted much of Le fev re ' s  exeget-  
i c a l  methods dur ing  t h e  course  of h i s  own e a r l y  
l e c t u r e s  on Psalms. Simply p u t ,  i n  p l ace  of some- 
t imes f a n c i f u l  four - fo ld  method of exeges i s  s o  
popular  i n  t h e  Middle Ages--the so-cal led Quadriga 
--Lefevre s u b s t i t u t e d  a  two-fold method, accord ing  
t o  which t h e  S c r i p t u r e s  had a l i t e r a l  sense and a  
s p i r i t u a l  sense ,  bu t  then  con f l a t ed  both i n t o  t h e  

B prophe t i c  sense .  I n  t h i s  way t h e  S c r i p t u r e s  spoke 
d i r e c t l y  t o  t h e  b e l i e v e r ,  bo th  condemning and sav- 
ing  a t  t h e  same time. There can be no ques t i on  
t h a t  Luther  both knew L e f e v r e f s  own commentary on 
t h e  Psalms and h i s  method, and t h a t  he  a t  t h e  very  
l e a s t  took them i n t o  account  i n  h i s  own book. 

It i s  important  now t o  pause f o r  a  moment and 
ask  where we a r e  i n  our  c o n s i d e r a t i o n  of t h e  
theme, "Luther t h e  Humanist." One th ing  should be 
c l e a r :  Luther  took t h e  humanists and humanist 
s cho la r sh ip  s e r i o u s l y .  I n  a d d i t i o n ,  he knew i t  
in t ima te ly .  One need simply add t h a t  f o r  a t ime 
he  cour ted  t h e  humanists  even t o  t h e  po in t  of 
He l l en i z ing  h i s  own name i n t o  " ~ l e u t h e r i o s "  ; t h a t  
is, " the  f r e e  one" o r  " the  f r e e d  one." J u s t  a s  
wi th  r e s p e c t  t o  l a te  medieval theology,  so ,  t oo ,  
wi th  humanism, Luther  was a  man of h i s  t imes.  He 
appears  once aga in  a s  t h e  u n i v e r s i t y  man and i n  
p a r t i c u l a r  a s  t h e  young u n i v e r s i t y  man; t h a t  i s ,  
someone who is open t o  t h e  most r ecen t  and t h e  
b e s t  of s c h o l a r l y  work and, above a l l ,  someone 
who i s  w i l l i n g  t o  s t r i k e  o u t  on new pa ths  f o r  t h e  
sake  of both teaching  and defending t h e  t r u t h .  

Na tu ra l l y  enough, t h e s e  borrowings from t h e  
humanists showed themselves most prominently i n  
h i s  work a s  a  p r a c t i c i n g  exege te  as wel l  a s  i n  h i s  
i d e a s  about educa t ion  i n  gene ra l ,  about which t h e r e  



l e a r n i n g  o r  who could be counted upon t o  become 
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w i l l  be more t o  r e p o r t  i n  t h e  fol lowing a r t i c l e .  
Of t h e  a n c i e n t  languages he once s a i d  t h a t  they  
were " the  shea th  i n  which t h i s  sword of t h e  s p i r i t  
is contained,  t h e  ca ske t  i n  which we c a r r y  t h i s  
jewel,  t h e  v e s s e l  i n  which we hold t h i s  wine." 
According t o  Luther ,  Cod chose t o  speak i n  t h e  
anc i en t  languages,  and w e  must t h e r e f o r e  l e a r n  them. 

But Luther  had an even more profound deb t  t o  t h e  
humanists i n  h i s  hermeneutic--that is,  h i s  b a s i c  
understanding of t h e  Scriptures--and t h i s  i s  t h e  
b e s t  t h a t  contemporary C h r i s t i a n s ,  and even Luth- 
e r ans ,  commonly f a i l  t o  acknowledge i n  t h e i r  own 
work. Th i s  debt  h a s  t o  do wi th  a  fundamental under- 
s t and ing  about t h e  n a t u r e  of t h e  t e x t  i t s e l f  and 
t h e r e f o r e  about how one approaches i t .  The ques t i on  
i s  t h i s :  a r e  t h e  S c r i p t u r e s  f i r s t  and foremost a 
sourcebook f o r  d o c t r i n e  o r  a r e  they  something e l s e ?  
For Luther  t h e  answer was t h a t  they were something 
e l s e .  To put  i t  d i f f e r e n t l y ,  t h e  au tho r s  of t h e  
S c r i p t u r e s  had a  po in t  of view and t o  understand 
each passage c o r r e c t l y  r equ i r ed  understanding t h e  
S c r i p t u r e s  a s  a  whole from t h e  a u t h o r s '  p o i n t ( s )  
of view. Luther  himself  once remarked, "I am t h e  
f i r s t  t o  p l ace  primary emphasis on t h e  importance 
of l a y i n g  hold upon t h e  meaning of t h e  book, t h a t  
which i t  wants t o  say ,  t h e  e s s e n t i a l  viewpoint  of 
t h e  au thor .  I f  we do no t  know t h i s  c e n t r a l  f a c t ,  
i t  i s  impossible  t o  understand a  book." He pu t  i t  
a  l i t t l e  d i f f e r e n t l y  when he  s a i d ,  " ~ e  who con- 
f r o n t s  t h e  mys t e r i e s  of Holy S c r i p t u r e  w i th  t h e  mind 
of a  ho r se  o r  an a s s  w i l l  never  understand them.'' 

What t h i s  means, very  simply (and i t  is  s imp le ) ,  
is  t h a t  we must conform our  minds t o  t h e  t e x t s  of 
t h e  S c r i p t u r e s ;  t h a t  is,  t o  t h e  i n t e n t i o n s  of 
t h e i r  au tho r s .  I s a i d  t h a t  t h i s  is a  s imple ma t t e r ,  
and I can i l l u s t r a t e  i t  simply. My wi fe  i s  an av id  

r e sea rche r  o f ,  among o t h e r  t h i n g s ,  cook books and 
gardening/ landscaping books, and we a r e  both av id  
p r a c t i t i o n e r s  of t h e s e  a r t s .  A s  you might guess ,  
t h e s e  a r e  no t  beg inne r ' s  books on e i t h e r  of t h e s e  
s u b j e c t s  bu t  i n s t e a d  books t h a t  t a l k  about how 
you do, f o r  example, Japanese  cooking o r  Japanese  
landscaping ,  To be s u r e ,  t h e s e  books con ta in  
r e c i p e s  and d e s c r i p t i o n s  of i n d i v i d u a l  p l a n t s  
and how t o  c a r e  f o r  them. But t h e i r  po in t  is  how 
t o  cook o r  t o  landscape  i n  t h e  Japanese manner. 

Now and then ,  Margaret w i l l  l oan  one o r  ano the r  
of h e r  books t o  a neighbor  o r  a  f r i e n d  who h a s  some 
i n t e r e s t  i n  t h e  s u b j e c t .  A l l  t oo  o f t e n  t h e  follow- 
i n g  occurs  when t h e  book i s  returned-- i f  i t  i s  
r e tu rned .  My wi fe  w i l l  say something l i k e ,  "Well, 
what d id  you t h i n k  of t h a t  book?" And the  r e p l y  
w i l l  be something l i k e ,  "I found t h e  most marvelous 
r e c i p e  f o r  sush i"  o r  " I s n ' t  t h a t  whatever - i t - i s  
shrub j u s t  love ly?"  

The po in t  is  q u i t e  s imple,  and t h e  reader  missed 
i t .  Whoever borrowed a  book found a l l  k inds  of 
l i t t l e - b i t t y  d e t a i l s ,  bu t  i f  they had t o  cook o r  
t o  lanscape  i n  t h e  Japanese  mode wi th  whatever they 
had at  hand, they  wouldn't have a  c l u e  a s  t o  how 
t o  go about  i t .  My w i f e ' s  cookbooks and land- 
scaping books a r e  no t  c o l l e c t i o n s  of r e c i p e s  and 
they a r e  no t  a  l i s t i n g  of shrubs .  I n s t e a d ,  t h e  
r e c i p e s  and t h e  shrubs  a r e  t h e r e  t o  i l l u s t r a t e  t h e  
Japanese way of doing t h e s e  t h ings .  Because she  
knows how t o  read--in j u s t  t h e  manner Luther  and 
t h e  humanists recommended--she can cook and land- 
scape i n  t h e  Japanese manner wi thout  even re-  
consu l t i ng  t h e  books and above a l l  without  having 
t h e  proper  i n g r e d i e n t s  o r  shrubs  a t  hand. So, t oo ,  
was i t  f o r  Luther  w i th  r e s p e c t  t o  t h e  S c r i p t u r e s .  
This  way of understanding them, which he go t  from 
t h e  humanists,  was what allowed him t o  d e c l a r e  
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f l a t l y  t h a t  t h e  l e t t e r  of James w a s  an "ep i s t l e  
of straw" and d id  no t  belong i n  t h e  canon and 
t h a t  Revela t ion  was probably composed by a  "mad 
Sy r i an  monk." Why? They d i d  no t  f i t  wi th  t h e  
whole. 

I am p e r f e c t l y  aware t h a t  I may be t r e a d i n g  on 
some t o e s  he re ;  bu t ,  r a t h e r  than  t r e a d  on them, 
I would p r e f e r  t o  stomp on them. You s e e ,  h e r e  is 
a l s o  t h e  po in t  a t  which Luther  depar ted  from t h e  
humanists.  H e  thought--nay, was convinced--that 
he knew t h e  e s s e n t i a l  p o i n t  of view of t h e  a u t h o r s  

I 

- 
of t h e  S c r i p t u r e s  and t h e r e f o r e  knew what t h e  
S c r i p t u r e s  had t o  say.  It was, q u i t e  simply, C h r i s t  
a lone  and him c r u c i f i e d .  C h r i s t  was t h e  p o i n t  of 
view of both t h e  Old and New Testaments.  To be 
su re ,  C h r i s t  w a s  p r ed i c t ed  i n  t h e  Old Testament i n  
a l l  t he  passages we commonly use  dur ing  t h e  season 
of advent .  But, more impor tan t ly ,  H e  w a s  pre- 
f i gu red  i n  t h e  e n t i r e  h i s t o r y  of t h e  people  of 
I s r a e l ,  a s  God r epea t ed ly  c a l l e d  H i s  people  t o  H i m ,  
chas t i zed  them, and drove them back t o  H i m .  "under- 
s tand  t h i s  c l e a r l y , "  Luther  once wrote ,  " t h a t  t h e  
I s r a e l i t e s  a r e  no t  [ i n  t h e i r  w r i t i n g ]  concerned 
with a foreshadowing o r  image but  wi th  an example." 
The Old Testament is t h u s  f i r s t  and foremost f i l l e d  
with examples of t h e  f i n a l  atonement t h a t  would 
come i n  C h r i s t .  Here was why J e s u s  on t h e  road t o  
Emmaus could expound a l l  t h e  law and t h e  prophets  
and show t h a t  i t  poin ted  t o  H i m .  

I n  t h e  New Testament one then  meets C h r i s t  per- 
sona l ly  and h a s  t h e  oppor tun i ty  t o  hea r  H i m  speak 
d i r e c t l y .  But once aga in  Luther  was f a r  more con- 
cerned wi th  t h e  speaking than  wi th  t h e  a c t i n g .  H e  
wrote t h a t  he f a r  p r e f e r r e d  t h e  Gospel of John t o  
t he  o the r  Gospels because i n  t h e  o t h e r s  one l e a r n s  
much about what Jesus  d i d  bu t  i n  John one h e a r s  much 
of what he had t o  say.  And, a s  Luther  had i t ,  what 

J e s u s  d i d  by way of mi rac l e s ,  h e a l i n g s ,  and t h e  
l i k e  "do me no good. But H i s  words a r e  l i f e  
i t s e l f  ." 

Here we s e e  Luther  t ak ing  t h e  humanist under- 
s t and ing  of a  t e x t  t o  i t s  r a d i c a l  conclusion.  By 
claiming t o  know what t h e  po in t  of view of t h e  
au tho r  was, he d e c l a r e s  t h a t  h e  knows what t h e  
t e x t  means. It means, a s  Paul  had i t ,  " ~ h r i s t  and 
H i m  c r u c i f i e d . "  Now, when i t  i s  preached, i t  en- 
gages t h e  h e a r e r  and f i n a l l y  t h e  r eade r .  A s  Luther  
once remarks, "1t is a  d i v i n e  mi rac l e  when i t  i s  
made p o s s i b l e  f o r  u s  t o  h e a r  and t o  read t h e  words 
of t h e  S c r i p t u r e s  a s  though every man h e a r s  them 
spoken t o  himself  pe r sona l ly  by God Himself." I n  
another  p l a c e  he  concluded h i s  d i s c u s s i o n  by de- 
c l a r i n g ,  "So, every word of t h e  S c r i p t u r e s  t h a t  h a s  
C h r i s t  and H i s  s a l v a t i o n  as i t s  s u b j e c t  is d i r e c t e d  
pe r sona l ly  t o  t h e  h e a r e r  a s  wel l ."  Indeed, what 
could be more pe r sona l  than  t h e  message t h a t  God 
l o v e s  you? 

Here of course  i s  a l s o  where Luther  pa r t ed  
company from t h e  humanists  of h i s  t ime, even i f  
they  were no t  humanists  i n  our  understanding of 
t h e  term. Here is t h e  c o r e  of h i s  c o n f l i c t  wi th  
Erasmus. Luther  claimed t o  know and Erasmus--who 
was being i n  t h i s  r ega rd  p e r f e c t l y  t r u e  t o  himself--  
i n s i s t e d  t h a t  t h i s  d o c t r i n a l  p o i n t  was unknowable 
from t h e  S c r i p t u r e s .  I n  t r u t h ,  Erasmus thought ,  
of course ,  t h a t  a l l  d o c t r i n e s  were f i n a l l y  unknow- 
a b l e  and, what is more, u s e l e s s .  

Th i s  c l a s s i c  confrontation--one t h a t  s t i l l  
appears  i n  Western C i v i l i z a t i o n  textbooks,  however 
badly i t  is  misunderstood--had i ts  moments of 
poignancy. On ~ r a s m u s ' s  s i d e ,  i t  is apparent  t h a t  
he  spent  some t ime looking f o r  an i s s u e  on which 
t o  i n d i c a t e  t o  a l l  concerned t h a t  h e  and Luther  were 
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i n  agreement. He went t o  t h e  p o i n t  of w r i t i n g  
several f r i e n d s  f o r  advice  on what t o p i c  he should 
choose t o  s i g n a l  t h e i r  disagreement .  Thomas More 

f i n a l l y  provided t h e  answer--the freedom of t h e  w i l l .  
s o ,  i n  On t h e  Freedom of t h e  W i l l  Erasmus d i d  

o t  argue t h a t  human be ings  had f r e e  w i l l ;  i n s t e a d  
e i n s i s t e d  t h a t  t h e  i s s u e  was moot, t h a t  is ,  
knowable. 

On ~ u t h e r ' s  s i d e ,  i t  i s  undeniable  t h a t  he  was 
l ay ing  a  double game wi th  Erasmus f o r  reasons  t h a t  I 

r e  completely unders tandable ,  given t h e  d e s p e r a t e  
i t u a t i o n  i n  which he  e a r l i e r  found h imse l f .  I n  

17 h e  wrote h i s  f r i e n d ,  John Long, "I am reading  
asmus and my esteem f o r  him d imin ishes  d a i l y .  It 
e a s e s  m e  t h a t  he  c o n s t a n t l y  and e r u d i t e l y  condemns 

h monks and p r i e s t s  f o r  t h e i r  i n v e t e r a t e  and 
p id  ignorance; bu t  I f e a r  t h a t  h e  does n o t  pro- 

C h r i s t  nor  t h e  g race  of God, of which h e  is  
ignoran t  t han  is Lefevre  d t ~ t a p l e s .  With him 

human is more p r e v a l e n t  than  t h e  d i v i n e .  Though 
e f e r  no t  t o  judge him, I admonish you no t  t o  

a l l  h i s  works, o r  r a t h e r ,  n o t  t o  r e c e i v e  them 
sc r imin ina t e ly . "  Y e t ,  two y e a r s  l a t e r  he  could 

t e  Erasmus h imse l f ,  "Who i s  t h e r e  whose inner-  
being Erasmus h a s  no t  pene t r a t ed ,  whom Erasmus 
no t  reach ,  i n  whom Erasmus does n o t  r e ign?  
f o r e ,  dea r  Erasmus, l e a r n  t o  know t h i s  l i t t l e  

I1 h e r  i n  C h r i s t  a l s o .  . . . But i n  between t h e s e  
l e t t e r s ,  Luther  had a l s o  w r i t t e n ,  "I f i n d  much 

I 

J 

en f o r  h i s  co l league ,  Melanchthon, 
a t i e ,  who i n s i s t e d  t h a t  he must r ep ly .  
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F i n a l l y  he d i d ,  i n  1525, bu t  p a i n f u l l y  so .  A s  he 
wrote  a  f r i e n d  whi le  i n  t h e  midst  of composing 
On t h e  Bondage of t h e  W i l l ,  "I cannot t e l l  you how 
d i f f i c u l t  i t  is  t o  respond t o  such an unlearned 
book from such a l ea rned  man." 

Erasmus drew the  l i n e  between the  two, and 
Luther  complimented him f o r  i t .  Others ,  h e  s a i d ,  
had t roubled  him wi th  t r i f l e s ,  but  Erasmus went 
f o r  t h e  j ugu la r .  And where was i t ?  Not r e a l l y  on 
t h e  s u b j e c t  of t h e  freedom o r  bondage of t h e  w i l l .  
The r e a l  po in t  was whether one could know t h e  
answer t o  t h e  ques t i on .  S p i r i t u s  s anc tus  non 
s c e p t i c u s  est [The Holy S p i r i t  is no t  a  s c e p t i c ]  
was L u t h e r ' s  r ep ly .  To Erasmusts  admission t h a t  
h e  was no t  r e a l l y  a  t heo log ian ,  Luther  r e p l i e d ,  
"IS t h a t  ever  t h e  t ru th ! "  By r e f u s i n g  t o  make 
a s s e r t i o n s  on t h i s  c r i t i c a l  ma t t e r  Erasmus r a i s e d  
r e a l  ques t i ons  as t o  whether h e  was a  C h r i s t i a n  a t  
a l l .  The S c r i p t u r a l  a u t h o r s  were a b s o l u t e l y  c l e a r  
on t h i s  c e n t r a l  i s s u e  f o r  s a l v a t i o n :  human be ings  
could c o n t r i b u t e  no th ing ,  and i t  w a s  e n t i r e l y  t h e  
work of God through C h r i s t .  A l l  C h r i s t i a n s  could 
do was t o  t r u s t  t h e  promises of God and t h e  m e r i t s  
of C h r i s t ,  and t h i s  t r u s t  was i t s e l f  a  g i f t  of God. 

Here is t h e  t r u e  d i v i d i n g  l i n e  between Erasmus 
and Luther  and t h e  t r u e  p o i n t  a t  which Luther  was 
no t  a  humanist even i n  16th-century terms. He used 
a l l  t h e  t o o l s  of  t h e  humanists ,  bu t  h e  used them t o  
seek  ou t  and t o  t each  t r u e  d o c t r i n e ,  l i f e - g i v i n g  
doc t r i ne .  But i t  must be added t h a t  t h i s  d o c t r i n e  
d i d  no t  c o n s i s t  of t h e  S p i t z f i n d i g k e i t e n ,  t h e  smal l  
p o i n t s ,  of t h e  S c r i p t u r e s ,  bu t  t h e  main i s sue :  a r e  
human be ings  r e spons ib l e  f o r  t h e i r  own s a l v a t i o n  o r  
d i d  C h r i s t  r e a l l y  do i t ,  once and f o r  a l l ?  For 
Luther ,  t h e r e  was on ly  one answer t o  t h i s  ques t i on ,  
and i t  was based on t h e  S c r i p t u r e s  themselves: 
"A Word s h a l l  qu i ck ly  s l a y  him!" 
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d i d  C h r i s t  r e a l l y  do i t ,  once and f o r  a l l ?  For 
Luther ,  t h e r e  was on ly  one answer t o  t h i s  ques t i on ,  
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Hence, t h e  answer t o  t h e  ques t i on  of whether 
Luther  w a s  a  humanist i s  both  yes  and no, as i s  t h e  
answer t o  any ques t i on  of some s e r i o u s  h i s t o r i c a l  
s i g n i f i c a n c e .  Yes he  was, when i t  came t o  t h e  
methods and t h e  g o a l  of p e n e t r a t i n g  t o  t h e  meaning 
of a  t e x t ,  i n  t h i s  c a s e  t h e  t e x t s  of t h e  S c r i p t u r e s .  
No h e  wasn ' t ,  when i t  comes t o  t h e  ma t t e r  of knowing 
what t h e  d o c t r i n a l  import of t hose  t e x t s  might be.  
W e  t h e r e f o r e  come, i n e v i t a b l y  and f i n a l l y ,  t o  
~ u t h e r ' s  understanding of human reason .  A s  s u r p r i s -  
i ng  as i t  might seem, we a l s o  come almost  f u l l  
c i r c l e  t o  t h e  ques t i on  of t h e  "autonomy" of human 
reason  i n  t h e  contemporary understanding of what 
t h e  word, "humanism," might mean. 

Th i s  is  no t  an  easy  s u b j e c t .  It i s  p a r t i c u l a r l y  
no t  easy t o  e x p l a i n  i n  t h e  b r i e f  compass t h a t  re- 
mains. The canonica l  t h r e e  headings w i l l  have t o  
s u f f i c e :  1)  reason  be fo re  t h e  f a l l ;  2 )  reason  a f t e r  
t h e  f a l l ,  under two sub-categories--with r e s p e c t  t o  
t h e  world i n  which w e  l i f e ,  and wi th  r e s p e c t  t o  
t h i n g s  d iv ine ;  3) i l lumined  reason .  

The f i r s t  is easy.  Before t h e  f a l l  (and t h i s  
is a  pure ly  h y p o t h e t i c a l  ca t ego ry ) ,  human reason  
w a s  such t h a t  "Adam had an  i l lumined  reason,  t r u e  
acknowledgement of God, and a  w i l l  p rope r ly  d i r e c t e d  
t o  God and t h e  neighbor." But t hen  came t h e  f a l l .  

Af t e r  t h e  f a l l  reason  i s  p i c t u r e d  i n  two ways. 
With r e s p e c t  t o  t h e  world i n  which we l i v e ,  Luther  
regarded reason  as " the  most important  and t h e  
h i g h e s t  i n  rank among a l l  t h i n g s  and, i n  comparison 
with o t h e r  t h i n g s  i n  t h i s  l i f e ,  t h e  b e s t  and some- 
t h i n g  d iv ine .  It i s  t h e  i nven to r  and mentor of a l l  
t h e  a r t s ,  medicine,  law, and of whatever wisdom, 
power, v i r t u e ,  and g l o r y  men posses s  i n  t h i s  l i f e .  
By v i r t u e  of t h i s  f a c t  i t  ought t o  be named t h e  
e s s e n t i a l  d i f f e r e n c e  by which man is d i s t i n g u i s h e d  

from t h e  animals  and o t h e r  t h ings .  Nor d id  God 
a f t e r  t h e  f a l l  of Adam t a k e  away t h i s  majesty of 
reason ,  but  r a t h e r  confirmed it." The l a s t  
sen tence  has  p a r t i c u l a r  importance: "Nor d i d  God 
a f t e r  t h e  f a l l  of Adam t a k e  away t h i s  majesty of 
reason ,  bu t  r a t h e r  confirmed it." Very simply, 
Luther  is  say ing  t h a t  i f  humans e x e r c i s e  t h e i r  
God-given t a l e n t s ,  t hey  can manage t h e i r  a f f a i r s  
h e r e  on e a r t h .  W e  might,  i n  pass ing ,  very  w e l l  
a s k  ou r se lves  how good a  job  we have done of i t .  
When God gave u s  dominion over  t h e  e a r t h ,  he d i d  
n o t  t e l l  u s  t o  be  s t u p i d  about  i t .  

There a r e ,  however, two problems y e t  t o  chal-  
l enge  us .  I n  t h e  f i r s t  place--and perhaps most 
important ly-- there  is  t h e  problem of reason  a f t e r  
t h e  f a l l  a s  i t  add re s se s  t h e  ques t i on  of human 
c a p a b i l i t i e s  coram Deo, i n  t h e  presence  of God. 
Here, and only  h e r e ,  i s  where "reason is  t h e  d e v i l ' s  
whore." A s  Luther  remarked i n  t h e  commentary on 
Genesis,  "The knowledge of God is twofold,  one 
gene ra l  and t h e  o t h e r  proper .  I n  gene ra l ,  a l l  
humans have a knowledge of God; t h a t  is, t h a t  God 
is, t h a t  he c r e a t e d  heaven and e a r t h ,  t h a t  he i s  
j u s t ,  t h a t  h e  punishes  t h e  impious, and so  fo r th . "  
Luther  t hus  had a  "na tu ra l  theology" according t o  
which everyone can know t h a t  t h e r e  is an omnipotent 
God. 

But f o r  Luther ,  a t  l e a s t ,  t h i s  is not  an impor- 
t a n t  ques t i on  and t h e  answer t o  i t  is  t h e r e f o r e  per- 
f e c t l y  t r i v i a l .  The c r i t i c a l  i s s u e  h a s  i n s t e a d  t o  
do wi th  t h i s  omnipotent God 's i n t e n t  i o n s  regard ing  
humankind. Here human reason  h a s  nothing t o  o f f e r .  
To demonstrate  h i s  p o i n t ,  Luther  picked a  common 
theme of t h e  t ime; namely, whether honorable  f i g u r e s  
from a n c i e n t  Greece and Rome had anything t o  say on 
t h i s  s u b j e c t .  H i s  answer was unequivocal.  "Cicero 
i s  i n v i n c i b l y  i gno ran t  about  God. For wi th  him you 
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s e e  nothing about  H i m  Himself i n  t h e  d i s p u t a t i o n s  
concerning t h e  n a t u r e  of t h e  gods, and t h e  ends of 
good and bad laws, because by v i r t u e  of human 
reason  . . . h e  i s  igno ran t  of what God w i l l s ,  of 
what might be h i s  i n t e n t i o n s  concerning us." 

Here i s  t r u e  ignorance,  bu t  f o r  Luther  t h e  
problem went f a r  deeper  t han  mere ignorance. When 
i t  played wi th  t h i n g s  d i v i n e ,  reason  was no t  on ly  
ignoran t  bu t  a l s o  profoundly wrong-headed. A s  he  
pu t  i t  i n  a  d i f f e r e n t  p l a c e ,  "Our reason  knows t h a t  
God is. But who and what H e  is, who a c t u a l l y  is  
God, t h a t  reason  does no t  know. Reason p l a y s  b l i nd -  
man's b l u f f  w i th  God and always makes mis takes ,  and 
misses  every t i m e ,  c a l l i n g  t h a t  God which is n o t  
God, and aga in  n o t  c a l l i n g  him God who is r e a l l y  
God. Therefore ,  i n  t r y i n g  s o  hard ,  reason  g i v e s  
God's name and honor t o  whatever i t  cons ide r s  is 
God, bu t  never  f i n d s  H i m  who is  r e a l l y  God, bu t  
always t h e  d e v i l  o r  i ts  own v a n i t y ,  which is  r u l e d  
by t h e  devi l . "  I n  t h i s  r e s p e c t ,  w e  might simply 
ask  ou r se lves  how o f t e n  w e  have p r e f e r r e d  our  own 
r u l e s  o r  our  own d o c t r i n e s  over  t h e  l ove  of God i n  
C h r i s t .  

There w a s  f o r  Luther ,  however, another  kind of 
reason,  t h e  i l lumined  reason ,  t h e  r a t i o  i l l u m i n a t a .  
Th i s  w a s  no t  t h e  s o r t  of reason  t h a t  understood t h e  
Law, " ~ e c a u s e  [naked] reason  knows noth ing  except  
t h e  law, according t o  which i t  n e c e s s a r i l y  a t t r i b -  
u t e s  r i gh t eousnes s  a s  occu r r ing  through t h e  Law." 
Indeed, i t  d i d  n o t  even r e a l l y  know t h e  law, f o r  
"no one knows t h e  Law o r  can e x p l a i n  i t  a s  such; 
t h i s  is  t h e  work of t h e  ~ o s p e l . "  

Reason t h a t  h a s  been en l igh tened  by t h e  Gospel 
i s  an e n t i r e l y  d i f f e r e n t  ma t t e r .  Indeed, i t  s e e s  
t h e  e n t i r e  world i n  a  new l i g h t .  One c l u e  t o  t h e  
t r u l y  r evo lu t iona ry  c h a r a c t e r  of t h i s  reason  comes 
from an apparen t ly  odd source .  How, one might a sk ,  

could Luther  compose "A Mighty F o r t r e s s  is Our God" 
i n  t h e  midst  of one of h i s  own deepes t  depress ions?  
And why should h e  g i v e  such appa ren t ly  odd p a s t o r a l  
advice ,  such a s  t h a t  t o  a  man who was concerned 
about  p r e d e s t i n a t i o n ?  H e  t o l d  t h e  man t o  r e j o i c e  
t h a t  he  was be ing  a t t acked  by Sa tan  on t h i s  s u b j e c t .  
A l l  by themselves such doubts  and f e a r s  were ev i -  
dence t h a t  t h i s  man, s u f f e r i n g  though he was, 
belonged t o  C h r i s t .  Af t e r  a l l ,  Luther  s a i d ,  "Satan 
does no t  bo ther  those ,  l i k e  Erasmus, t h a t  he 
a l r eady  has  i n  h i s  grasp." Luther  t hus ,  w i th  h i s  
i l lumined  reason ,  could wring assurance  ou t  of 
d e s p a i r .  

My favorite--and I t h i n k  t h e  most t e l l i ng - -  
i l l u s t r a t i o n  of t h i s  use  of i l lumined  reason by 
Luther  i s  t h e  fo l lowing .  On one occasion a  s tuden t  
had managed--as s t u d e n t s  sometimes do--to impregnate 
a  young woman from Wit tenberg.  The s tuden t  wrote  
Luther  about i t ,  and informed him t h a t  a l though he  
was i n c l i n e d ,  a s  a  ma t t e r  of honor and doing t h e  
r i g h t  t h ing ,  t o  marry h e r .  But h i s  mother opposed 
t h i s  move on t h e  grounds t h a t  t h e  young lady  was 
beneath h e r  s o n ' s  s t a t i o n .  The s tuden t  should g i v e  
up h i s  s t u d i e s ,  come home, f l e e  t h e  s i t u a t i o n ,  and 
go t o  work i n  t h e  fami ly  bus ines s .  A s u i t a b l e  
marr iage would be  a r ranged .  

There a r e  a l l  s o r t s  of obvious p a s t o r a l  responses  
t o  t h i s  s i t u a t i o n .  The s t u d e n t  suggested one of . 

them: t h e  honorable  t h i n g  would be t o  marry t h e  
woman he  had made pregnant .  Another was t o  invoke 
t h e  law by say ing  t h a t  i t  was h i s  o b l i g a t i o n  t o  do 
so ;  a f t e r  a l l ,  they  had committed a d u l t e r y  and t h e  
on ly  way t o  a tone  f o r  i t  was wi th  a marr iage.  Yet 
another  was t o  say t h a t  he  should no t  add s i n  t o  
s i n  by f a i l i n g  t o  honor h i s  mother and h e r  wishes;  
hence, he should no t  marry t h e  young woman, because 
h i s  mother was fo rb idd ing  i t .  S t i l l  one more would 
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could Luther  compose "A Mighty F o r t r e s s  is Our God" 
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them: t h e  honorable  t h i n g  would be t o  marry t h e  
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suggest  t h a t  he  was i n  l o v e  w i th  t h e  young l ady ,  SO 

why n o t  marry he r?  

I cannot b e l i e v e  t h a t  ve ry  many people  would 
second-guess Luther  i f  h e  had chosen any one of 
t h e s e  op t ions ,  wi th  t h e  p o s s i b l e  except ion  of t h e  
l a s t .  I c e r t a i n l y  wouldn't .  But Luther  took none 
of them. To be  s u r e ,  he  urged t h e  young man t o  
marry t h e  g i r l  even i n  de f i ance  of h i s  mother 's  
wishes.  But t h e  q u e s t i o n  is,  "Why o r  on what 
grounds d i d  h e  g i v e  t h i s  advice?" Here is i l l u -  
mined reason,  t h a t  is,  reason  informed by t h e  
Gospel, a t  work. Luther  wrote  back, "1f you don ' t  
marry h e r ,  you w i l l  have a wounded conscience.  
And you know what a worm t h e  conscience can be." 

Here was reason  t h a t  was c a p t i v e  i n  obedience 
t o  C h r i s t .  Luther  was concerned n o t  wi th  t h e  law, 
wi th  t h e  mother 's  advice ,  o r  w i th  custom. H e  was 
concerned f o r  t h e  young man's conscience and i n  
p a r t i c u l a r  wi th  h i s  exper ience  of t h e  g race  of God 
i n  C h r i s t .  Do t h e  honorable  t h ing ,  t o  be  s u r e ,  he  
s a i d  i n  essence,  but  above a l l  do n o t  l e t  Sa tan  
s t a r t  t o  work on your conscience.  

To my mind t h i s  was good p a s t o r a l  advice .  But 
i t  is f a r  away from e i t h e r  t h e  humanism w e  know o r  
t h e  humanism t h a t  Luther  knew. The simple f a c t  of 
t h e  ma t t e r  is t h i s :  Luther  could u se  a l l  t h e  t o o l s  
of t h e  humanists of h i s  t i m e ,  and use  them t o  under- 
s t and  t h e  Gospel. But humanists  then  and humanists  
now come migh t i l y  armed wi th  t h e  Law b u t ,  a s  Luther  
pu t  i t ,  a r e  " inv inc ib ly  ignoran t t '  of t h e  Gospel. 
Thus, regenera ted  reason  i s  n o t  a reason  t h a t  be- 
l i e v e s  a l l  s o r t s  of t h i n g s  t h a t  i t  knows a r e  no t  
so ;  i t  is i n s t e a d  a reason  t h a t  i s  "capt ive  t o  
Chris t ' '  and H i m  a lone .  

REFORMATION LECTURE 111 

LUTHER AND LEARNING 

The l e c t u r e  on " ~ u t h e r  t h e  ~ u m a n i s t "  conta ined  
t h e  o b l i g a t o r y  c i t a t i o n  from Luther  on t h e s e  
ma t t e r s ,  accord ing  t o  which "reason is  t h e  d e v i l ' s  
whore." Even so ,  it became apparent  t h a t  t h e r e  
were none the l e s s  c e r t a i n  a r e a s  of l i f e  and c e r t a i n  
c i rcumstances under which reason  was q u i t e  a 
d i f f e r e n t  animal a l l  t oge the r .  Luther  t h u s  re- 
served  a h igh  p l a c e  f o r  reason  wi th in  t h i s  world 
and f o r  i l lumined  reason  ( r a t i o  i l l u m i n a t a )  i n  
t h e  realm of f a i t h  i t s e l f .  A t  t h e  ve ry  l e a s t ,  
t h e s e  remarks should have provided any who a r e  
s t u d e n t s  o r  have eve r  been s t u d e n t s  a c e r t a i n  re-  
assurance  t h a t  they  have no t  been wast ing t h e i r  
time--or worse! 

The p re sen t  t o p i c  r e q u i r e s  beginning wi th  a d i f -  
f e r e n t  quo ta t i on  from Luther .  Th i s  one should 
convince a l l  s t u d e n t s  n o t  on ly  t h a t  they a r e  n o t  
wast ing t h e i r  t i m e  bu t  a l s o  t h a t  they  a r e  i n  f a c t  
spending i t  i n  one of t h e  most important  a c t i v i -  
t i e s  imaginable:  e earning, wisdom, and writers 
must r u l e  t h e  world. . . . I f  God o u t  of h i s  wrath 
would t a k e  away from t h e  world a l l  t h e  l ea rned ,  
people  would become b e a s t s  and wild animals .  Then 
t h e r e  would be no wisdom, r e l i g i o n ,  o r  l a w ,  bu t  
on ly  robbery,  s t e a l i n g ,  murder, and t h e  doing of 
a l l  k inds  of e v i l .  . . .'I What Luther  intended 
wi th  t h i s  a s s e r t i o n  is  w e l l  i l l u s t r a t e d  by a view 
t h a t  my co l l eagues  and I who t each  freshman 
Western C i v i l i z a t i o n  a t  t h e  Ohio S t a t e  Un ive r s i t y  
share .  When one of  u s  is on t h e  way t o  t each  t h i s  
p a r t i c u l a r  course  and i s  asked what he is up t o ,  
t h e  common r e p l y  i s ,  "I a m  going t o  push back t h e  
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f r o n t i e r s  of barbarism!" Here a t t e n t i o n  goes 
f i r s t  t o  L u t h e r ' s  gene ra l  view of l e a r n i n g  and 
educa t ion ,  secondly t o  i t s  p l a c e  i n  t h e  Reforma- 
t i o n ,  and f i n a l l y  t o  how Luther  would have u s  
view l e a r n i n g ,  educa t ion ,  and c u l t u r e  i n  our  
own time. There w i l l  be  some s u r p r i s e s  a long  
t h e  way. 

I n  t h e  f i r s t  p l ace ,  Luther  was t h e  founder of 
our  systems of p u b l i c  educa t ion ,  i f  anyone was. 
I n  a d d i t i o n  t o  many off-hand remarks, h e  devoted 
two s e p a r a t e  s u b s t a n t i a l  t r e a t i e s  t o  t h e  s u b j e c t .  
I n  1524 he  wrote  To t h e  Councilmen of A l l  Ci t ies  
i n  Germany on t h e  Founding of Schools  and i n  1530 
a Sermon on Keeping Chi ldren  i n  School.  Anyone 
who r e a d s  bu t  a p o r t i o n  of e i t h e r  of t h e s e  e s s a y s  
can have no doubt t h a t  Luther  was an advocate  of 
p u b l i c  educat ion.  

J u s t  a  few q u o t a t i o n s  w i l l  s u f f i c e .  From t h e  
f i r s t  of t h e  two t r e a t i s e s :  "In o r d e r  outwardly 
t o  main ta in  i t s  temporal e s t a t e ,  t h e  world must 
have good and s k i l l e d  men and women. . . . Now 
such men must come from our  boys and such women 
from our  g i r l s .  Therefore  t h e  t h i n g  t o  do is t o  
t r a i n  our  boys and g i r l s  i n  t h e  proper  manner." 
From t h e  second: "1t is  t h e  du ty  of t h e  govern- 
ment t o  compel i t s  s u b j e c t s  t o  keep t h e i r  c h i l d r e n  
i n  school .  . . . I f  t h e  government can compel 
c i t i z e n s  f i t  f o r  m i l i t a r y  s e r v i c e  t o  c a r r y  p ike  
and musket, man t h e  w a l l s ,  and perform o t h e r  m i l i -  
t a r y  s e r v i c e s  i n  t i m e  of war, how much more can i t  
and ought i t  compel i t s  s u b j e c t s  t o  keep t h e i r  
c h i l d r e n  i n  school?" One more q u o t a t i o n  ought t o  
c l i n c h  t h e  matter, should any doubts  remain: "We 
should s p ~ n d  a hundred gulden t o  educa te  our  
c h i l d r e n  f o r  every gulden we spend on defense ,  
even i f  t h e  Turks a r e  b rea th ing  down our  necks!" 
There cannot be much ques t i on  about where Luther  
would have s tood  wi th  r e s p e c t  t o  c u r r e n t  deba t e s  

about f e d e r a l  budgetary p r i o r i t i e s !  The m i l i t a r y  
would t a k e  a s e a t  way back i n  t h e  r e a r  of t h e  bus.  

It is worth no t ing ,  a t  l e a s t  i n  pass ing ,  t h a t  
~ u t h e r ' s  fundamental p o i n t  of view about p u b l i c  
educa t ion  became o f f i c i a l  p o l i c y  i n  a l l  P r o t e s t a n t  
t e r r i t o r i e s  w i th  t h e  except ion  of England. A t  
least  on t h e  Cont inent ,  when monas te r ies ,  convents ,  
and c o l l e g i a t e  churches were " secu la r i zed , "  t h e  
money d i d  n o t  go i n t o  t h e  p r i n c e s '  o r  c i t y  coun- 
c i l s '  pockets .  I n s t e a d ,  i t  w a s  devoted t o  a  v a r i -  
e t y  of what w e  would c a l l  " s o c i a l  s e r v i c e s , "  
among which educa t ion  was t h e  most common and by 
f a r  t h e  most expensive.  Thus t h e  income t h a t  
supported a canon a t  a  c o l l e g i a t e  church o r  a  
monk o r  a  nun was now d i v e r t e d  t o  provide t h e  
s a l a r y  of a  t e ache r  o r  p ro fe s so r .  I n  a d d i t i o n ,  
s e v e r a l  of t h e s e  prebends p l u s  s p e c i a l  monies were 
set a s i d e  t o  provide  f o r  t h e  l i v i n g  expenses of 
s t u d e n t s  from f a m i l i e s  t h a t  d i d  no t  have t h e  means 
wi th  which t o  send t h e i r  c h i l d r e n  t o  school .  
Seve ra l  of t h e s e  foundat ions  even o u t l i v e d  t h e  
French Revolut ion and e x i s t  t o  t h i s  day. Here I 
have i n  mind t h e  S t i f t  i n  S t rasbourg  and t h e  one 
i n  Tubingen, where s t u d e n t s  (and v i s i t i n g  s c h o l a r s  
such a s  myself)  can l i v e  and eat,  i f  no t  f o r  f r e e ,  
c e r t a i n l y  a t  much less than  t h e  p r e v a i l i n g  r a t e s  
i n  t h e  c i t y .  Thus, when i n  S t rasbourg ,  I have 
been known t o  l i v e  and e a t  b r e a k f a s t  a t  t h e  S t i f t  
f o r  about s i x  d o l l a r s  a day. It is  t r u e  t h a t  
r u r a l  v i l l a g e s  were by no means s o  we l l  pos i t i oned  
and t h a t  educa t ion  then ,  as now, had t o  w r e s t l e  
wi th  s eve re  f i n a n c i a l  r e s t r a i n t s .  A beginning was 
none the l e s s  made, and i t  was made i n  response t o  
Luther ,  who even used an o l d  monast ic  p i ece  of 
semi-vulgar i ty  t o  make h i s  p o i n t ,  when he  s a i d  
t h a t  "It is a worse s i n  t o  l e a v e  a  young mind un- 
t r a i n e d  than  i t  is t o  r a p e  a v i r g i n . "  

The next  obvious sub-question is ,  "What s o r t  of 
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p u b l i c  educat ion.  

J u s t  a  few q u o t a t i o n s  w i l l  s u f f i c e .  From t h e  
f i r s t  of t h e  two t r e a t i s e s :  "In o r d e r  outwardly 
t o  main ta in  i t s  temporal e s t a t e ,  t h e  world must 
have good and s k i l l e d  men and women. . . . Now 
such men must come from our  boys and such women 
from our  g i r l s .  Therefore  t h e  t h i n g  t o  do is t o  
t r a i n  our  boys and g i r l s  i n  t h e  proper  manner." 
From t h e  second: "1t is  t h e  du ty  of t h e  govern- 
ment t o  compel i t s  s u b j e c t s  t o  keep t h e i r  c h i l d r e n  
i n  school .  . . . I f  t h e  government can compel 
c i t i z e n s  f i t  f o r  m i l i t a r y  s e r v i c e  t o  c a r r y  p ike  
and musket, man t h e  w a l l s ,  and perform o t h e r  m i l i -  
t a r y  s e r v i c e s  i n  t i m e  of war, how much more can i t  
and ought i t  compel i t s  s u b j e c t s  t o  keep t h e i r  
c h i l d r e n  i n  school?" One more q u o t a t i o n  ought t o  
c l i n c h  t h e  matter, should any doubts  remain: "We 
should s p ~ n d  a hundred gulden t o  educa te  our  
c h i l d r e n  f o r  every gulden we spend on defense ,  
even i f  t h e  Turks a r e  b rea th ing  down our  necks!" 
There cannot be much ques t i on  about where Luther  
would have s tood  wi th  r e s p e c t  t o  c u r r e n t  deba t e s  

about f e d e r a l  budgetary p r i o r i t i e s !  The m i l i t a r y  
would t a k e  a s e a t  way back i n  t h e  r e a r  of t h e  bus.  

It is worth no t ing ,  a t  l e a s t  i n  pass ing ,  t h a t  
~ u t h e r ' s  fundamental p o i n t  of view about p u b l i c  
educa t ion  became o f f i c i a l  p o l i c y  i n  a l l  P r o t e s t a n t  
t e r r i t o r i e s  w i th  t h e  except ion  of England. A t  
least  on t h e  Cont inent ,  when monas te r ies ,  convents ,  
and c o l l e g i a t e  churches were " secu la r i zed , "  t h e  
money d i d  n o t  go i n t o  t h e  p r i n c e s '  o r  c i t y  coun- 
c i l s '  pockets .  I n s t e a d ,  i t  w a s  devoted t o  a  v a r i -  
e t y  of what w e  would c a l l  " s o c i a l  s e r v i c e s , "  
among which educa t ion  was t h e  most common and by 
f a r  t h e  most expensive.  Thus t h e  income t h a t  
supported a canon a t  a  c o l l e g i a t e  church o r  a  
monk o r  a  nun was now d i v e r t e d  t o  provide t h e  
s a l a r y  of a  t e ache r  o r  p ro fe s so r .  I n  a d d i t i o n ,  
s e v e r a l  of t h e s e  prebends p l u s  s p e c i a l  monies were 
set a s i d e  t o  provide  f o r  t h e  l i v i n g  expenses of 
s t u d e n t s  from f a m i l i e s  t h a t  d i d  no t  have t h e  means 
wi th  which t o  send t h e i r  c h i l d r e n  t o  school .  
Seve ra l  of t h e s e  foundat ions  even o u t l i v e d  t h e  
French Revolut ion and e x i s t  t o  t h i s  day. Here I 
have i n  mind t h e  S t i f t  i n  S t rasbourg  and t h e  one 
i n  Tubingen, where s t u d e n t s  (and v i s i t i n g  s c h o l a r s  
such a s  myself)  can l i v e  and eat,  i f  no t  f o r  f r e e ,  
c e r t a i n l y  a t  much less than  t h e  p r e v a i l i n g  r a t e s  
i n  t h e  c i t y .  Thus, when i n  S t rasbourg ,  I have 
been known t o  l i v e  and e a t  b r e a k f a s t  a t  t h e  S t i f t  
f o r  about s i x  d o l l a r s  a day. It is  t r u e  t h a t  
r u r a l  v i l l a g e s  were by no means s o  we l l  pos i t i oned  
and t h a t  educa t ion  then ,  as now, had t o  w r e s t l e  
wi th  s eve re  f i n a n c i a l  r e s t r a i n t s .  A beginning was 
none the l e s s  made, and i t  was made i n  response t o  
Luther ,  who even used an o l d  monast ic  p i ece  of 
semi-vulgar i ty  t o  make h i s  p o i n t ,  when he  s a i d  
t h a t  "It is a worse s i n  t o  l e a v e  a  young mind un- 
t r a i n e d  than  i t  is t o  r a p e  a v i r g i n . "  

The next  obvious sub-question is ,  "What s o r t  of 



educat ion d i d  these  schools  provide?" The answer 
depends upon where one looks.  General ly speaking-- 
and j u s t  a s  today--Protestant Germany fea tu red  a  
two-tiered system of primary and secondary educa- 
t i o n .  For most people t h e  Winkelschulen o r  
"corner schools" were enough. There one learned  
t o  read and w r i t e  German and t o  do b a s i c  a r i thma t i c .  
The b a s i c  t e x t s  were t h e  catechism and por t ions  of 
t h e  Bible,  and t h e  t eache r  was f r equen t ly  enough 
t h e  v i l l a g e  pas to r  o r  a s s i s t a n t  pas to r .  A t  t h e  
o t h e r  l e v e l  t h e  gymnasium held  sway. I n  a d d i t i o n  
t o  reading t h e  Bib le  and t h e  catechism i n  L a t i n  
o r  even Greek, one s tud ied  these  languages form- 
a l l y ,  a s  w e l l  a s  a11 t h e  o t h e r  l i b e r a l  a r t s .  This  
curr iculum w a s  c l e a r l y  prepara tory  t o  u n i v e r s i t y  
t r a i n i n g .  

Here t h e r e  can be abso lu te ly  no doubt t h a t  
Luther favored t h e  humanist ic  curr iculum a s  he  
learned  i t  from Erasmus but  above a l l  from 
Melanchthon. Before h i s  marriage he commented, 
"1f I had ch i ld ren  and could accomplish i t ,  they 
would s tudy not  only t h e  languages and h i s t o r y ,  
but  s inging ,  ins t rumenta l  music, and a l l  t h e  
branches of mathematics." To h i s  mind t h e  l i b e r a l  
a r t s  were "invented and brought t o  l i g h t  by learned  
and outs tanding  people a s  se rv iceab le  and u s e f u l  
t o  people i n  t h i s  l i f e ,  noble and prec ious  g i f t s  
of C h r i s t  who used t h e  uses  them according t o  H i s  
p l easu re  f o r  t h e  p r a i s e ,  honor, and g lo ry  of H i s  
holy name." He was e s p e c i a l l y  devoted t o  h i s t o r y  
and once remarked t h a t  h i s  one r e g r e t  i n  l i f e  was 
t h a t  he had not  spent  enough time studying i t .  
Of i t  he  sa id ,  "1t would be most b e n e f i c i a l  t o  
r u l e r s  i f  from youth on they would read . . . 
h i s t o r y  both i n  sacred and profane books, f o r  i n  
them they would f i n d  more examples of t h e  a r t  of 
r u l i n g  than i n  a l l  t h e  books of law." Of h i s t o r i -  
ans themselves, he dec lared ,  "The h i s t o r i a n  must 
have the  h e a r t  of a  l i on . "  

Above a l l ,  Luther was committed t o  an educa- 
t i o n a l  curr iculum t h a t  was based on r h e t o r i c  r a t h e r  
than t h e  d i a l e c t i c  of t h e  schoolmen. Over dinner  
one n igh t  he  explained t h e  d i f f e r e n c e  between t h e  
two i n  these  words: " ~ i a l e c t i c a  says ,  'Give me 
something t o  e a t . '  Rhetor ica  says ,  'I have had a  
hard road t o  go a l l  day long;  I am t i r e d ,  s i c k ,  
and hungry, and have ea t en  nothing. Dear fel low, 
g ive  m e  a  good p iece  of meat, a  good f r i e d  
chicken, and a  good measure of beer  t o  drink!" 

A l l  by i t s e l f  t h i s  quo ta t ion  i l l u s t r a t e s  why 
Luther should be s o  much i n  favor  of r h e t o r i c  over 
d i a l e c t i c ,  and i t  is a po in t  t o  which t h i s  essay 
w i l l  r e t u r n  a t  &ts end. The fundamental f a c t  is  
t h a t  t h e  purpose of d i a l e c t i c  o r  l o g i c  is  t o  con- 
v ince  someone of t h e  t r u t h  of some p ropos i t ion  o r  
o the r .  I suppose t h e  p u r e s t  form of i t  today may 
be found i n  c e r t a i n  types  of h igher  mathematics. 
By c o n t r a s t ,  r h e t o r i c  seeks  t o  convince someone of 
something and t o  move t h e  h e a r e r  t o  a  dec i s ion  
and, thence, t o  a c t i o n .  It is thus  by no means 
I I mere r h e t o r i c , "  as we sometimes hear  today, but  
a  form of l e a r n i n g  t h a t  t a k e s  t h e  whole human being, 
body, mind and sou l ,  i n t o  account.  It is, i n  a  word, 
human and r i g h t l y  t h e  lynch-pin of humanist ic  
education. 

I t  should be added [ i f  only a s  an a s ide )  t h a t  
t h e  curr iculum Luther recommended--on cue from 
Melanchthon--was then regarded a s  t h e  very b e s t  
educat ion a  person could rece ive .  Probably t h e  
most famous of t h e  schools  t h a t  were e s t ab l i shed  
on t h i s  model was t h e  academy a t  Strasbourg,  
under t h e  l eade r sh ip  of Johannes Sturm. But i t  
proved t o  be t h e  model throughout Europe f o r  
s i m i l a r  academies a s  f a r  away a s  Rostock, Bra t i s -  
l ava ,  Geneva, and even t h a t  c u l t u r a l  backwater of 
t h e  time, England. Indeed, but  a glance a t  t h e  
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i ts '  R a t i o  Studiorum shows t h a t  they ,  t oo ,  
t ed  t h i s  curr iculum. They of course  had a 
e r e n t  catechism,  and t h e i r  schools ,  t h e  dioc- 

esan  seminar ies ,  p resen ted  d i f f e r e n t  t h e o l o g i c a l  
doc t r i ne ,  bu t  t h e  way i t  was taught  and t h e  way 
s t u d e n t s  l e a rned  t o  expound i t  were i d e n t i c a l  w i th  
what was done i n  P r o t e s t a n t  c i r c l e s .  Luther ,  and 
wi th  him an  e n t i r e  age, was very  s e r i o u s  about  
educa t ion  and l e a r n i n g .  They were, a f t e r  a l l ,  
engaged i n  a  war f o r  human minds and s o u l s .  It 
can be l i t t l e  wonder t h a t  they  chose t h e  b e s t  
weapons they had a t  hand. 

Here, wi th  r e s p e c t  t o  t h e  second p o i n t ,  t h e  
focus  needs t o  be r eve r sed .  Rather  than  t r e a t i n g  
t h e  impact of t h e  Reformation on l e a r n i n g  and 
educat ion,  one might w e l l  a s k  what r o l e ( s )  l e a r n i n g  
and educa t ion  played i n  t h e  Reformation process .  
Two courses  a r e  important ,  and one of them a  l i t t l e  
un l ike ly .  The l i k e l y  one is Lu the r ' s  t reatise of 
1530 i n  which, faced  wi th  a  r e l a t i v e l y  u n i f i e d  and 
u t t e r l y  i n t a n s i g e n t  C a t h o l i c  p a r t y  a t  Augsburg and 
t h e  march of t h e  Turks up t h e  Danube toward Vienna 
i t s e l f ,  h i s  views took  on r e a l  urgency. On t h i s  
occasion,  s i x  y e a r s  a f t e r  t h e  f i r s t  t r e a t i s e ,  h e  
emphasized t h e  need t o  educa te  p a s t o r s ,  say ing  
"even those  of lesser a b i l i t y  [should be  t r a i n e d ]  
f o r  w e  need no t  on ly  h igh ly  l ea rned  d o c t o r s  and 
masters of Holy S c r i p t u r e ,  bu t  a l s o  o rd ina ry  p a s t o r s  
who w i l l  t each  t h e  Gospel and t h e  catechism t o  t h e  
young and t h e  i gno ran t .  . . ." The second, and 
less l i k e l y ,  source  is  t h e  Small  Catechism i t s e l f .  
I n  t h e  p re face ,  h e  concluded, "I t h e r e f o r e  beg of 
you f o r  God's sake,  my beloved bre then  who a r e  
p a s t o r s  and t eache r s ,  t h a t  you t a k e  t h e  d u t i e s  of 
your o f f i c e  s e r i o u s l y ,  t h a t  you have p i t y  on t h e  

o  are e n t r u s t e d  t o  your c a r e ,  and t h a t  
each t h e  catechism t o  t h e  people ,  i n  

o  t hose  who a r e  young." 
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I n  sum, t h e  Reformation qu ick ly  became a  process  
of educa t ion  f i r s t  and foremost.  The problem of 
when t h i s  t r a n s i t i o n  occurred is  most e a s i l y  r e -  
solved wi th  t h e  t o o l s  of biography. For p re sen t  
purposes  t h e  ma t t e r  i s  a  ques t i on  of i n d i v i d u a l  
biography bu t  one could a l s o  i l l u s t r a t e  t h e  ma t t e r  
by s h i f t i n g  t h e  focus  t o  o t h e r  reformers  and engage 
i n  c o l l e c t i v e  biography. But t h e  key i n d i v i d u a l  is  
n a t u r a l l y  Luther  h imse l f .  

It is common knowledge t h a t  t h e  new churches of 
t h e  Reformation were c r e a t e d  f i r s t  through t h e  
dev ice  of v i s i t a t i o n s  by which both s e c u l a r  and 
e c c l e s i a s t i c a l  a u t h o r i t i e s  assessed  t h e  cond i t i on  
of l o c a l  churches and then  decided what a c t i o n s  
they  would t ake .  It is  less commonly observed 
t h a t  i n  t h e  l a t e  1520s and e a r l y  1530s Luther  f o l -  
lowed t h e  v i s i t a t i o n s  c l o s e l y ,  encouraged them, 
and even served  p e r s o n a l l y  as a  v i s i t o r .  Moreover, 
h i s  comment once h e  rece ived  f i r s t  word of t h e  
v i s i t o r s '  f i n d i n g s  c l e a r l y  r e v e a l s  t h e  impact they 
had upon him. "What m i s e r i e s  we s e e  here , "  h e  
wrote .  Th i s  w a s  i n  1528. Ea r ly  t h e  fo l lowing  
yea r ,  a f t e r  pe r sona l ly  s e rv ing  as a  v i s i t o r ,  he  
wrote  a  p a s t o r  i n  Braunschweig, " Jus t  now I have 
turned  t o  p repa r ing  a  ca tech ism f o r  t h e  sake of t h e  
raw pagans." When h i s  o l d  foe ,  Duke George of 
Saxony, d i ed ,  Lu the r ' s  f i r s t  recommendation w a s  
t h a t  "Mad Duke George's" successor  should c a r r y  ou t  
a  v i s i t a t i o n  and then  a b o l i s h  t h e  Mass. Contrary 
t o  what some of t h e  o l d e r  l i t e r a t u r e  a t  l e a s t  
imp l i e s ,  Luther  was keenly i n t e r e s t e d  i n  t h e  organ- 
i z a t i o n  of t h e  new church. H e  was t h e r e f o r e  a 
reformer i n  t h e  a c t i v i s t  sense  of t h e  term a s  we l l  
a s  being t h e  ch i e f  i d e o l o g i c a l  s t anda rd  bea re r  of 
t h e  reform movement. 

Th i s  i n t e r e s t  was, however, only p a r t  of a  s e l f -  
conscious e f f o r t  t o  do a l l  he  could t o  make c e r t a i n  
t h a t  h i s  v i s i o n  of t h e  Gospel endured beyond h i s  
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i ts '  R a t i o  Studiorum shows t h a t  they ,  t oo ,  
t ed  t h i s  curr iculum. They of course  had a 
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what was done i n  P r o t e s t a n t  c i r c l e s .  Luther ,  and 
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and educa t ion  played i n  t h e  Reformation process .  
Two courses  a r e  important ,  and one of them a  l i t t l e  
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I n  sum, t h e  Reformation qu ick ly  became a  process  
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dev ice  of v i s i t a t i o n s  by which both s e c u l a r  and 
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had upon him. "What m i s e r i e s  we s e e  here , "  h e  
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i z a t i o n  of t h e  new church. H e  was t h e r e f o r e  a 
reformer i n  t h e  a c t i v i s t  sense  of t h e  term a s  we l l  
a s  being t h e  ch i e f  i d e o l o g i c a l  s t anda rd  bea re r  of 
t h e  reform movement. 

Th i s  i n t e r e s t  was, however, only p a r t  of a  s e l f -  
conscious e f f o r t  t o  do a l l  he  could t o  make c e r t a i n  
t h a t  h i s  v i s i o n  of t h e  Gospel endured beyond h i s  



own dea th .  It i s  t o  be  seen  i n  t h e  hymns and 
catechisms he  wrote  f o r  t h e  common people ,  i n  t h e  
c a r e  and feed ing  h e  gave t o  young p a s t o r s  i n  h i s  
charge, and even i n  an important  change a t  t h e  
Un ive r s i t y  of Wit tenberg.  E a r l i e r  h e  and Melanch- 
thon had pu t  an  end t o  d i s p u t a t i o n s  on t h e  grounds 
t h a t  they  were t oo  reminiscent  of t h e  s c h o l a s t i c  
theology a g a i n s t  which they  both  s t rugg led .  But 
they r e i n s t i t u t e d  d i s p u t a t i o n s  i n  1533 s o  t h a t  
Wit tenberg could g r a n t  t h e  d o c t o r a t e  and thereby  
c r e a t e  n o t  j u s t  p a s t o r s  bu t  a l s o  p r o f e s s o r s  who 
would c a r r y  on t h e i r  work. 

It is i n  f a c t  a lmost  impossible  t o  ove re s t ima te  
t h e  impact t h a t  t h e  v i s i t a t i o n s  had on L u t h e r ' s  
l a t e r  c a r e e r .  A s  noted above, he  followed them 
wi th  keen i n t e r e s t .  H e  defended them a g a i n s t  John 
Agr ico la  (who thought they  might t y r ann ize  con- 
s c i ences )  and r epea t ed ly  urged t h a t  they  be  c a r r i e d  
o u t  exped i t i ous ly  and simply. H e  made h i s  objec-  
t i v e s  very  clear i n  t h e  p r e f a c e  t o  t h e  Small Cate- 
chism, which appeared s h o r t l y  : "The dep lo rab l e  
cond i t i ons  which I r e c e n t l y  encountered when I was 
a  v i s i t o r  cons t r a ined  me t o  p repa re  t h i s  b r i e f  and 
s imple catechism o r  s ta tement  of C h r i s t i a n  teaching .  
Good God, what wretchedness  I beheld! The common 
people ,  e s p e c i a l l y  t hose  who l i v e  i n  t h e  country- 
s i d e ,  have no knowledge whatever of C h r i s t i a n  
teaching ,  and un fo r tuna t e ly  many p a s t o r s  a r e  q u i t e  
incompetent and u n f i t t e d  f o r  teaching."  Luther  
t h e r e f o r e  tu rned  t o  t h e  t a s k  h imse l f .  I n  t h e  same 
p r e f a c e  h e  made h i s  s ense  of urgency c l e a r  t o  a l l :  
"I t h e r e f o r e  beg of you f o r  ~ o d ' s  sake ,  my beloved 
b r e t h r e n  who a r e  p a s t o r s  and preachers ,  t h a t  you 
t a k e  t h e  d u t i e s  of your o f f i c e  s e r i o u s l y ,  t h a t  you 
have p i t y  on t h e  people  who a r e  e n t r u s t e d  t o  your 
c a r e ,  and t h a t  you h e l p  m e  t o  t each  t h e  catechism 
t o  t h e  people ,  e s p e c i a l l y  t hose  who a r e  young." 

The Reformation t h e r e f o r e  became an educa t iona l  

p rocess  very qu i ck ly  and i t  d i d  so  a t  i t s  very  
co re .  But t h e  ques t i on  is ,  "What were t h e  reform- 
ers and Luther  i n  p a r t i c u l a r  t r y i n g  t o  teach?"  The 
o t h e r s ,  each of whom l ea rned  t h e  Reformation from 
Luther  i n  one way o r  ano the r ,  t r ansmi t t ed  h i s  new 
d o c t r i n e s  and p r a c t i c e s ,  a s  they understood them, 
by teaching  them t o  y e t  o t h e r s .  Indeed Luther  
himself  may have realized--and about t h e  same time 
t h a t  he  d i scovered  how f a r  he  had come i n  h i s  own 
t h e o l o g i c a l  thinking-- that  t h e  reform must occur  
i n  j u s t  t h i s  way. A s  noted i n  an e a r l i e r  a r t i c l e ,  
i n  1518 whi le  r e t u r n i n g  from t h e  Heidelberg Dispu- 
t a t i o n  h e  wrote  t h a t  he was convinced t h a t  t h e r e  
would be no reform i n  t h e  church u n l e s s  t h e  univer-  
s i t i e s  were reformed f i r s t .  H e  went so  f a r  a s  t o  
c a l l  f o r  a b o l i s h i n g  a l l  t h e  o l d  s t u d i e s  and re -  
s t r u c t u r i n g  t h e  e n t i r e  u n i v e r s i t y  curr iculum, i n  
theology i n  p a r t i c u l a r .  

I n  sum, whenever t h e  re formers ,  whether Luther  
o r  t h e  o t h e r s ,  became f u l l y  aware of t h e i r  pro- 
gram, they began t o  teach  i t  t o  o t h e r s .  The 
p roces s  commenced i n  a  more-or-less pe r sona l  way 
i n  Lu the r ' s  own u n i v e r s i t y  l e c t u r e s  and i n  t h e  
p r i v a t e  l e c t u r e s ,  d i s c u s s i o n s ,  and correspondence 
of t h e  o t h e r s .  But then  i t  became an i n s t i t u t i o n a l  
ma t t e r .  Doctora l  d i s p u t a t i o n s  were r e i n s t i t u t e d  
a t  Wit tenberg i n  1533. S t r a sbourg ' s  Gymnasium w a s  
founded a t  about  t h e  same t i m e ,  and t h e  same y e a r s  
f e a t u r e d  a deba t e  about  t h e  f u t u r e  of t h e  Univer- 
s i t y  of Base1 and t h e  "reform" of t h e  Un ive r s i t y  
of Tubingen. I f  on ly  i n  pas s ing ,  i t  must be added 
t h a t  t h e  f i r s t  e d i t i o n  of Ca lv in ' s  I n s t i t u t e s - -  
t h e  q u i n t e s s e n t i a l  "manual" f o r  t h e  new fa i t h - -  
a l s o  d a t e s  from t h e  mid-1530s. I n  sum, by about 
1535 t h e  Reformation had become a ma t t e r  of educa- 
t i o n  and l e a r n i n g  i n  an i n s t i t u t i o n a l  s e t t i n g .  
Luther  l e d  t h e  way. 

What p r e c i s e l y  t h e  re formers  were t r y i n g  t o  teach 
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i n  t h i s  phase of t h e  Reformation occurred on two 
l e v e l s .  The f i r s t ,  and most obvious,  concerns t h e  
new co rps  of p a s t o r s .  On t h e  one hand i t  is t r u e  
t h a t  t h e  P r o t e s t a n t  c l e r g y  rece ived  a thorough 
grounding, j u s t  a s  Luther  i n s i s t e d ,  i n  t h e  b e s t  
t r a d i t i o n  of t h e  s t u d i a  human i t a t i s .  To i l l u s -  
t r a t e ,  Johannes Pappus, t h e  P r e s i d e n t  of t h e  
Company of P a s t o r s  i n  S t rasbourg ,  had a  l i b r a r y  
of we l l  over  6000 volumes. Of t he se ,  more than  
f o r t y  percent  p e r t a i n e d  t o  languages,  l i t e r a t u r e ,  
h i s t o r y ,  moral e s says ,  grammars, books of r h e t -  
o r i c  and t h e  l i k e .  H e  was of course  a  h igh ly  
placed except ion  among 16th-century Lutheran 
c l e rgy ,  bu t  i n  gene ra l  t h e s e  p a s t o r s  became, a s  
one s cho la r  h a s  pu t  i t ,  " i n t e l l e c t u a l s  . . . 
c l o s e  t o  t h e  people." 

On t h e  o t h e r  hand, t h e r e  can be even l e s s  doubt 
t h a t  P r o t e s t a n t  p a s t o r s  were expected t o  learn--  
and be  a b l e  t o  t each ,  expound, and defend--true 
d o c t r i n e .  The l e t t e r s  t h a t  p a s t o r s  c a r r i e d  wi th  
them--their c e r t i f i c a t e s  of o r d i n a t i o n ,  a s  i t  
were--at tes t  t o  t h i s  c e n t r a l  c h a r a c t e r i s t i c  of 
t h e i r  formal educa t ion .  Johannes Marbach, who 
became P r e s i d e n t  of t h e  Company of P a s t o r s  a t  
S t rasbourg  i n  1552, was one of L u t h e r ' s  own s tu -  
d e n t s .  H e  rece ived  t h e  d o c t o r a t e  on February 20, 
1543, and wi th  i t  a  l e t te r  from Luther  t h a t  h e  
c a r e f u l l y  kept  among h i s  papers  and t h a t  was 
f i n a l l y  publ i shed  by a  c o l l a t e r a l  h e i r  i n  1684. 
I n  i t  Luther  noted t h a t  t h e  young man had good 
morals  and persona l  h a b i t s ,  But h e  emphasized 
t h a t  Marbach had s t u d i e d  a t  Wit tenberg f o r  t h r e e  
y e a r s  and t h a t  h e  t augh t  " the  sum of C h r i s t i a n  
d o c t r i n e  and t h e  p u r i t y  of t h e  Gospel." 

It should be added t h a t  t h i s  emphasis upon doc- 
t r i n a l  p u r i t y ,  a s  t augh t  i n  t h e  classroom, on ly  
increased  i n  t h e  y e a r s  t h a t  followed. For example, 
Pappus, who was Marbach's successor ,  achieved h i s  

p o s i t i o n  s p e c i f i c a l l y  because he  he ld  t h e  d o c t o r a t e ,  
which, t h e  c i t y  f a t h e r s  no ted ,  compensated f o r  h i s  
youth. Of t h i s  man another  Lutheran p r o f e s s o r  and 
p a s t o r  remarked a t  an e a r l i e r  d a t e ,  "At  h i s  age ,  
a  doc to r  and an a s s  cohab i t  i n  t h e  same person." 

The second a spec t  of t h e  conten t  of educa t ion  
and l e a r n i n g  du r ing  t h e  Reformation f lows from 
t h e  p a s t o r s '  a c t u a l  conduct of t h e i r  m i n i s t r i e s .  
P a s t o r s  were r a t h e r  l i k e  p r o f e s s o r s .  For t h e  most 
p a r t ,  they taught  a s  they were taught .  There can 
be no s u r p r i s e ,  then ,  t h a t  i n  t h e  l a t e  16th cen- 
t u r y  they preached t o  t h e i r  pa r i shone r s  a  r e l i g i o n  
t h a t  was a t  l e a s t  a s  much a  matber of t h e  head a s  
of t h e  h e a r t .  They presen ted  t h i s  message--that 
t r u e  r e l i g i o n  was something knowable and t o  be 
expressed i n  d o c t r i n a l  statements--not on ly  i n  
sermons and c a t e c h e t i c a l  i n s t r u c t i o n  but  a l s o  i n  
hymns and devo t iona l  l i t e r a t u r e .  Moreover, t hose  
p a s t o r s  w i th  supe rv i so ry  r e s p o n s i b i l i t i e s  made 
c e r t a i n  from t h e  i n i t i a l  examination through t h e  
p r a c t i c e  sermon and du r ing  t h e  annual  v i s i t a t i o n  
t h a t  a l l  t h e  c l e r g y  f u l l y  exe rc i s ed  t h e i r  o f f i c e  
a s  t eache r .  Pe r sona l  m o r a l i t y  c e r t a i n l y  played a  
r o l e ,  and t h e  v i s i t o r s  were qu ick  t o  d i s c i p l i n e  
p a s t o r s  who were a l s o  n o t o r i o u s  s i n n e r s .  I n  
S t rasbourg ,  f o r  example, t h e  P r e s i d e n t  of t h e  
Company of P a s t o r s  g ran t ed  t h a t  t h e  w i f e  of one 
of h i s  charges  was a  shrew, bu t  he added t h a t  
shout ing  a t  h e r  and s l app ing  h e r  were u n l i k e l y  t o  
improve m a t t e r s .  Nonetheless ,  i f  t h e  v i s i t a t i o n  
r e p o r t s  a r e  any guide,  t h e  c h i e f  cause  f o r  dismis-  
s i n g  a  p a s t o r  was d o c t r i n a l  e r r o r  o r  even t h e  
i n a b i l i t y  t o  teach  d o c t r i n e  e f f e c t i v e l y .  To r e t u r n  
t o  S t rasbourg ,  another  p a s t o r  had become s o  o l d  and 
f e e b l e  t h a t  he  could s c a r c e l y  t each  catechism,  and 
he  was e v e n t u a l l y  pensioned o f f .  

The fo l lowing  can t h e r e f o r e  come a s  no s u r p r i s e .  
The c e n t r a l  t h ing  t h a t  was expected of o rd ina ry  
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p a r i s h i o n e r s  was t h a t  t hey ,  t oo ,  be a b l e  t o  
confess  t r u e  d o c t r i n e .  The v i s i t a t i o n  r e p o r t s  
a r e  i n d i s p u t a b l e  on t h i s  p o i n t .  Once aga in ,  t h e  
v i s i t o r s  c e r t a i n l y  i nqu i r ed  about problems t h a t  
may be a s s o c i a t e d  w i th  p u b l i c  mora l i t y .  They d i d  
n o t  favor  p u b l i c  drunkenness,  brawling i n  t h e  
s t r e e t s ,  o r  (above a l l )  a d u l t e r y ,  no ma t t e r  where 
i t  occurred.  But f i r s t  and foremost they  sought 
t o  d i s cove r  whether people  knew t h e i r  catechism.  
Moreover, i n  t h i s  e f f o r t  p a s t o r s  a l l  over  Germany 
took t h e i r  l e a d  from Luther  himself  and h i s  
admonitions t o  them i n  t h e  p r e f a c e  t o  t h e  Small 
Catechism. F i n a l l y ,  t h e  r e p o r t s  a r e  a l s o  q u i t e  
c l e a r  about  one o t h e r  matter. I f  t h e  v i s i t o r s  
found t h a t  most people  i n  a  p a r t i c u l a r  v i l l a g e  
could r e c i t e  t h e  catechism,  t hen  they  were more 
o r  l e s s  s a t i s f i e d .  Here aga in  (even i f  they  d i d  
n o t  u se  h i s  catechism bu t  one of t h e i r  own), 
~ u t h e r ' s  p a s t o r s  were fo l lowing  t h e  mas t e r ' s  l e a d .  

I f  d o c t r i n e  was t h e  p r i n c i p a l  conten t  of teach-  
i ng  and l e a r n i n g  i n  t h e  Reformation, how then  d i d  
people  teach  i t  and l e a r n  i t ?  Again, t h e  ques t i on  
must be answered on two l e v e l s .  Again, j u s t  a s  
c l e rgy  and l a i t y  taught  and l ea rned  much t h e  same 
th ing ,  so  t oo  they  taught  and l ea rned  i t  i n  much 
t h e  same way. 

It was a c l a s s i c a l  dictum--one s t a t e d  most 
f o r c e f u l l y  by A r i s t o t l e - - t h a t  t h e  o r a t o r ' s  s k i l l s  
were three-fold:  memoria, d i a l e c t i c a ,  and inven t io .  
The e n t i r e  t h r u s t  of Renaissance pedagogy was t o  
emphasize memoria and i n v e n t i o  a t  t h e  expense of 
t h e  d i a l e c t i c  t h a t  they  s o  desp ised .  V a l l a ' s  
E l egan t i ae  l i n g u a e  La t inae ,  ~ r a s m u s ' s  Adagiae 
and De copia  verborum, and even many of Shake- 
s p e a r e ' s  most t r e a s u r e d  rhymed c o u p l e t s  a l l  a t t e s t  
t o  t h e  humanists '  l ove  f o r  memorization of f i n e l y  
tu rned  phrases  t h a t  de r ived  from f o l k  wisdom. 
~ r a s m u s ' s  own hope t h a t  t h e  plowman a t  h i s  plow 

and t h e  weaver a t  h e r  s p i n d l e  would s i n g  a psalm 
t o  t h e  rhythm of t h e i r  work turned  on t h e  a b i l i t y  
t o  anyone--nay, everyone--to memorize, One human- 
ist  scho la r  i n  a f i t  of l e a rned  enthusiasm even 
expressed t h e  wish t h a t  people  would go s o  f a r  a s  
t o  memorize t h e  Psalms i n  Hebrew, f o r  then  " t h e  
t r u t h  w i l l  pour i n t o  you most l i t e r a l l y ,  and from 
t h e  p u r e s t  sou rces  ." 

The p o i n t  i s  s imple.  The re formers  took 
Renaissance pedagogy--the b e s t  t h a t  they would 
find--and turned  i t  t o  t h e i r  own purposes.  It i s  
c e r t a i n l y  t r u e  t h a t  Va l l a ,  who could make t h e  most 
t r enchan t  t e x t u a l  obse rva t ions  i n  h i s  Adnotat iones 
i n  Novum Testamentum, and Erasmus, who could do t h e  
same, had l i t t l e  i n t e r e s t  i n  d o c t r i n e .  Erasmus i n  
f a c t  desp ised  d o c t r i n a l  arguments on t h e  grounds, 
a t  l e a s t  i n  p a r t ,  t h a t  they d e t r a c t e d  from t h e  
necessary  reform of l e a r n i n g  and morals .  Here, a s  
noted,  t h e  re formers  p a r t e d  company wi th  t h e i r  
Renaissance f o r e b e a r s .  But they  cont inued t o  
regard  humanist ic  methods a s  e s s e n t i a l ,  even t o  
t h e  po in t  t h a t  one of t h e  e a r l i e s t  h i s t o r i a n s  of 
t h e  Renaissance and Reformation dec l a r ed  t h a t  
Renaissance humanism was God's d i v i n e  work t o  pre- 
pa re  t h e  way f o r  t h e  Reformation. 

The re formers  adopted Renaissance pedagogy i n  
two ways, A s  background i t  must be understood 
t h a t  t hose  who were p r o f e s s o r s  i n  t h e  new ( o r  
n e a r l y )  P r o t e s t a n t  u n i v e r s i t i e s  were i n  t h e  busi-  
n e s s  of t r a i n i n g  p a s t o r s  and new p r o f e s s o r s .  For 
them, t h e r e f o r e ,  t e ach ing  was an i n t e n s e l y  p r a c t i -  
c a l  ma t t e r  t h a t  served immediate needs.  It was no t  
an a b s t r a c t  p roces s  of pa s s ing  on gene ra l  c u l t u r a l  
v a l u e s  from one gene ra t i on  t o  another .  They 
i n s i s t e d  t h a t  t h e i r  charges  l e a r n  t h e  anc i en t  
languages,  r h e t o r i c ,  grammar, h i s t o r y ,  and t h e  
remainder of t h e  l i b e r a l  a r t s .  But t h e s e  were 
p repa ra to ry  s t u d i e s .  The p i e c e  de  r e s i s t a n c e  was 
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ist  scho la r  i n  a f i t  of l e a rned  enthusiasm even 
expressed t h e  wish t h a t  people  would go s o  f a r  a s  
t o  memorize t h e  Psalms i n  Hebrew, f o r  then  " t h e  
t r u t h  w i l l  pour i n t o  you most l i t e r a l l y ,  and from 
t h e  p u r e s t  sou rces  ." 

The p o i n t  i s  s imple.  The re formers  took 
Renaissance pedagogy--the b e s t  t h a t  they would 
find--and turned  i t  t o  t h e i r  own purposes.  It i s  
c e r t a i n l y  t r u e  t h a t  Va l l a ,  who could make t h e  most 
t r enchan t  t e x t u a l  obse rva t ions  i n  h i s  Adnotat iones 
i n  Novum Testamentum, and Erasmus, who could do t h e  
same, had l i t t l e  i n t e r e s t  i n  d o c t r i n e .  Erasmus i n  
f a c t  desp ised  d o c t r i n a l  arguments on t h e  grounds, 
a t  l e a s t  i n  p a r t ,  t h a t  they d e t r a c t e d  from t h e  
necessary  reform of l e a r n i n g  and morals .  Here, a s  
noted,  t h e  re formers  p a r t e d  company wi th  t h e i r  
Renaissance f o r e b e a r s .  But they  cont inued t o  
regard  humanist ic  methods a s  e s s e n t i a l ,  even t o  
t h e  po in t  t h a t  one of t h e  e a r l i e s t  h i s t o r i a n s  of 
t h e  Renaissance and Reformation dec l a r ed  t h a t  
Renaissance humanism was God's d i v i n e  work t o  pre- 
pa re  t h e  way f o r  t h e  Reformation. 

The re formers  adopted Renaissance pedagogy i n  
two ways, A s  background i t  must be understood 
t h a t  t hose  who were p r o f e s s o r s  i n  t h e  new ( o r  
n e a r l y )  P r o t e s t a n t  u n i v e r s i t i e s  were i n  t h e  busi-  
n e s s  of t r a i n i n g  p a s t o r s  and new p r o f e s s o r s .  For 
them, t h e r e f o r e ,  t e ach ing  was an i n t e n s e l y  p r a c t i -  
c a l  ma t t e r  t h a t  served immediate needs.  It was no t  
an a b s t r a c t  p roces s  of pa s s ing  on gene ra l  c u l t u r a l  
v a l u e s  from one gene ra t i on  t o  another .  They 
i n s i s t e d  t h a t  t h e i r  charges  l e a r n  t h e  anc i en t  
languages,  r h e t o r i c ,  grammar, h i s t o r y ,  and t h e  
remainder of t h e  l i b e r a l  a r t s .  But t h e s e  were 
p repa ra to ry  s t u d i e s .  The p i e c e  de  r e s i s t a n c e  was 



d o c t r i n e ,  and h e r e ,  too ,  they  chose t h e  methods 
of Renaissance humanism. They taught  t h e  e s s e n t i a l  
d o c t r i n e  by t h e  l o c i  method, which was based on t h e  
techniques  of r h e t o r i c  r a t h e r  than  d i a l e c t i c .  

Here one c r i t i c a l  assumption t h a t  u n d e r l i e s  t h e  
l o c i  method i s  of s p e c i a l  importance. It is t h i s :  - 
every good o r  u s e f u l  e s say  o r  o r a t i o n  i n  a  p a r t i c -  
u l a r  a r e a  of l e a r n i n g  w i l l  t r e a t  t h e  p r i n c i p a l  
l o c i  of t o p o i  of t h e  f i e l d  i n  ques t i on .  Na tu ra l l y ,  - 
t h e s e  l o c i  w i l l  d i f f e r  from s u b j e c t  t o  s u b j e c t ,  
bu t  w i th in  d i s c r e t e  s u b j e c t s  important  works w i l l  
cover a l l  t h e  important  t o p i c s .  The conc lus ion  i s  
aga in  simple: accord ing  t o  t h e  re formers ,  t h e  
S c r i p t u r e s  were a u t h o r i t a t i v e  i n  a l l  m a t t e r s  essen- 
t i a l  t o  s a l v a t i o n .  Therefore ,  t h e  a u t h o r s  of t h e  
S c r i p t u r e s  t r e a t e d  a l l  t h e  l o c i  of theology.  Hence, 
one no t  on ly  could and should compose l o c i  communes, 
a s  d i d  Melanchthon, Calv in ,  Beza, Gerhard, and 
many, many o t h e r s ,  bu t  one a l s o  could and should 
f i n d  i n  t h e  b i b l i c a l  t e x t s  how t h e  a u t h o r s  of t h e  
S c r i p t u r e s  t r e a t e d  t h e s e  l o c i .  Thus, j u s t  a s  
Melanchthon could t u r n  L u t h e r ' s  l e c t u r e s  on Gala- 
t i a n s  i n t o  a  t r e a t i s e  on t h e  freedom of t h e  w i l l ,  
so ,  too ,  both h e  and one of h i s  s t u d e n t s  could t u r n  
l e c t u r e s  on t h e  Gospel of John i n t o  a  d i s q u i s i t i o n  
on t h e  s u b j e c t  of p r e d e s t i n a t i o n .  

It must be gran ted  t h a t  t h e  l o c i  method, a s  
p r a c t i c e d  by t h e  p r o f e s s o r ,  is  n o t  q u i t e  t h e  same 
th ing  a s  r o t e  memorization. But t h e  p roces s  must 
a l s o  be imagined from t h e  p o i n t  of view of t h e  
s tuden t .  What does someone who wishes t o  become 
a  p a s t o r  o r  even a  p r o f e s s o r  of theology g a t h e r  
from t h i s  method of teaching?  By no means i s  
everyone c l e v e r  enough t o  d i s c e r n  t h e o l o g i c a l  
t o p o i  by themselves,  j u s t  a s  most people  cannot 
d e r i v e  d i f f e r e n t i a l  equa t ions  on t h e i r  own. What 
then  do they do? They do what l e s s  a b l e  s t u d e n t s  
t h e  world over  do. They memorize them. 

When seen from t h i s  p e r s p e c t i v e ,  t h e r e  i s  there-  
f o r e  no e s s e n t i a l  d i f f e r e n c e  between how most 
p a s t o r s  and churchmen were taught  and how they  
t augh t  t h e  l a i t y .  I t  i s  c l e a r  t h a t  knowledge of 
t r u e  d o c t r i n e  w a s  c e n t r a l  t o  t h e  t r a i n i n g ,  s e l e c -  
t i o n ,  and placement of t h e  c l e r g y ,  t h a t  they i n  
t u r n  took i t  a s  t h e i r  t a s k  t o  teach  t r u e  d o c t r i n e  
t o  t h e i r  p a r i s h i o n e r s ,  and t h a t  they d id  s o  by 
us ing  catechisms whose b a s i c  con ten t  was d o c t r i n e .  
I n  a d d i t i o n ,  t h e  main event  i n  t h e  annual v i s i -  
t a t i o n  was c a l l i n g  t h e  c h i l d r e n  (and sometimes 
t h e  a d u l t s ,  too)  t o g e t h e r  and g r i l l i n g  them on t h e  
catechism. With r e s p e c t  t o  t h e  common people ,  t h e  
c e n t r a l  i s s u e ,  t h e r e f o r e ,  is  t h e  pedagogical  char-  
a c t e r  of Reformation catechisms.  

A s u c c e s s f u l  v i s i t a t i o n  obvious ly  f e a t u r e d  many 
c h i l d r e n  and some a d u l t s  who could r e p e a t  t h e  
catechism from memory i n  t h e  presence  of t h e  
v i s i t o r s .  But t h e  e n t i r e  p roces s  amounted t o  t h e  
humanist cur r icu lum and educa t iona l  method a t  t h e  
popular  l e v e l .  Moreover, t h e  same assumptions 
p reva i l ed .  Why e l s e  should catechisms--at l e a s t  
P r o t e s t a n t  catechisms--use a s  t h e i r  t e x t s  t h e  
Ten Commandments, t h e  Lord ' s  P raye r ,  and t h e  
Apos t les '  Creed? These were and remain t h e  p r in -  
c i p a l  t e x t s  of C h r i s t i a n i t y .  Su re ly ,  anyone who 
could e x p l a i n  them had a g ra sp  of t h e  f a i t h  and 
t h e r e f o r e  t h e  means w i th  which t o  persevere  un to  
s a l v a t i o n .  A s  an addendum, memorizing c e r t a i n  
Bib le  v e r s e s  t h a t  t r e a t e d  c i v i c  d u t i e s  would he lp  
people  l i v e  u p r i g h t  l i v e s  i n  t h e  here-and-now. 

It should t h e r e f o r e  be obvious t h a t  c a t e c h e t i c a l  
i n s t r u c t i o n  is by no means an example of t h e  obscu- 
r an t i sm and pessimism about  human n a t u r e  t h a t  some 
s c h o l a r s  so f r e q u e n t l y  a t t r i b u t e  t o  t h e  Reformation 
a t  t h e  popular  l e v e l .  It is a l s o  no t  q u i t e  j u s t  
t h e  oppos i t e .  The re formers  were we l l  aware t h a t  
peasan t s  and day l a b o r e r s  had t h e i r  i n t e l l e c t u a l  



d o c t r i n e ,  and h e r e ,  too ,  they  chose t h e  methods 
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S c r i p t u r e s  were a u t h o r i t a t i v e  i n  a l l  m a t t e r s  essen- 
t i a l  t o  s a l v a t i o n .  Therefore ,  t h e  a u t h o r s  of t h e  
S c r i p t u r e s  t r e a t e d  a l l  t h e  l o c i  of theology.  Hence, 
one no t  on ly  could and should compose l o c i  communes, 
a s  d i d  Melanchthon, Calv in ,  Beza, Gerhard, and 
many, many o t h e r s ,  bu t  one a l s o  could and should 
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so ,  too ,  both h e  and one of h i s  s t u d e n t s  could t u r n  
l e c t u r e s  on t h e  Gospel of John i n t o  a  d i s q u i s i t i o n  
on t h e  s u b j e c t  of p r e d e s t i n a t i o n .  

It must be gran ted  t h a t  t h e  l o c i  method, a s  
p r a c t i c e d  by t h e  p r o f e s s o r ,  is  n o t  q u i t e  t h e  same 
th ing  a s  r o t e  memorization. But t h e  p roces s  must 
a l s o  be imagined from t h e  p o i n t  of view of t h e  
s tuden t .  What does someone who wishes t o  become 
a  p a s t o r  o r  even a  p r o f e s s o r  of theology g a t h e r  
from t h i s  method of teaching?  By no means i s  
everyone c l e v e r  enough t o  d i s c e r n  t h e o l o g i c a l  
t o p o i  by themselves,  j u s t  a s  most people  cannot 
d e r i v e  d i f f e r e n t i a l  equa t ions  on t h e i r  own. What 
then  do they do? They do what l e s s  a b l e  s t u d e n t s  
t h e  world over  do. They memorize them. 

When seen from t h i s  p e r s p e c t i v e ,  t h e r e  i s  there-  
f o r e  no e s s e n t i a l  d i f f e r e n c e  between how most 
p a s t o r s  and churchmen were taught  and how they  
t augh t  t h e  l a i t y .  I t  i s  c l e a r  t h a t  knowledge of 
t r u e  d o c t r i n e  w a s  c e n t r a l  t o  t h e  t r a i n i n g ,  s e l e c -  
t i o n ,  and placement of t h e  c l e r g y ,  t h a t  they i n  
t u r n  took i t  a s  t h e i r  t a s k  t o  teach  t r u e  d o c t r i n e  
t o  t h e i r  p a r i s h i o n e r s ,  and t h a t  they d id  s o  by 
us ing  catechisms whose b a s i c  con ten t  was d o c t r i n e .  
I n  a d d i t i o n ,  t h e  main event  i n  t h e  annual v i s i -  
t a t i o n  was c a l l i n g  t h e  c h i l d r e n  (and sometimes 
t h e  a d u l t s ,  too)  t o g e t h e r  and g r i l l i n g  them on t h e  
catechism. With r e s p e c t  t o  t h e  common people ,  t h e  
c e n t r a l  i s s u e ,  t h e r e f o r e ,  is  t h e  pedagogical  char-  
a c t e r  of Reformation catechisms.  

A s u c c e s s f u l  v i s i t a t i o n  obvious ly  f e a t u r e d  many 
c h i l d r e n  and some a d u l t s  who could r e p e a t  t h e  
catechism from memory i n  t h e  presence  of t h e  
v i s i t o r s .  But t h e  e n t i r e  p roces s  amounted t o  t h e  
humanist cur r icu lum and educa t iona l  method a t  t h e  
popular  l e v e l .  Moreover, t h e  same assumptions 
p reva i l ed .  Why e l s e  should catechisms--at l e a s t  
P r o t e s t a n t  catechisms--use a s  t h e i r  t e x t s  t h e  
Ten Commandments, t h e  Lord ' s  P raye r ,  and t h e  
Apos t les '  Creed? These were and remain t h e  p r in -  
c i p a l  t e x t s  of C h r i s t i a n i t y .  Su re ly ,  anyone who 
could e x p l a i n  them had a g ra sp  of t h e  f a i t h  and 
t h e r e f o r e  t h e  means w i th  which t o  persevere  un to  
s a l v a t i o n .  A s  an addendum, memorizing c e r t a i n  
Bib le  v e r s e s  t h a t  t r e a t e d  c i v i c  d u t i e s  would he lp  
people  l i v e  u p r i g h t  l i v e s  i n  t h e  here-and-now. 

It should t h e r e f o r e  be obvious t h a t  c a t e c h e t i c a l  
i n s t r u c t i o n  is by no means an example of t h e  obscu- 
r an t i sm and pessimism about  human n a t u r e  t h a t  some 
s c h o l a r s  so f r e q u e n t l y  a t t r i b u t e  t o  t h e  Reformation 
a t  t h e  popular  l e v e l .  It is a l s o  no t  q u i t e  j u s t  
t h e  oppos i t e .  The re formers  were we l l  aware t h a t  
peasan t s  and day l a b o r e r s  had t h e i r  i n t e l l e c t u a l  



and s p i r i t u a l  l i m i t a t i o n s .  Luther  himself  once 

commented t h a t  t h e  workers h e  knew kept  t ime no t  
by a  c lock  o r  t h e  movement of t h e  sun but  by t h e  
number of empty t anka rds  l y i n g  about  them. None- 

t h e l e s s ,  t h e  s t r u c t u r e  of t h e  catechisms and t h e  
enormous e f f o r t  expended t o  teach  them amount t o  
an a f f i r m a t i o n  of t h e  power of t h e  gospe l  message 
t o  t ransform human l i v e s ,  i f  i t  is  p rope r ly  under- 
s tood.  I n  sum, we h e a r  i n  t h i s  program a  r i n g i n g  
d e c l a r a t i o n  t h a t  human beings--even t h e  "simple 
l a i t y "  f o r  whom Luther  wrote  an  Explanat ion of t h e  
Lord ' s  Prayer  as e a r l y  as 1519--could comprehend 
i ts  f a i t h  i n  an e f f e c t i v e  manner. The re formers '  
pedagogy had an e x t r a o r d i n a r y  optimism a t  i t s  
base.  Learning and educa t ion  won t h e  day. 

I am w e l l  aware t h a t  our  t i m e s  f e a t u r e  many 
C h r i s t i a n s  who d i spa rage  l e a r n i n g  and educa t ion  
o r  a t  l e a s t  have deep s u s p i c i o n s  about  t h e  world 
of t h e  l ea rned  and t h e  educated.  I am a l s o  deeply 
aware t h a t  many of t h e  l ea rned  and t h e  educated 
g i v e  many C h r i s t i a n s  good reason  t o  be s u s p i c i o u s  
o f ,  i f  no t  h o s t i l e  t o ,  t h e  academic world. Luther  
none the l e s s  took i t  s e r i o u s l y  ( so ,  t oo ,  d i d  
S t .  Paul ,  who spoke of t h e  "renewal of t h e  mind"), 
and I w i l l  conclude by sugges t ing  t h a t  we should 
do s o  a s  w e l l .  

I n  t h e  f i r s t  place--and h e r e  I r e f e r  t o  t h e  
n o t i o n  of "calling"--Luther spoke of u s  a s  
"co-creators  wi th  God" of our  c u l t u r e ,  t h a t  is, 
of t h e  ways i n  which w e  t h i n k  and behave. For 
Luther  t h e r e  was no th ing  e i t h e r  s p e c i f i c a l l y  
C h r i s t i a n  o r  u n c h r i s t i a n  about  human c u l t u r e .  It 
was none the less  a f a c t  of l i f e  from which t h e r e  
was no escaping.  Of t h e  a n c i e n t  languages he  
wrote,  "Although t h e  Gospel came and s t i l l  comes 
t o  u s  through t h e  Holy S p i r i t  a lone ,  we cannot 

was spread abroad by t h a t  means, and must be 
se rved  by t h e  same means." Looking a t  h i s  own 
t ime,  he f ea red  t h a t  u n l e s s  people  dedica ted  
themselves t o  r e s t o r i n g  l e a r n i n g  and educa t ion ,  
" the  t ime w i l l  come when we w i l l  be unable  e i t h e r  
t o  speak o r  t o  w r i t e  a  c o r r e c t  L a t i n  o r  German 
sen tence  .'I 

The q u o t a t i o n s  one could c u l l  from Luther  on 
t h i s  ma t t e r  a r e  a lmost  wi thout  number. But 
r a t h e r  than  cont inu ing  on wi th  more, a l l  should 
cons ide r  t h e  fo l lowing .  A number of y e a r s  ago I 
gave my s t anda rd  l e c t u r e  i n  our  Western C i v i l i -  
z a t i o n  course  on Old Testament h i s t o r y .  I q u i t e  
n a t u r a l l y  made t h e  p o i n t  t h a t  t h e  Old Testament 
was w r i t t e n  by and l a r g e  from t h e  p o i n t  of view 
of  t h e  Exodus; Moses obvious ly  f i gu red  promi- 
n e n t l y .  A f t e r  t h e  hour was over ,  something t r u l y  
a p p a l l i n g  happened. One f a i t h f u l  and reasonably 
b r i g h t  s t uden t  came up t o  me and s a i d ,  "Who's 
t h i s  Moses guy you were t a l k i n g  about?" 

Maybe t h i s  much is t o  be expected a t  an i n s t i -  
t u t i o n  l i k e  The Ohio S t a t e  Un ive r i s ty  t h a t  is  s o  
s e c u l a r  t h a t  i t  s y s t e m a t i c a l l y  b e l i e v e s  a b s o l u t e l y  
nothing.  On t h e  o t h e r  hand, a  co l l eague  and f r i e n d  
who is  p r o f e s s o r  of church h i s t o r y  a t  t h e  Univer- 
s i t y  of Heidelberg r e p o r t s  t h a t  h i s  theology 
s t u d e n t s  (who a r e  what we would c a l l  g radua te  
s t u d e n t s )  have no t  read  t h e  Bible!  My exper iences  
i n  h ighe r  educa t ion  i n  f a c t  sugges t  t h a t  we f i n d  
o u r s e l v e s  i n  a c u l t u r e  add ic t ed  t o  a  form of 
f l abby  th ink ing  t h a t  c l o s e s  q u e s t i o n s  be fo re  
they  have even been opened and t h a t  c e r t a i n l y  
r e f u s e s  t o  t h i n k  i ts  way through them. Of course ,  
speaking,  w r i t i n g ,  o r  read ing  c o r r e c t  L a t i n  is  by 
and l a r g e  o u t  of t h e  ques t i on .  But we need a l s o  
t o  r e f l e c t  on what h a s  happened t o  our  a b i l i t y  t o  
speak, read ,  and w r i t e  c o r r e c t  Engl i sh .  F i n a l l y ,  
i f  i t  i s  s t i l l  no t  apparen t  t h a t  t h e r e  i s  some 



and s p i r i t u a l  l i m i t a t i o n s .  Luther  himself  once 
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work t o  do, some God-given work, i n  re-co-creat ing 
ou r  c u l t u r e ,  t h i s  q u e s t i o n  needs t o  be answered: 
S h a l l  t h e  proclaiming of t h e  Gospel and t h e  
s t r eng then ing  of C h r i s t i a n  f a i t h  be l e f t  t o  t h e  
t e l e v a n g e l i s t s ,  t o  t h e  Bakkers and Swaggerts of 
t h i s  world? I f  we don ' t  g e t  t o  work, t h a t ' s  

e x a c t l y  what w i l l  happen, and w e  w i l l  end up i n  
a  world f i l l e d  wi th  20th- and 2 ls t -cen tury  indul -  
gence s e l l e r s ,  which is  e x a c t l y  what t h e s e  people  
a r e .  

So, t h e  nex t  t i m e  anyone becomes weary of 
s tudy  o r  t e ach ing  and s t a r t s  t o  t h i n k  t h a t  maybe 
i t  doesn ' t  ma t t e r  anyway, t h a t  person should 
cons ide r  t h e  a l t e r n a t i v e .  

Reac t ion  t o  1990 Bethany Refo rmat ion  Lec tu res  

R e a c t i o n  t o  L e c t u r e  I on "Luther  t h e  U n i v e r s i t y  Man" 

It was w i t h  mixed emot ions  t h a t  I t r a v e l e d  from 
Mequon t o  Mankato f o r  t h e s e  Reformat ion l e c t u r e s .  
There  was some r e g r e t .  Had I s t a y e d  a t  Mequon, 
I cou ld  have on Wednesday p a r t i c i p a t e d  i n  t h e  
committee meet ing schedu led  t o  f i n a l i z e  t h e  p l a n n i n g  
f o r  a  l a r g e r - t h a n - l i f e  bronze L u t h e r  s t a t u e  t h a t  
w i l l  soon enhance t h e  campus of Wisconsin  Lu theran  
Seminary. Obviously  I r e g r e t  my absence  a t  t h a t  
meeting . 
Also,  my coming t o  Mankato t h i s  week f o r c e d  t h e  
c a n c e l l a t i o n  o f  p l a n s  t o  a t t e n d  n e x t  week 's  
Lu theran  H i s t o r i c a l  Conference symposium on Lutheran  
P i e t i s m  a t  Ge t tysburg .  Both t h e  p l a c e  and t h e  theme 
of t h a t  meet ing n e x t  week e x e r t  a s t r o n g  a t t r a c t i o n  
t h a t  one f i n d s  d i f f i c u l t  t o  r e s i s t .  But a s  o u r  
eminent l e c t u r e r  reminds  u s ,  and as George F o r e l l  
reminded him f i f t e e n  y e a r s  ago,  t h e  impor tan t  t h i n g  
f o r  Reformat ion h i s t o r y  p r o f e s s o r s  i s  f o r  them t o  
do t h e i r  j o b .  I can  h a r d l y  do my j o b  a t  Mequon by 
be ing  o f f  campus two weeks i n  a  row. I n  a  d i f f i -  
c u l t  dilemma I spurned L u t h e r  s t a t u e s  and Lutheran  
P i e t i s m  and o p t e d  f o r  t h e s e  Reformat ion l e c t u r e s .  

Two f a c t o r s  mot iva ted  my c h o i c e  and made my journey 
t o  Mankato a  r e a l  p l e a s u r e ,  F i r s t  of  a l l ,  a f t e r  a  
l o n g  absence  I have a  chance t o  v i s i t  t h e  s i s t e r  
synod ' s  seminary campus and t h e  t e a c h e r s  and s t u -  
d e n t s  t h e r e .  Over a  dozen y e a r s  ago I had t h e  
p r i v i l e g e  t o  be  l e c t u r e r  and r e a c t o r  a t  t h e s e  f e s -  
t i v i t i e s .  I t  was a  p l e a s u r e  t h e n  and I thank you 
f o r  g i v i n g  me t h i s  o p p o r t u n i t y  f o r  a  r e p e a t  v i s i t .  
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The o t h e r  reason  I looked forward eage r ly  t o  t h i s  
Mankato f u n c t i o n  was t h i s  y e a r ' s  l e c t u r e r ,  
D r .  James K i t t e l s o n .  About s i x  weeks ago a Refor- 
mation s tuden t  of mine stopped by t o  apolog ize  f o r  
l a ck ing  t h e  background i n  t h e  s u b j e c t  t h a t  most 
of h i s  c l a s sma te s  had and then  asked what he  could 
do t o  c a t c h  up i n  a  hu r ry .  My r e p l y  was, "Read 
~ i t t e l s o n ' s  Luther  t h e  Reformer t h i s  weekend and 
you w i l l  be i n  good shape f o r  t h e  course ."  He 

d i d  and he  is.  The book i s  i n t e r e s t i n g  and inform- 
a t i v e  p r e s e n t i n g  i n  some 300 pages a  p i c t u r e  of 
t h e  whole, t h e  undiv ided ,  t h e  c o n s i s t e n t  Lu the r ,  
i n  c o n t r a s t  t o  t h e  many b iog raph i ca l  s e r v i n g s  t h a t  
o f f e r  a  s l i c e  of t h e  young Luther  o r  t h e  o l d  Luther  
o r  t h e  middle-aged Luther .  The q u a l i t y  of t h e  
book forced  t h e  conc lus ion  t h a t  t h e  w r i t e r  would 
be a  l e c t u r e r  worth hea r ing .  

The f i r s t  l e c t u r e ,  "Luther t h e  Un ive r s i t y  Manyt1 
s u b s t a n t i a t e s  t h e  conc lus ion .  Let  me h i g h l i g h t  
j u s t  a  few of t h e  u s e f u l  i n s i g h t s  provided f o r  u s ,  

The l e c t u r e ' s  t i t l e  a lone  o f f e r s  a  message. It  is  
easy t o  f o r g e t  t h a t  i t  was i n  t h e  u n i v e r s i t y ,  i n  
i t s  t h e o l o g i c a l  d i v i s i o n ,  i n  i t s  s t u d i e s  and l e c -  
t u r e s  and deba t e s  and w r i t i n g s  t h a t  God through 
Luther  produced what we c a l l  t h e  Reformation. 
Churches today a r e  i n  deep t r o u b l e .  Perhaps a  
s h i f t  of emphasis from planned programs and p u b l i c  
image and church growth back t o  t h e o l o g i c a l  con- 
c e r n s  would b r i n g  about a t  l e a s t  a  mini-reform i n  
t h i s  day. 

The l e c t u r e r  h a s  ab ly  p r e sen t ed  t h e  u n i v e r s i t y -  
based t h e o l o g i c a l  development of D r .  Mar t in  Luther .  
He reminds u s  t h a t  t h e r e  was a  "tower exper ience" 
bu t  p o i n t s  o u t  t h a t  i t  was more a  cu lmina t ion ,  
an "en la rg ing  experienceH-- to  u se  John Card ina l  
Newrnan's phrase-- that  suddenly saw many b i t s  and 

p i e c e s  f a l l  i n t o  p l ace ,  b i t s  and p i e c e s  "he had 
known f o r  some time "but" j u s t  hadn ' t  known t h a t  
he  knew." 

~ u t h e r ' s  s p i r i t u a l  journey through t h e  Psalms and 
Romans l e c t u r e s  is p re sen t ed  wi th  i n s i g h t  and 
i n t e r e s t .  The c o n t r a s t  between what Luther  was 
t augh t  and what he even tua l ly  d i d  teach  is c l e a r l y  
por t rayed  and s o  is  t h e  pathway t h a t  l e d  him from 
t h e  one t o  t h e  o t h e r .  While one could perhaps 
p i ck  a t  t h i s  o r  t h a t  d e t a i l ,  one would s t i l l  
have t o  a p p r e c i a t e  t h e  t o t a l  e f f e c t .  

A b i g  deal--perhaps t oo  b i g  a deal-- is  made of 
t h e  "or" i n  "This is t h e  r i gh t eousnes s  of God, 
t h a t  by which h e  makes u s  r i gh t eous ,  wise,  and 
s t rong ,  o r  t h a t  by which he judges us." Luther  
i s  no t ,  i t  seems t o  me, s e t t i n g  up an e i t he r -o r  
s i t u a t i o n  between "makes u s  r igh teous"  and 
I I  judges us." Throughout t h e  Psalm 71 l e c t u r e  
Luther  r a t h e r  couples  judgment and r i gh t eousnes s  
and p o i n t s  o u t  t o  h i s  s t u d e n t s  i n  t h e  paragraph 
fo l lowing  t h e  quoted sen t ence  " t h a t  a l s o  judgment 
may sometimes denote  t h e  Gospel and t h e  Word of 
God." Lu the r ' s  s t u d e n t s  may have been befuddled 
but  Luther  knew what he  w a s  say ing ,  even though 
our  e s s a y i s t  seems t o  have l u t h e r  c l o s e  h i s  l e c -  
t u r e  on Psalm 71  w i th  h i s  conc lus ion  t o  t h e  l e c -  
t u r e  on t h e  prev ious  Psalm. 

S ince  most of you read  your Luther  i n  t h e  Engl ish 
~ u t h e r ' s  Works, i t  may b e , w e l l  t o  p o i n t  ou t  t h a t  
t h a t  e d i t i o n  h a s  t h e  oppos i t e  of what t h e  l e c t u r e r  
p r e s e n t s  on t h e  s y n t e r e s i s .  The LW t r a n s l a t e d ,  
"For we a r e  s o  e n t i r e l y  i n c l i n e d  t o  e v i l  t h a t  no 
p o r t i o n  which i s  i n c l i n e d  toward t h e  good remains 
i n  u s ,  as is c l e a r  i n  t h e  s y n t e r e s i s . "  
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i n  u s ,  as is c l e a r  i n  t h e  s y n t e r e s i s . "  



Reaction t o  Lecture  I1 on " ~ u t h e r  t h e  Humanist" 

While t h e  l e c t u r e r ,  tongue i n  cheek, sugges ts  t h a t  
t h e  choice of t i t l e  i s  a b i t  of mischief-making 
and speaker ' s  ploy,  he  knows, and we should know, 
t h a t  an e s s e n t i a l  element i n  a  proper understanding 
of t h e  Reformation i s  a grasp  of t h i s  connection 
and d i f f e r e n c e  between Reformation and Humanism, 
between Luther  and Erasmus. Th i s  l e c t u r e  c l a r i f i e s  
t h e  i s s u e  f o r  us .  

That cen tu ry ' s  humanism--poles a p a r t  from today ' s  
version--was occupied wi th  a c t i v i t i e s  t h a t  seem t o  
resemble t h e  Reformation; s tudying anc ien t  lan-  
guages, c r i t i c i z i n g  church p r a c t i c e s ,  and t h e  l i k e .  
Luther g l ad ly  used t h e  scho la r ly  f ind ings  of t h e  
humanists. The up-to-date second e d i t i o n  of 
Erasmus' New Testament t e x t  was t h e  book Luther  
worked wi th  a t  t h e  Wartburg. 

Doctor K i t t e l s o n ,  however, reminds u s  a l s o  of t h e  
g r e a t  gul f  between Luther  and Erasmus, noted by 
t h e  former a l r eady  i n  1517 i n  h i s  d e s c r i p t i o n  of 
t h e  l a t t e r  a s  one i n  whom " the  human i s  more preva- 
l e n t  than  t h e  divine."  I n  t h e  i n e v i t a b l e  c l a s h  
between t h e  two on t h e  key ques t ion  of man's r o l e  
i n  h i s  conversion, Luther  came down square ly  on 
t h e  s i d e  of God's grace ,  while  Erasmus chose t o  
al low some human r o l e  t o  be played. 

The l e c t u r e r  says  t h a t  Erasmus "spent some time 
looking f o r  an i s s u e  on which t o  i n d i c a t e  t o  a l l  
concerned t h a t  he  and Luther  were no t  i n  agreement." 
Could not  one j u s t  a s  w e l l  say t h a t  Erasmus spent  
time looking f o r  a  narrow i s s u e ,  one on which t h e r e  
were a u t h o r i t i e s  on both s i d e s ,  s o  t h a t  not  t oo  
g r e a t  a  gul f  would be c rea t ed  and not  too  many 
fo l lowers  would be l o s t ?  Whatever t h e  i n t e n t i o n ,  
a  g r e a t  gulf  was c rea t ed .  Erasmus r e p l i e d  but  
Luther ignored t h a t  w r i t i n g .  H i s  reason,  a s  t h e  

l e c t u r e r  c o r r e c t l y  suggests,was t h a t  Erasmus by 
h i s  attempted balancing a c t  had r e a l l y  showed 
himself t o  be a  nontheologian, one not  v i t a l l y  
concerned about t he  d o c t r i n a l  i s sue .  

That was f o r  Luther t h e  u l t ima te  concern. I n  
t h i s  case  i t  was a  d o c t r i n e  t h a t  touched t h e  
t r u t h s  of s i n  and grace ,  depravi ty  and j u s t i f i -  
ca t ion .  Was Luther  l e s s  concerned about o t h e r  
doc t r ines?  While t h e r e  a r e  some i s sues  t h a t  might 
be termed Spitzf indigkei ten--open ques t ions  f o r  
example--I know no S c r i p t u r e  d o c t r i n e  t h a t  Luther  
would not  have been deeply concerned about.  I am 
s u r e  t h e  l e c t u r e r  is  i n  agreement. 

Le t  my remarks on t h i s  second l e c t u r e  conclude 
wi th  a  word about t h e  s e c t i o n  on Luther and 
reason.  A l l  of u s  should be g r a t e f u l  f o r  t h e  
t reatment  we heard.  Th i s  "not easy" sub jec t  was 
c l e a r l y  presented and i l l u s t r a t i v e  example was 
superbly chosen. 

React ion t o  Lecture  111 on " ~ u t h e r  and Learningtt  

Twice on t h e  s e c t i o n  of Lu the r ' s  curr iculum pref -  
erences,  t h e  l e c t u r e r  drops h i n t s  about Melanch- 
thon ' s  r o l e :  " learned ... above a l l  from Melanch- 
thon" and "on cue from Melanchthon." There was 
obviously no time o r  space t o  en la rge  on t h i s  
i n t e r e s t i n g  s i d e l i g h t  but  t h i s  r e a c t o r  hopes some 
l i t t l e  time can be found f o r  D r .  K i t t e l s o n  t o  
e l a b o r a t e  f o r  u s  on t h e  Luther-Melanchthon r e l a -  
t i o n s h i p  i n  t h i s  a r e a  and t o  exp la in  why i t  was 
t h a t  Melanchthon and n o t  Luther  won t h e  accolade 
of "Germany's s c h ~ o l m a s t e r . ~ '  

The paragraphs on v i s i t a t i o n  l ead  u s  i n t o  t e r r i t o r y  
t h a t  is  more o r  l e s s  unknown, a t  l e a s t  t o  most of 
us .  We t h e r e f o r e  should apprec ia t e  a l l  t h e  more 
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t he  l e c t u r e r ' s  i n s i g h t s  and conc lus ions .  One 

of t h e  v i s i t a t i o n ' s  p roducts  was, of course ,  
~ u t h e r ' s  Small Catechism. 

How r e f r e s h i n g  i t  is t o  h e a r  t h a t  what "was 
expected of o rd ina ry  p a r i s h i o n e r s  was t h a t  t hey ,  
too,  be a b l e  t o  con fe s s  t r u e  doc t r i ne . "  If t h e r e  

is s t i l l  t i m e  f o r  a twent ie th-century  re format ion  
of t h e  f lounding  churches today, i t  could w e l l  

beg in  by a  r e t u r n  t o  t h i s  s t r e s s  of t h e  s i x t e e n t h -  
cen tu ry  Reformation and t h a t  could w e l l  beg in  by 
a  generous dose of memoria. 

The opening admonition is  a l s o  t h e  conclusion:  
"Do t h e  ~ o r k "  and my s p e c i a l  work of t h e  moment 
is  t o  thank D r .  K i t t e l s o n  on beha l f  of a l l  of you 
f o r  a  work w e l l  done. 

React ion t o  1990 Bethany Reformat ion Lec tu res  
by Pas to r  Mark B a r t e l s  

Pro fe s so r  K i t t e l s o n  i n  h i s  paper  occas iona l ly  made 
s t a t emen t s  about  ~ u t h e r ' s  view of s c r i p t u r e  and t h e  
e a r l y  Lutheran church l e a d e r s '  view of s c r i p t u r e .  
Those s t a t emen t s  were b a s i c a l l y  of t h e  n a t u r e  t h a t  
s a i d  t h a t  Luther  and h i s  p redecessors  be l i eved  
t h a t  " s c r i p t u r e  is  a u t h o r i t a v e  i n  ma t t e r s  p e r t a i n -  
i n g  t o  s a lva t ion . ' '  While t h a t  i s  a  t r u e  s t a t emen t ,  
I b e l i e v e  i t  l i m i t s  L u t h e r ' s  view of t h e  a u t h o r i t y  
of s c r i p t u r e .  Not on ly  d i d  Luther  and h i s  prede- 
c e s s o r s  b e l i e v e  t h a t  s c r i p t u r e  was a u t h o r i t a t i v e  i n  
m a t t e r s  p e r t a i n i n g  t o  s a l v a t i o n ,  bu t  i t  is a u t h o r i -  
t a t i v e  i n  a l l  m a t t e r s  t h a t  i t  speaks on, whether i t  
i s  speaking on t h e  t o p i c  of  s a l v a t i o n  o r  on some 
o t h e r  t o p i c .  Luther  once s a i d ,  

I t  i s  c e r t a i n  t h a t  whoever does no t  r i g h t l y  
b e l i e v e  one a r t i c l e  o r  r e f u s e s  t o  accept  i t  
( a f t e r  he  h a s  been admonished and i n s t r u c t e d ) ,  
c e r t a i n l y  b e l i e v e s  none s i n c e r e l y  and i n  t r u e  
f a i t h .  And whoever is s o  presumptuous a s  t o  
d a r e  t o  c o n t r a d i c t  God o r  c a l l  H i m  a  l i a r  i n  
one word (of s c r i p t u r e )  and does t h i s  w i l l -  
f u l l y ,  p e r s i s t i n g  i n  i t ,  though h e  h a s  been 
admonished once o r  twice ,  he  is ready (and 
he  does i t ,  too)  t o  deny God and accuse H i m  
of l y i n g  i n  a l l  H i s  words. There a r e  no two 
ways about  it: e i t h e r  a l l  and every th ing  i s  
be l ieved ,  t r u l y  and f u l l y ,  o r  no th ing  is 
be l ieved .  The Holy Ghost (who wrote a l l  of 
s c r i p t u r e )  cannot be s epa ra t ed  o r  d iv ided ,  
s o  t h a t  we would be f r e e  t o  teach  and b e l i e v e  
one a r t i c l e  a s  t r u e  and another  a s  f a l s e . "  

LUTHER'S FUNDAMENTAL FRAMEWORK FOR EDUCATION 

I b e l i e v e  t h a t  t h e  s i n g l e  g r e a t e s t  c o n t r i b u t i o n  
t h a t  Luther  made t o  t h e  world of educa t ion  was t h e  
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c e s s o r s  b e l i e v e  t h a t  s c r i p t u r e  was a u t h o r i t a t i v e  i n  
m a t t e r s  p e r t a i n i n g  t o  s a l v a t i o n ,  bu t  i t  is a u t h o r i -  
t a t i v e  i n  a l l  m a t t e r s  t h a t  i t  speaks on, whether i t  
i s  speaking on t h e  t o p i c  of  s a l v a t i o n  o r  on some 
o t h e r  t o p i c .  Luther  once s a i d ,  

I t  i s  c e r t a i n  t h a t  whoever does no t  r i g h t l y  
b e l i e v e  one a r t i c l e  o r  r e f u s e s  t o  accept  i t  
( a f t e r  he  h a s  been admonished and i n s t r u c t e d ) ,  
c e r t a i n l y  b e l i e v e s  none s i n c e r e l y  and i n  t r u e  
f a i t h .  And whoever is s o  presumptuous a s  t o  
d a r e  t o  c o n t r a d i c t  God o r  c a l l  H i m  a  l i a r  i n  
one word (of s c r i p t u r e )  and does t h i s  w i l l -  
f u l l y ,  p e r s i s t i n g  i n  i t ,  though h e  h a s  been 
admonished once o r  twice ,  he  is ready (and 
he  does i t ,  too)  t o  deny God and accuse H i m  
of l y i n g  i n  a l l  H i s  words. There a r e  no two 
ways about  it: e i t h e r  a l l  and every th ing  i s  
be l ieved ,  t r u l y  and f u l l y ,  o r  no th ing  is 
be l ieved .  The Holy Ghost (who wrote a l l  of 
s c r i p t u r e )  cannot be s epa ra t ed  o r  d iv ided ,  
s o  t h a t  we would be f r e e  t o  teach  and b e l i e v e  
one a r t i c l e  a s  t r u e  and another  a s  f a l s e . "  

LUTHER'S FUNDAMENTAL FRAMEWORK FOR EDUCATION 

I b e l i e v e  t h a t  t h e  s i n g l e  g r e a t e s t  c o n t r i b u t i o n  
t h a t  Luther  made t o  t h e  world of educa t ion  was t h e  



c l a r i f i c a t i o n  of HOW I ARRIVE AT KNOWLEDGE - because 
wi thout  t h a t  fundamental unders tanding ,  i t  is  impos- 
s i b l e  f o r  r e a l  educa t ion  t o  t a k e  p l ace ;  it i s  impos- 
s i b l e  f o r  me t o  l e a r n  from s c r i p t u r e .  I f  you look  

i n  your d i c t i o n a r y  under t h e  d e f i n i t i o n  "educat ion,  " 
vou w i l l  f i n d  t h a t  educa t ion  h a s  t o  do wi th  impart-  . / - -  
i ng  o r  a t t a i n i n g  knowledge. I f  I am going t o  

impart o r  a t t a i n  knowledge, I need t o  know how a 
nerson a r r i v e s  a t  knowledge i n  t h e  f i r s t  p l ace .  r -- - 
Phi losophers  have a  b i g  word f o r  how a person 
a r r i v e s  a t  knowledge; i t ' s  t h e  word llepistomology." 
So how do I a r r i v e  a t  knowledge? 

~ u t h e r ' s  s t r u g g l e s  l e d  him t o  answer t h a t  ques t i on ,  
HOW DO I ARRIVE AT KNOWLEDGE. However, be fo re  I 

can answer t h e  ques t i on ,  HOW DO I ARRIVE AT KNOWL- 
EDGE, I a l s o  need t o  answer two even more b a s i c  
ques t ions :  t h e  q u e s t i o n s  WHO AM I AND WHAT AM I 
LIKE and WHO I S  GOD AND WHAT I S  GOD LIKE. Those 

two r e a l i t i e s  have a major impact on how l e a r n i n g  
can t a k e  p lace .  I f  you can answer t hose  ques t i ons ,  
I b e l i e v e  t h a t  you can understand how r e a l  educa- 
t i o n  t a k e s  p l ace .  

Occas iona l ly ,  P r o f e s s o r  ~ i t t e l s o n  r e f e r r e d  t o  
Lu the r ' s  d i s c u s s i o n s  w i t h  t h e  humanist Erasmus. 
Luther  and Erasmus had a fundamental disagreement 
on HOW I AM AND WHAT I AM LIKE. L u t h e r ' s  book 
THE BONDAGE OF THE WILL is b a s i c a l l y  t h e  answer t o  
t h e  ques t i ons ,  Who am I and what am I l i k e  s p i r i -  
t u a l l y ,  and Who i s  God and what is  God l i k e .  
Luther  b a s i c a l l y  t o l d  Erasmus t h a t  t h e s e  p o i n t s  
were t h e  e s s e n t i a l  p o i n t s  of d i f f e r e n c e  between 
h i s  theology and everyone e l s e ' s  theology.  So i f  

you want t o  know how Luther  came t o  h i s  knowledge 
about s p i r i t u a l  t h i n g s ,  o r  how s p i r i t u a l  educa t ion  
t a k e s  p l ace ,  you have t o  know what h e  s a i d  about  
WHO I AM AND WHAT I A .  LIKE SPIRITUALLY and WHO I S  
GOD AND WHAT I S  GOD LIKE. 

Yesterday P ro fe s so r  K i t t e l s o n  summarized L u t h e r ' s  
answer t o  WHOM AM I when he  d i s cus sed  L u t h e r ' s  
understanding of  t h e  bondage of t h e  w i l l .  Luther  
be l ieved  t h a t  I am s o  much a  s i n n e r  t h a t  I have 
a b s o l u t e l y  no power t o  move toward God on my own 
o r  p l e a s e  God on my own. I only  move away from 
God and d i s p l e a s e  God i f  l e f t  t o  myself .  Even 
my w i l l  h a s  no power t o  move toward God o r  p l e a s e  
God. I t  only  h a s  t h e  power t o  do t h e  oppos i t e .  
P ro fe s so r  K i t t e l s o n  a l s o  expla ined  Lu the r ' s  view 
t h a t  who I am a f f e c t s  t h e  power and a b i l i t y  of my 
human reason .  When i t  comes t o  s p i r i t u a l  m a t t e r s ,  
reason  is a whore. It can  on ly  go i n  t h e  wrong 
d i r e c t i o n .  H e  be l i eved  t h a t  i f  I am t o t a l l y  s i n -  
f u l ,  even i n  my w i l l  and reason ,  i t  is impossible  
f o r  me t o  a r r i v e  a t  s p i r i t u a l  knowledge on my own. 
I w i l l  on ly  come t o  wrong and mistaken conc lus ions .  

But t h a t  is on ly  one h a l f  of t h e  puzz l e .  I n  o rde r  
t o  understand how I am educated s p i r i t u a l l y  o r  how 
I a r r i v e  a t  s p i r i t u a l  knowledge, I do not  only 
need a  proper  unders tanding  of who I am, I a l s o  
need t o  be a b l e  t o  answer t h e  q u e s t i o n ,  WHO IS  GOD 
AND WHAT I S  GOD LIKE? Luther  be l i eved  t h a t  God's 
ways of doing t h i n g s  a r e  a b s o l u t e l y  independent 
from my way of  doing t h i n g s .  I n  f a c t ,  n o t  on ly  
a r e  God's ways independent of how I would do 
t h i n g s ,  b u t ,  because my reason  is bound only  toward 
t h e  wrong conc lus ions ,  God's ways of doing t h i n g s  
w i l l  a c t u a l l y  seem o f f e n s i v e  t o  me. They w i l l  
seem backwards; a s  i f  God were t h e  oppos i t e  of what 
he  should be, a s  i f  God were hidden.  Luther  be- 
l i e v e d  t h a t  when you look  a t  s c r i p t u r e  and when you 
look a t  me, and when you look  a t  t h e  n a t u r e  of God 
you w i l l  be presen ted  wi th  some ve ry  uncomfortable 
i s s u e s  t h a t  w i l l  even seem t o  c o n t r a d i c t  each 
o t h e r .  How you d e a l  wi th  t h e s e  apparen t  cont ra -  
d i c t i o n s  is  c r u c i a l  t o  your understanding of how 
you a r r i v e  a t  knowledge. U l t ima te ly ,  Luther  be- 
l i e v e d  t h a t  one must come t o  t h e  conc lus ion  t h a t  



c l a r i f i c a t i o n  of HOW I ARRIVE AT KNOWLEDGE - because 
wi thout  t h a t  fundamental unders tanding ,  i t  is  impos- 
s i b l e  f o r  r e a l  educa t ion  t o  t a k e  p l ace ;  it i s  impos- 
s i b l e  f o r  me t o  l e a r n  from s c r i p t u r e .  I f  you look  

i n  your d i c t i o n a r y  under t h e  d e f i n i t i o n  "educat ion,  " 
vou w i l l  f i n d  t h a t  educa t ion  h a s  t o  do wi th  impart-  . / - -  
i ng  o r  a t t a i n i n g  knowledge. I f  I am going t o  

impart o r  a t t a i n  knowledge, I need t o  know how a 
nerson a r r i v e s  a t  knowledge i n  t h e  f i r s t  p l ace .  r -- - 
Phi losophers  have a  b i g  word f o r  how a person 
a r r i v e s  a t  knowledge; i t ' s  t h e  word llepistomology." 
So how do I a r r i v e  a t  knowledge? 

~ u t h e r ' s  s t r u g g l e s  l e d  him t o  answer t h a t  ques t i on ,  
HOW DO I ARRIVE AT KNOWLEDGE. However, be fo re  I 

can answer t h e  ques t i on ,  HOW DO I ARRIVE AT KNOWL- 
EDGE, I a l s o  need t o  answer two even more b a s i c  
ques t ions :  t h e  q u e s t i o n s  WHO AM I AND WHAT AM I 
LIKE and WHO I S  GOD AND WHAT I S  GOD LIKE. Those 

two r e a l i t i e s  have a major impact on how l e a r n i n g  
can t a k e  p lace .  I f  you can answer t hose  ques t i ons ,  
I b e l i e v e  t h a t  you can understand how r e a l  educa- 
t i o n  t a k e s  p l ace .  

Occas iona l ly ,  P r o f e s s o r  ~ i t t e l s o n  r e f e r r e d  t o  
Lu the r ' s  d i s c u s s i o n s  w i t h  t h e  humanist Erasmus. 
Luther  and Erasmus had a fundamental disagreement 
on HOW I AM AND WHAT I AM LIKE. L u t h e r ' s  book 
THE BONDAGE OF THE WILL is b a s i c a l l y  t h e  answer t o  
t h e  ques t i ons ,  Who am I and what am I l i k e  s p i r i -  
t u a l l y ,  and Who i s  God and what is  God l i k e .  
Luther  b a s i c a l l y  t o l d  Erasmus t h a t  t h e s e  p o i n t s  
were t h e  e s s e n t i a l  p o i n t s  of d i f f e r e n c e  between 
h i s  theology and everyone e l s e ' s  theology.  So i f  

you want t o  know how Luther  came t o  h i s  knowledge 
about s p i r i t u a l  t h i n g s ,  o r  how s p i r i t u a l  educa t ion  
t a k e s  p l ace ,  you have t o  know what h e  s a i d  about  
WHO I AM AND WHAT I A .  LIKE SPIRITUALLY and WHO I S  
GOD AND WHAT I S  GOD LIKE. 

Yesterday P ro fe s so r  K i t t e l s o n  summarized L u t h e r ' s  
answer t o  WHOM AM I when he  d i s cus sed  L u t h e r ' s  
understanding of  t h e  bondage of t h e  w i l l .  Luther  
be l ieved  t h a t  I am s o  much a  s i n n e r  t h a t  I have 
a b s o l u t e l y  no power t o  move toward God on my own 
o r  p l e a s e  God on my own. I only  move away from 
God and d i s p l e a s e  God i f  l e f t  t o  myself .  Even 
my w i l l  h a s  no power t o  move toward God o r  p l e a s e  
God. I t  only  h a s  t h e  power t o  do t h e  oppos i t e .  
P ro fe s so r  K i t t e l s o n  a l s o  expla ined  Lu the r ' s  view 
t h a t  who I am a f f e c t s  t h e  power and a b i l i t y  of my 
human reason .  When i t  comes t o  s p i r i t u a l  m a t t e r s ,  
reason  is a whore. It can  on ly  go i n  t h e  wrong 
d i r e c t i o n .  H e  be l i eved  t h a t  i f  I am t o t a l l y  s i n -  
f u l ,  even i n  my w i l l  and reason ,  i t  is impossible  
f o r  me t o  a r r i v e  a t  s p i r i t u a l  knowledge on my own. 
I w i l l  on ly  come t o  wrong and mistaken conc lus ions .  

But t h a t  is on ly  one h a l f  of t h e  puzz l e .  I n  o rde r  
t o  understand how I am educated s p i r i t u a l l y  o r  how 
I a r r i v e  a t  s p i r i t u a l  knowledge, I do not  only 
need a  proper  unders tanding  of who I am, I a l s o  
need t o  be a b l e  t o  answer t h e  q u e s t i o n ,  WHO IS  GOD 
AND WHAT I S  GOD LIKE? Luther  be l i eved  t h a t  God's 
ways of doing t h i n g s  a r e  a b s o l u t e l y  independent 
from my way of  doing t h i n g s .  I n  f a c t ,  n o t  on ly  
a r e  God's ways independent of how I would do 
t h i n g s ,  b u t ,  because my reason  is bound only  toward 
t h e  wrong conc lus ions ,  God's ways of doing t h i n g s  
w i l l  a c t u a l l y  seem o f f e n s i v e  t o  me. They w i l l  
seem backwards; a s  i f  God were t h e  oppos i t e  of what 
he  should be, a s  i f  God were hidden.  Luther  be- 
l i e v e d  t h a t  when you look  a t  s c r i p t u r e  and when you 
look a t  me, and when you look  a t  t h e  n a t u r e  of God 
you w i l l  be presen ted  wi th  some ve ry  uncomfortable 
i s s u e s  t h a t  w i l l  even seem t o  c o n t r a d i c t  each 
o t h e r .  How you d e a l  wi th  t h e s e  apparen t  cont ra -  
d i c t i o n s  is  c r u c i a l  t o  your understanding of how 
you a r r i v e  a t  knowledge. U l t ima te ly ,  Luther  be- 
l i e v e d  t h a t  one must come t o  t h e  conc lus ion  t h a t  



w e  need t o  understand t h a t  no t  on ly  is  my reason  
cor rupted  by s i n ,  bu t  a c t u a l l y  t h e  way God does 
t h i n g s  a r e  r e a l l y  o f f e n s i v e  t o  my reason  and seem 
f o o l i s h  t o  my s i n f u l  human reason .  

When you combine t h e s e  two i n g r e d i e n t s ,  Who am I 
and what a m  I l i k e ,  and Who is  God and what is  
God l i k e ,  Luther  be l i eved  he had l ea rned  how we 
a r r i v e  a t  s p i r i t u a l  knowledge; he  had a r r i v e d  a t  
h i s  b a s i c  hermenuet ica l  p r i n c i p l e ,  how t o  i n t e r -  
p r e t  t h e  s c r i p t u r e s .  Luther  c a l l e d  h i s  way of 
a r r i v i n g  a t  t h e o l o g i c a l  knowledge t h e  theology 
of t h e  c r o s s .  The theology of t h e  c r o s s  is  simply 
t h e  understanding t h a t  by n a t u r e  I a m  s p i r i t u a l l y  
b l i n d ,  and cannot  understand t h e  t h i n g s  of God .... 
they  a r e  f o o l i s h n e s s  t o  m e .  I must t a k e  every- 
t h i n g  God s a y s  a t  f a c e  va lue ,  and no t  t r y  t o  add 
my own unders tanding  of i t ,  even when it p r e s e n t s  
m e  w i th  some ve ry  d i f f i c u l t  problems, s i n c e  my 
s i n f u l  human reason  i s  incapable  of a r r i v i n g  a t  
s p i r i t u a l  t r u t h ,  and God's ways a r e  a b s o l u t e l y  
independent of  and even opposed t o  human th ink ing  
The theology of t h e  c r o s s  is t h a t  simple.  It is  
my way of a r r i v i n g  a t  s p i r i t u a l  knowledge. A l l  of 
L u t h e r ' s  hermenuet ica l  p r i n c i p l e s  ( h i s  p r i n c i p l e s  
on how t o  i n t e r p r e t  s c r i p t u r e )  a r e  b u i l t  upon t h i s  
s imple understanding of how I a r r i v e  a t  s p i r i t u a l  
t r u t h .  Luther  s a i d ,  "That person does n o t  deserve  
t o  be c a l l e d  a theologian  who looks  upon t h e  
i n v i n s i b l e  t h i n g s  of God a s  though they were c l e a r l y  
p e r c e p t i b l e  i n  t h o s e  t h i n g s  which have a c t u a l l y  
happened. H e  de se rves  t o  be  c a l l e d  a  theo logian ,  
however, who comprehends t h e  v i s i b l e  and mani fes t  
t h i n g s  of God seen  through s u f f e r i n g  and t h e  c r o s s .  
A theology of g l o r y  c a l l s  e v i l  good and good e v i l .  
A theology of t h e  c r o s s  c a l l s  t h e  t h i n g  what i t  
a c t u a l l y  is." 

Lu the r ' s  theology of t h e  c r o s s  is  not  a  theology 
ABOUT t h e  c r o s s ,  i t  is  a  WAY of doing theology,  

- 72 - 

a  way of a r r i v i n g  a t  t h e  answer t o  what s c r i p t u r e  
i s  say ing ,  a  system of t h e o l o g i c a l  l e a rn ing .  The 
reason  Luther  c a l l s  t h i s  theology t h e  theology of 
t h e  c r o s s  i s  NOT t o  say t h a t  t h e  only theology of 
s i g n i f i c a n c e  i n  s c r i p t u r e  i s  ABOUT the  c r o s s .  The 
reason  he  c a l l s  i t  t h e  theology of t h e  c r o s s  i s  
because i n  t h e  c r o s s ,  more than  anywhere e l s e ,  
we understand how we a r r i v e  a t  knowledge about  God. 
Because i n  t h e  c r o s s  w e  s e e  t h e  most o f f e n s i v e  
t h i n g  i n  human reason .  We s e e  one man dying f o r  
t h e  s i n s  of a l l .  W e  s e e  God himself  weak and dead. 
And we s e e  t h e  i m p l i c a t i o n s  t o  ourse lves .  God 
becomes p leased  wi th  u s  on ly  by p u t t i n g  t o  dea th ,  
by b r ing ing  down t o  t h e  grave ,  n o t  by something we 
have done. Human reason  does n o t  expect  any of 
t h i s  from God, and i t  is  f o o l i s h n e s s  t o  human 
reason.  It i s  be l i eved  only  by f a i t h .  

It  is  with t h i s  unders tanding  of God and man and 
how God ope ra t e s ,  t h i s  theology of t h e  c r o s s ,  t h a t  
w e  must approach t h e  r e s t  of s c r i p t u r e .  We must 
expect  t o  s e e  Cod a c t i n g  i n  ways o f f e n s i v e  and 
s t r a n g e ,  w e  must humble o u r s e l v e s  be fo re  t h i s  
r e v e l a t i o n ,  be fo re  what appear  a s  c o n t r a d i c t i o n s  
t o  our  reason  and exper ience ,  and simply b e l i e v e .  
That is how knowledge of God is a r r i v e d  a t .  

Th i s  is how a l l  s c r i p t u r e  is  t o  be approached. 
Th i s  is how Luther  approached t h e  i s s u e  of what 
is  p re sen t  i n  t h e  Lord ' s  Supper; i t  is o f f ens ive  
t o  human reason  t h a t  God is  l o c a l i z e d  i n  bread 
and wine, y e t  Luther  was educated by t h e  word of 
God t o  b e l i e v e  i t  is  n e v e r t h e l e s s  t r u e .  Th i s  
is  how we must f a c e  t h e  t h e o l o g i c a l  i s s u e s  of 
today; i t  i s  o f f e n s i v e  t o  human reason  t h a t  God 
should r e s t r i c t  women from t h e  p a s t o r a t e .  It  is  
o f f e n s i v e  t o  human reason  t h a t  God, who i n  s p i r i t  
should speak of himself  i n  male terms, i t  i s  
o f f e n s i v e  t o  human reason  t h a t  God c r e a t e d  t h e  
world i n  s i x  days.  And w e  must t a k e  a  s t and .  



w e  need t o  understand t h a t  no t  on ly  is  my reason  
cor rupted  by s i n ,  bu t  a c t u a l l y  t h e  way God does 
t h i n g s  a r e  r e a l l y  o f f e n s i v e  t o  my reason  and seem 
f o o l i s h  t o  my s i n f u l  human reason .  

When you combine t h e s e  two i n g r e d i e n t s ,  Who am I 
and what a m  I l i k e ,  and Who is  God and what is  
God l i k e ,  Luther  be l i eved  he had l ea rned  how we 
a r r i v e  a t  s p i r i t u a l  knowledge; he  had a r r i v e d  a t  
h i s  b a s i c  hermenuet ica l  p r i n c i p l e ,  how t o  i n t e r -  
p r e t  t h e  s c r i p t u r e s .  Luther  c a l l e d  h i s  way of 
a r r i v i n g  a t  t h e o l o g i c a l  knowledge t h e  theology 
of t h e  c r o s s .  The theology of t h e  c r o s s  is  simply 
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a  way of a r r i v i n g  a t  t h e  answer t o  what s c r i p t u r e  
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reason.  It i s  be l i eved  only  by f a i t h .  
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s t r a n g e ,  w e  must humble o u r s e l v e s  be fo re  t h i s  
r e v e l a t i o n ,  be fo re  what appear  a s  c o n t r a d i c t i o n s  
t o  our  reason  and exper ience ,  and simply b e l i e v e .  
That is how knowledge of God is a r r i v e d  a t .  

Th i s  is how a l l  s c r i p t u r e  is  t o  be approached. 
Th i s  is how Luther  approached t h e  i s s u e  of what 
is  p re sen t  i n  t h e  Lord ' s  Supper; i t  is o f f ens ive  
t o  human reason  t h a t  God is  l o c a l i z e d  i n  bread 
and wine, y e t  Luther  was educated by t h e  word of 
God t o  b e l i e v e  i t  is  n e v e r t h e l e s s  t r u e .  Th i s  
is  how we must f a c e  t h e  t h e o l o g i c a l  i s s u e s  of 
today; i t  i s  o f f e n s i v e  t o  human reason  t h a t  God 
should r e s t r i c t  women from t h e  p a s t o r a t e .  It  is  
o f f e n s i v e  t o  human reason  t h a t  God, who i n  s p i r i t  
should speak of himself  i n  male terms, i t  i s  
o f f e n s i v e  t o  human reason  t h a t  God c r e a t e d  t h e  
world i n  s i x  days.  And w e  must t a k e  a  s t and .  



What is r e a l l y  t r u e  concerning t h e s e  i s s u e s ?  
Luther  s a y s  on ly  a  t heo log ian  of t h e  c r o s s  c a l l s  
a  t h i n g  what i t  r e a l l y  is. 

I b e l i e v e  a l l  t h e o l o g i c a l  d i f f e r e n c e s  between 
denominations u l t i m a t e l y  r e s t  on t h i s  i s s u e ,  
namely, how do I do my theology,  o r  how do I 
a r r i v e  a t  s p i r i t u a l  knowledge? Luther  f i r m l y  
be l i eved  t h a t  t h i s  way of doing theology was 
what s epa ra t ed  h i s  unders tanding  of s c r i p t u r e  
from o t h e r s .  A s  P ro fe s so r  K i t t e l s o n  a l l uded  t o  
yes te rday ,  t h e  p o i n t  is n o t  i f  one r e a d s  t h e  B ib l e  
bu t  HOW one r e a d s  t h e  Bib le .  For Luther ,  t o  be 
a  t r u e  B ib l e  s t u d e n t ,  t o  be t r u l y  educated by 
s c r i p t u r e ,  you need t o  be  a  t heo log ian  of t h e  
c r o s s .  

CONCLUSION 

I b e l i e v e  Lu the r ' s  g r e a t  f o r g o t t e n  legacy  t o  
educa t ion  f o r  t h e  church i s  t h e  answer t o  t h e  
ques t i on ,  How do I a r r i v e  i n  s p i r i t u a l  knowledge? 
P ro fe s so r  E r l i n g  Teigen once wrote  i n  a  paper ,  
"Educat ional  ph i lo sophe r s ,  bo th  w i t h i n  and wi thout  
t h e  church, have a l l  t oo  o f t e n  s inned a g a i n s t  
c h i l d r e n  and o l d e r  l e a r n e r s  by f a i l i n g  t o  o f f e r  
conc re t e  q u a n t i t y  of knowledge. But j u s t  as o f t e n ,  
educa t iona l  systems, i nc lud ing  those  i n  t h e  church, 
have f a i l e d  because they  have o f f e r e d  a conc re t e  
q u a n t i t y  of f a c t s  and d a t a ,  and noth ing  o r  l i t t l e  
e l s e  by way of t h ink ing  processes .  And s o  w e  
have o f t e n ,  I f e a r ,  thought  w e  were o f f e r i n g  a 
good C h r i s t i a n  educa t ion  t o  t h e  young and o l d  when 
w e  f i l l e d  them wi th  B ib l e  s t o r i e s  and t augh t  them 
t o  p l ay  " ~ i b l e  Tr iv ia , ' '  bu t  have f a i l e d  t o  t each  
them t o  t h i n k  i n  C h r i s t i a n  c a t e g o r i e s  .... t h e  h e a r t  
of our  t a s k  i n  t h e  1990s a s  we seek t o  be f a i t h f u l  
t o  God's i n s p i r e d  and i n e r r a n t  Word and t o  our  
Lutheran Confessions i s  n o t  j u s t  t o  prove and t o  

convince t h e  C h r i s t i a n s  about  iner rancy  and 
i n f a l l i b i l i t y ,  bu t  t o  t each  t h e  b e l i e v e r  t o  t h ink  
i n  t h e  b a s i c  C h r i s t i a n  ca tegory  of t h e  theology 
of t h e  c ross . "  

It is  c r i t i c a l  f o r  you s t u d e n t s  t o  be aware of  
t h i s .  There i s  a g r e a t  movement going on i n  t h e  
ph i lo soph ica l ,  educa t iona l ,  and r e l i g i o u s  branches 
of our  s o c i e t y  t h a t  is  r a d i c a l l y  d i f f e r e n t  from 
t h e  Lutheran unders tanding  of how r e l g i o u s  knowl- 
edge i s  a r r i v e d  a t .  S o c i e t y ' s  b a s i c  p r i n c i p l e  i s  
t h a t  I a r r i v e  a t  s p i r i t u a l  knowledge i n  t h e  same 
way I a r r i v e  a t  any o t h e r  type  of  knowledge. 
A l l  knowledge is u l t i m a t e l y  a r r i v e d  a t  by my 
exper ience  and by my reason .  I become t h e  author-  
i t y  over  s c r i p t u r e ,  s c r i p t u r e  is  no t  t h e  a u t h o r i t y  
over  me. 

Thank God f o r  educa t iona l  i n s t i t u t i o n s  l i k e  Bethany 
LUTHERAN College,  which i s  more than  a  p l ace  t o  
j u s t  g e t  knowledge. It is a  p l a c e  where t h e r e  i s  
a c o r r e c t  understanding of HOW knowledge is a r r i v e d  
a t ,  and s t u d e n t s  a r e  taught  t o  t h i n k  i n  t h e  b a s i c  
CHris t ian  ca tegory  of t h e  theology of t h e  c ross ! ! !  
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